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PUBLISHER’S NOTE. 

This book ms originallj' published in 1905 
witli an introduction in Hindi bv Lain Jaswant 
Rai Jaini o£ Lahore, and altliough the Hindi 
edition has met, in an ample, measure, the needs 
of the Hindi knorring public interested in the 
religion of the Jains, it has proved but of little 
use to English-educated men— more especially 
to the people of Chicago and other places. in 
America interested in J.ainism, at tvhose request 
and for whose benefit the book was written by the 
distinguished author on the occ.asion of the 
^Yorld’s Parliament of religions at Chic.ago. 
Moreover, there is at present a growing desire 
among western scholars to know more of 
Jainism and its tenets, and to them the Hindi 
edition is of little use. In order to meet these 
requirements and to make knowi: to the western 
world the eternal truths of Jainism whicli 
occupies a high place among the ancient reli- 
gions of the world, we have ventured, with the 
permission of the publisher of tlie Hindi edition, 
to bring out this English translation of the book 
and trust that it will be favoriibly ['received by 
the public. 
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We are greatly indebted to Babu Kannoo 
Mai M. A. for the considerable trouble he has 
taken in translating this book from Hindi and 
to Babu Chand Mai, B. A. LL.B., Agra, for the 
pains taken by him in correcting the proofs. 

Our thanks are, in no little measure, due to 
Seth Chunnilal Paunalal Jeweller, Bomba}', 
for the generious pecuniary help he has so 
kindly given us in bringing out this English 
edition of the book. 

Shri Aimamnd Jain Pustak Pracharak Mandal, 
Roshan Mohalla, AGRA. 




(sntHPiHsft flsrasjj” 






“Ko mnn has so pecnllarlv identified himself with tte interests o! fcM 
Jain Commiinltr as Mimi Atmnramji. He is one of the 
from the dnv of ioUiattoa to the end of life 1*5' 

hieh mission they have ondertaheD. He is the high pnest the daio 
Community and is recognized as the highest liTing authority on Ja 
Keligion and literature by Oriental Scholars.*^ 

[The worlds Parliament of Pslislons Chikago i« America Page 5 L) 




ut 


A short account of the life of Shrimat 
Vijayanandsuri-popularly known as 
Shri Atmaramji. 

Twenty two years have gone by since the death 
oE Shri Vijavanandsuri, the well-known Jain 
Sadhu oE the Swetamber sect. He was born in 
the village oE Lahara, District Fcrozi)ur (Punjab) 
on tlie first of Chaitra Slmkla in Vikrani year 
1S93. He was a Brahma Ivshattriya by caste. His 
father’s name was Ganeshchandra and mother’s, 
linpdevi. He lost his father in early childhood 
and was brought up by his mother. He was 
given in cliarge of Seth Jodhmal oE Jira 
(Punjab) for' education in Tikram year 1003. 

He studied Hindi and Arithmetic. At 
times he used to visit Sthanakvasi Sadhus oE tlm 
place and begaji to stud}* about religion. lit 
yjkrama 1910 he w.as initiated ns a Sthanakvasi 
Sadhu, His intellect was keen : he used 'to 
commit to memory 100 ver.«e5 a day. He haddearut 
the Siiastras from the Sthanakv.asi Sadhus hut he 
began to entertain doubts as regards the interpre- 
tation as given b}’ them. Fortunately he began 
to study Sanskrit Grammar and other philoso- 
phical and logical works with a Pandit. 
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He fearlessly "ave up the Stiianakvasi doctrine 
and came to Ahmednbad in V. year 1932. He 
was initialed ns a Swetamber Sadhu by Buddhi- 
vijayji, a Jain Sadhii of the place. In the 
V, year 1943, he went to Palitana, Kathiawar, 
.and stayed there for four months .during the 
rainy season. Here he was given the title of 
* Acharya’ by the Sangha ; and from that time he 
was called by the name of Shri Vijayanandsuri. 

Then he travelled on foot from Gujerat to 
tlie Punjab. During the travel he brought to 
light the hidden Jain Literature. The Jain 
Bhandars of different places of Rajputana were 
examined by him. He gpt many old important 
manuscripts fairly copied out. 

For many years he lived in the Punjab. His 
fame spread through the different parts of the 
country. Jinny people of other sects came 
and discussed with him on matters of religion. 
He answered their arguments in a mild, courteous 
and dispassionate manner. His tone was ins- 
piring, .and the he-arCrs were at times astonished 
at his pecular tact of answering the questions. 
His ideas were liberal. He was serene and 
calm of desposition. 
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JIany questions on Jainism were put to 
him, by Dr. A. F. EndolC Hoernele through 
JlagaiilalDalpatrainin the Vikraui ye.ir Dr, 
Hoerneie w.as gre.atly satisfied with the .answers. 
He wrote to Magaiilal in 18SS “ Please convey 
to the latter (Muni Mahamj) the expression o£ 
my thanks for the great fro'ahle he has taken to 
reply so promptly and so fully to niy questions. 
His answers wore satisCactor}'.’’ In the intro- 
duction of the Upasakdasanga, winch Dr. Horncle 
has edited and translated he writes “ For some 
of this information I am indebted to Muni 
Mahanaj Atmarnmji, Anandvijayji, the well- 
known and highly respected Sadlui of the Jain 
Community throughout India .and author of 
(among others) two very useful works in Hindi." 

In Vikr.am year 19-19, he received an in- 
vitation from Chicago to attend the ^’orld's 
Parliament of Religions. On account of religious 
and personal restrictions he could not go, but 
he sent his representative, ^Ir. Yirchand R.aghav- 
ji Gandhi, B. A. to Chicago to represent Jainism 
at the Parliament. 

He was the author of a number of works in 
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ELii^i. inj^iortanfc works are as folLows;— • 
•''fatwa'nirriay^?" Pr/lsAcl (?lT?i*n§5WreTI^), Jaina 
Tatw^dai^sha (fjra^n^), AgnAntimir-bhrisker 
Samayktwa Shalyodhur (^rw- 
'and Chicago-Prasnottar 

srate?:). 


Many Jain temples were built in the Punjab 
by his teaching. About 15000 persons were con- 
verted to Jainism by his strenuous efiEort?. Many 
Pathshalas and Libraries were established by him 
in the districts of the Punjab and in different 
other parts of the country. 


Spending his life in doing good deeds he 
passed away from this world in Tikram year 
1953, Jyesta Shukla 13, in Gujranvrala (Punjab). 
The event of his death was mysterious. At 
midnight he got up from bed and sat in the 
posture of PadmAsana. He called his pupils 
before him and said to them ‘ Ob, Now I go, 
Arhan !’ 

‘Lives of great men all remind us 
We can make our lives sublime, 

And departing leave behind us 
Foot prints on the sands of time.’ 

' ( Longfellow. ) 
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Introduction. 

Tlie following letter was received by Sliri 
Shri Tapagaclibncharja Uyayambhonidlii Shri- 
mat Vijayananda Sari, popularly known as Shri 
Atmaramji, through the Jain Association of 
India, Bombay. 

Worlds’ Congress Auxiliary 
Committee on Religious Congress, 

Rev. John Henry Barrows D. D., 
Chairman, 

Chicago U, S. A. November 16th 1892, 

2330 Michigan Ave, 

Mr. Atmaramji, 

Bombay, 

India. 

Please address me 
William Pipe, 

2330 Machigan Ave, 

Chicago, 

United States -of America. 

Dear Sir, 

There will be mailed to you in the course of 
a week an appointment as a member of .the Ad- 
visory Council of the Parliament of the Relegions 
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to be bdd in Chicago in 1893. In the meantime 
the Chairman instructs me to ask jou i£you 
■vrill kindly forward to me at your earliest con- 
venience two photographs of yourself and a 
short sketch of your life. These are to be 
used in preparing the illustrated account of re- 
presentatives of the great faiths of the world. 
Will you therefore give this matter your earnest 
consideration and forward to me as soon as 
possible what is requested ? Some other pictures 
and esplanatory literature that would illustrate 
any feature of Hinduism would be] much ap- 
preciated. With fraternal greetings, 

I am, 

Faithfully and sincerely yours, 
William Pipe. 

A reply to this letter was sent by the Jains 
of Bombay through Mr. Yir Chand Baghavaji 
Gandhi B. A., M. R. A. S., in consultation with 
the Munird] Atma Eamji. The purport of the 
reply was that the Muni Maharaj had received 
the letter and was highly pleased to hear of the 
undertaking about holding a Eeli^ous Parlia- 
ment at Chicago. It was also stated that the 
Muni Raj regretted that owing to oldage, rdi- 
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gious restrictions and some other private reasons 
he was unable to personally attend the Parlia- 
ment o£ religions in compliance with the invita- 
tion. As desired, two photos o£ the Muniraj 
and a short biographical account o£ him together 
with some other inter^ting photos were also 
sent, an acknowledgment for which was re- 
quested. 

To this letter the following reply was 
received. 

Chicago U. S. A. April 3rd, 1893 
Muni Atmaramji, 

9, Bank Street Fort, 

Presidency Mills Co. Ld. ^ 

Reverend Sir, 

I am very much delighted to receive your 
acceptance of your appointment together with 
the photographs and the biography of your re- 
markable life. Is it not possible for you to 
attend the ParHament in person? It would 
give us great pleasure to meet you. At any 
rate, will you not be able to prepare a paper 
which will convey to the occidental mind, a clear 
account of the Jain Faith, which you so honor- 
ably represent ? It will give us great pleasure 
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and promote the ends o£ the Parliament if you 
are able to render this service. 

I send you several copies of my second 
report. Hoping to hear from you soon and 
favorably, 1 remain with fraternal regards, 

Yours cordially, 

John Henry Barrows, 

Chairman, 

Committee on Religious Congress. 

A reply to the above letter was sent through 
Shah Magan La! Dalpat Ram, acknowledging the 
receipt of the letter and intimating that, in com- 
pliance with the. wishes expressed therein, the 
Muni Jlaharaj had undertaken toi write a con- 
tribution on the Jain Faith. 

The following is the reply received. 

Chicago U. S. A. June 12t1i 1S93. 

My dear Sir, 

I am desired by the Rev. Dr. Barrows 
to make an immediate acknowledgment of your 
favour of May 13th. It is eminently to be de- 
sired that there should be present at the Parlia- 
ment of Religions, a learned representative of 
the Jain community. ■ 

We are indeed sorry that there is no pros- 
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pect o£ having the Muni Atmaramii with us and 
trngt the community over which he presides will 
depute some one to represent. It is, I trust, 
needless for me to say that your delegate will he 
received by us in Chicago with every distinction, 
and during his stay here, will receive our 
hospitality in as great a measure as we are able 
to accord it. If you therefore decide to send a 
representative, will you kindly cable the fact to 
me ? The paper which learned Muni is pre- 
paring, will indeed be very welcome and wiU be 
given a place in the programme in keeping with 
the high rank of its author^ Although we here 
in Chicago are a long distance from you, the 
name of Muni Atmaramji is frequently alluded 
to in religious discussions. For the purpose of 
illustrating the volumes which are to record the 
proceedings of the Parliament of Religions I am 
in want of a few pictures to illustrate the rites 
and ceremonies of the Jain Faith. May I ask 
you to procure these for me (at any expense) 
and send at yonr earliest convenience. 

1 am. 

Very truly yours, 
WILLIAM PIPE, 
Private Secretary. 
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This letter was passed on by Muni Atma 
Ramii to the Jain Association, India, with the 
remarks that it would be well i£ the Jains at 
Bombay were to consider the matter o£ sendin;; 
Vir Chand R3gha\’ji Gandlii as a representative 
o£ Jain faith to the Parliament. He added that 
by his deputation as a delegate to the Parliament 
o£ the religions o£ the world he would be able 
to give publicity to the religion of the Jains to 
all those who did not know what Jainism and 
its tenets were, and that the coarse was calculat- 
ed to disseminate the truths of Jainism far and 
wide. This opinion of the lluniraj was accepted 
by the gentlemen oE Bombay, because they 
implicitly believed in bis words and were 
convinced that the opinion expressed by '^luni- 
raj could never be against their scripture or 
prejudicial to them in any way, £or they well 
knew that in the modem times there was none 
equal to him in the knowledge and scholarship 
o£ Jain rdigious literature. Having thus con- 
sidered the matter, the Jain Association oE 
Bombay requested Mr. Vir Chand Gandhi to go 
as their delegate to Chicago. On this occasion, 
at the request o£ Mr. Yir Chand Gandhi as well 
as that of Chicago committee on Religious Con- 
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gress the Muniraj "nrote this work in the form 
of questions and answers on Jainism. I venture 
to publish the work for the benefit of my brethren. 
As the book was specially written for the Chicago 
Parliament and contained answers to the ques- 
tions received from Chicago, it was aptly entitled 
the “ Chicago Prashnotar L e., Questions and 
Answers on Jainism for the Chicago Parliament 
of religions. The name and learning of the 
author of the book being universally known, it is 
needless for me to dilate on the merits of his 
books. Nor can 1 do justice to the task, even 
if I were to attempt it. How can I be considered 
qualified enough to do full justice to the merits 
of the works of an author about whom occidental 
scholars and savants have expressed such a high 
opinion ? The following is an extract in this 
connection from the English translation of 
Upasakdasing Sutra by »Dr. A. F. Rodolph 
Hornell, Secretary of the Asiatic Society of 
Bengal. 

“ In a third Appendix (No. HI) I have put 
together some additional information, that I 
have been able to gather since publishing the 
several fasciculi. For some of this information, 
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I am indebted to Muni Maharaj Atma Eamji, 
Anand Yijayji, the Trell-lcnovrn and highly res- 
pected Sadhu of the Jain community throughout 
India, and author of (among others) two very 
useful works in Hindi, the Jaina Tattvadarsha 
mentioned in note 276 and the Ajnana Timira 
Bhaskara. I was placed in communication with 
him through the kindness of Mr. Magan Lai 
Dalpat Earn, ily only regret is that I bad not 
the advantni'c of his invaluable assistance from 
tbe very beginning of my work. For some use- 
ful suggestions and corrections I am also indebted 
to Mr. Yirchancl R. Gandhi, the Honorary Sec- 
retary to the Jain Association of India.” 

On the 21st page of “The YTorld's Parlia- 
ment of Religions," published in London, there 
is a photo of the Muniji ]tlaharaj bearing the 
following eulogy. 

“ No man has so peculiarly indentified 
himself with the interests of the Jain Community 
as Muni Atmanaraji, He is one of the noble 
bands sworn from the day of initiation to tbe 
end of life to work day and night for the high 
mission they have undertaken. He is the High 
priest of the Jain community and is recognised 
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living beings when there is a continuous streams 
oE the souls going into liberation which prevents 
their return ? How is the transmigration o£ 
soul established ? How is the existence o£ soul 
proved ? What advantages are there in wor- 
shiping God and loving God, and how should 
this adoration be made ? What form of image- 
worship should be observed and why ? What 
connection between God and man do religions 
believe in ? What are the duties of an ascetic 
and what of a house-holder ? What are the 
prescribed characteristics of the spiritual and the 
worldly life ? What is the inecessity and ad- 
vantage of the study of various religious books, 
and what are the rules regulating such a study ? 
Is there an incarnation of God or no ? If so, 
whether the liberated soul of God catches any 
contamination by the process of incarnation ? 
Has or has not God any defects ? 

In addition to the above questions, the author 
has also discoursed on such topics as the re-puri- 
fication of a contaminated soul, -rules calculated 
to ward ofl the fear of death, the classes and cha- 
racteristics of religion etc. etc. 

In consideration of the subjecti^- treated in 




Mr. VEBRCHAND RAGHAVJI G AKBHI toacUing Jain phUoBOpUy to a larty in Aiuorica, 1893. 
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in the book it would not be inappropriate if it is 
entitled “ Tattvapunj ” or collection of cardinal 
truths. 

This work after completion was handed 
over to Mr. Vir Chandra Gandhi, who by its 
aid created a thirst in the minds of the people 
at Chicago and other places for spiritual know- 
ledge to such an extent that he was again invited 
to America. The invitation was gladly accepted 
by Mr. Vir Chundra Gandhi who resolved to 
go there with his family. On the oceision of 
his departure, the spiritual-minded Jains of 
Komljay presented several addresses to him. 
For fear of space, the purport of only one of 
these addresses is given below ; — 

Dear brother Mr. Yir Chandra Raghav Gandhi. 

We, tlic members of the Shri Hem Chandra- 
charya Abhyas Society, have met together to 
express our feelings of joy and sorrow- joy at the 
thought that you are going to such a distant 
country for the dissimination of tenets of 
Jainism, and sorrow beaiuse we will be deprived 
of the assistance of such a useful member. 

Dear brother, at a time when there was 
very little education among our community, you 
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passed the highest collegiate examinations and 
displayed too deep an interest in spiritual and 
worldy matter to he adequately spoken o£. The 
strenuous eflorts you made in connection with 
the holy places o£ pilgrimage such as Shri Sat- 
runjaya and Samedshikhar etc., are highly com- 
mendable. 

In 1893 you went as a representative of 
Shri Muniraj Atmaramji on behalf of the Jain 
community to the Parliament of Eeligions in 
America. 

The Muniraj is one of those selfless men 
who are always devoted to the interests of the 
Jain community and who have pledged from the 
day of their initiation to the end of their lives to 
perpetually preaching the highest truths of 
Jainism. He is one of the greatest preachers 
of the Jain religion and scholars of its literature- 
the preacher and scholar whose premature death 
is mourned by the whole community-the equal of 
whom in erudition and theknowledgejof Jaina Sha- 
stras is difficult to find to succeed him and whose 
holy and virtuous deeds will for ever be remem- 
bered with undying gratitude by the present and 
the coming generations. The speeches which 
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you have delivered in America on Jain religion & 
philosphy have done immense good to us and 
our American brethren. It is very gratifying 
that on this occasion of your going for the second 
time in response to the invitation of our Ameri- 
can brethren, you are also taking your wife with 
yon. Her resolve in going with you on this 
occasion justifies in its fullest sense the signifi- 
cance of the word “ Saheharni ” a constant com- 
panion. 

In conclusion, dear brother, onr prayer i& 
that happiness and prosperity may attend you 
while you arc abroad, that success may crown 
the mission which you have voluntarily under- 
taken, that blessings may be showered upon you 
and that you may achieve distinction. 


Gentlemen, it is my humble request that if 
there is any error in the book due to my short- 
comings or inadvertence or misprinting, it may 
kindly be corrected, and that I may be informed 
of the same so that 1 may correct it in the nest 
edition. 

Jaswant Eai Jaini, 

Lahore. 
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CHlCAtSO PRASHNOTTARA. 

OK 

■Questions and answers on Jainism for tlie Cbicago 
Parliament of Religions. 

1. Salutation be to Him who is devoid of 
all blemishes and full of all virtues whether He 
be Brahmii, Vishnu^ Shiva or a Jim. 

2. 0 Bhagavsln, let you be what you are 
by name and condition in this or that period ; 
if you are the same entirely devoid of sin and 
contamination, let my reverence be to you. 

3. Heiwhom the Shaivaities adore as Shiva, 
the Yedfintins as Brahma, the Buddhists as Bud* 
dha, the rationalistic Faiyayibas as creator, the 
learned JainAs as Arhat and the Mimansikas as 
Eternal Action : may sych a one — the Orest — 
jewel (Supreme one) of the three worlds realise 
our hearts’ desire. 

Q— (1) Has Ishvara or God any beginning ? 

A.— Godhead has no beginning because that 
which has a beginning has of necessity 
two causes-material and instrumental 
causes. Neither of these two causes can 
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be established in regard to Godhead ergo 
Godhead is beginningless. Ishvara or God 
is nothing but the attainment of the stage 
of liberation which souls have either with 
or without bodies attained in the im- 
memorial past or will obtain in the 
future. The state of liberation and God 
are identical. 

Q. — How have people come to believe that 
there is God ? 

A, — Almost all believers iniGod have come to 
this belief by observing various types of 
:be wonderful creation of tlie world which 
they say cannot but be attributed to a 
Being of infinite power who is the creator 
and called God. This argument has led 
P'cople to believe that there is God but it 
is fallacious, because both sentient and 
insentient beings are potential with in- 
finite powers, which combining with 
each other by the operation of the five 
forces i. e., Time, Nature, Function, 
uninterrupted Activity and Motive power 
have been evolving and dissolving this 
variegated universe from eternity. 
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This universe full of sentient and insentient 
beings has been in continuous manifes- 
tation and is therefore beginningless. 
Hence the argument proving the exis- 
tence of God as creator, falls to the 
ground. 

3. Q. — What do ancient scriptures say regard- 
ing the belief in God ? 

A. — The Jain scriptures declare the Tirthan- 
karas, who, free from eighteen short-com- 
ings, have attained liberation in their bodies 
and the Siddhas or the perfect who have 
attained that liberation after the dissolu- 
tion of their bodies, to be God or 
Ishvara. 

These stages of liberation with and without 
bodies are called Ishvara. The ancient 
Sankhya scripture does not believe in 
God. The modern Sankhya doctrine 
designated Seshvaravadi dedares Maha- 
deo to be God, The followers of Jaimani’s 
doctrine donot believe in God. The 
followers of Uttarmimilnsa i.e. the Ye- 
dantic doctrine, believe in panthesim or 
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the doctrine of regarding all that is in 
the world to be God. Tlie followers of 
Kjaya and Yaisheshik doctrines believe 
in God who is One, Omnipresent, eternal, 
an everlasting abode of wisdom, omnis- 
cient, the dispenser of the fruits of the 
good and bad actions of being? and who 
consigns them to hell and heaven. 

The followers of Bndhism believe in a God 
who is the jneacher of their four eternal 
trutlis fj'r., existence of Sorrow or Misery, 
cause of snfiering, cessation of sorrow 
and the path tliat lends to that cessation, 
and who incarnates himself in the 
world whenever his teaching is neg- 
lected, 

4. Q. — What do reasoning and scriptures say 
in regard to tlic existence of God ? 

A.— The reasoning in establishing the existence 
of God is simply this. There are two 
kinds of words or expressions simple and 
compound. The examples of simple 
words are pot, cloth, soul, virtue, merit, 
sin, liberation, spirit, and those of com- 
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pound words are cows’ horus, buffaloes’ 
horns, KajVs son, or bare's horns, man’s 
horns, barren woman’s son. The thing 
denoted by a simple word necessarily 
exists while the thing or things de- 
noted by a compound word or expres- 
sion may or may not exist. Ishvaiu 
or God is a simple word ; hence it neces- 
sarily exists. * 

As regards the view o£ the scriptures, the 
Jain Shastras bold that their Arhantas 
who have become Siddhas are ; Gods. 


The Buddhists consider Buddha to be their 
God. The followers of Nyaya and Vai- 
sheshik doctrine consider Shiva to be 
God and the Vedas consider the manifest- 
ed creation to be the God, 


OS pot etc., the word « JshTm” « a simple word, 
iavtogi meaning, derivaBon and existence. I it 
neaningtea it cm bare no derivatioii, nor f [' 

iKtjustM the words Dilh te. Thoword * 

not like these words; it has therefore .j, 

las no derivation it cannot hare any / 

iLirrect jnstas PUh t-c. Ifa compound _woM has 
derivation, it cannot have a pure lueamng lUst as 
VoidB Ehari-Viskana (horns o: an asa). 
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5. Q.— Whut jirocf is there tliiit God is the 
creator and the protector of the world ? 

A. — There is no direct or indirect proof cstah- 
Ushing that God is the creator and pro- 
tector of this world. 

(j. Q. — What fallac}" is there in believing that 
Ishvara is the creator of the world an.d 
of all things ? 

A. — Tliereare several fsdlacies in maintaining 
this view. 

7. Q. — Yours indeed is a curious statemeut. 
I have never heard that tliere is any 
fallacy in maintaining tluit God is the 
creator of the world. Please point out 
the fallacy in the view. 

A. — Friend, tell me what sort of God jou 
believe in. as the creator of the world. 

S. Q. — Are there many kinds of Ishvarr. 
(God; ? 

A. — Do you not know that they believe 
in two kinds of God. One kind of God 
existed before the creation ; there was no 
other material eaiise or being then. 
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There was only one pure, intelligent, and 
blissEul existence. This is what one 
class o£ people believe in. The other class 
believe in the beginninglessness or eter- 
nal existence o£ God pure, intelligent and 
of blissful existence, soul, atom, space, 
time, directions or quarters, {altogether 
nine substances) &c. of which the 
universe is made up. Both these exis- 
tences are believed to be eternal. Which 
of these two views about God do you 
hold? 

9. Q.— I hold the first view about God because 
the "Vedas and the other scriptures declare 
thus.* 


■* XoTE.— From this spirit emanated Ether j from ether emanated airj 
from air, Bre ; from fire, water ; from water, earth ; from 
earth, herbs ; from herbs, food ; from food, semen ; from 
eemen, man ; the man is Urns made up of food and Bnid. 
Tattriaya Sahha, 

O dear. Be alone was in the beginning^mo without 
a second; He saw and the multiLarians beings were 
bom. Cbandog;a Upanishad, 

Xcithcr was it nor was it not ; nor was it existent 
sot non-existent Sic. &c, Rtgreda. 

Atma alone was in the beginning-net anything else. 
It saw and the beings were borne. Aitraya Brahman. 
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All these tests declare that there was i 
only one God before the creation. There 
was then neither the world nor the creator 
of the world. There was only one pure 
esisteuce {. e. God. Christians and SIo* 
hammadans also hold this view. I too 
maintain the same opinion. 

A. — This view of yours renders the God 
imperfect. 

10. Q. — How is God rendered imperfect if he 

is said to be the creator of the universe ? 

A. — In the first place there is no material 
cause of the universe, hence it can never 
be created, for that which has no material 
cause can never come into existence just 
as the horns of an ass. 

11. Q.— God has created the universe out of 

His own power or nature. The ma- 
terial cause of the world is therefore 
God’s power. 

A. (1) — ^Is the power of God separate or in- 
separate from him ? 
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If it is separate from Him, is it sentient 
or insentient? 

If insentient, then is it eternal or non- 
eternal ? 

If eternal, tlien your statement tliat there 
vras only one God before the creation and 
no other existence, is Uke the statement of 
a mad man. It is self-contradictory. If 
you call that power non-eternal, then its 
material cause must be another power of 
God which must also have another power 
for its cause and so on and so forth. This 
is an argument in a circle and involves a 
fallacy. If you call it a sentient power, 
then is it eternal or non-eternal? In 
both the cases the above two fallacies i. c., 
self-contradicdon and reasoning in a 
circle arise. If yon consider this power 
non-separate from God, then all things 
are God. Every thing becomes God i. e., 
good and evil ; heaven and hell ; merit 
and demerit ; virtue and vice ; the high 
and the low ; the king and the beggar ; 
the virtuous and the wicked ; the ruler 
and the ruled ; a good man and a thief ; 
the happy and the unhappy &c. &c. 
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If that is the case, then instead of creat- 
ing the universe He has brought on His 
ovrn rniiV. This is the first stigma on 
God. 

(2.) When Ishvara has become everything, then 
what is the use of his creating the Vedas 
and other scriptures and what is the use 
of reading them. This is another imper- 
fection of Him. 

(3.) If these Vedas and other scriptures were 
created for His own knowledge, then he 
must be without knowledge before crea- 
tion. This is the third fallacy. 

(4.) He is proved to have become impure from 
being pure and to have undergone the 
labour of creating the universe which is 
fruitless. This is the fourth fallacy. 

(5.) The fifth objection arises that no distinc- 
tion between good and evil is proved. 

(6.) The sixth objection is ; —Why has He in- 
volved Himself in this difficulty. In 
this w’ay you impute many imperfections 
to God. 


12. Q. — God is omnipotent ; hence he can 
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])ro(l«cc tlic univcrrc without nn}* tnatc- 
ri:jl cause. 

A. — This answer of yours cannot fatisf3* any 
wise man, because it is totally tmstipporl- 
C(1 in* nju* jwoof. That which lias no 
material caiisc c:m never come into cxis-t- 
ctice, for instance ass’ liorns. .Argu- 
ment like this is liable to weaken, rather 
than strengthen j*onr position. If you 
insist n|nn the things of your own ima- 
gination out of prcjinlice you can never 
be considered « critic. Your statement 
involves a fallacy of mutual dcpcndancc. 
If one pure existence of God not depend- 
ing upon iinj* matcri.al catiso before the 
creation be premised, then only can He 
be proved Omnipotent, and when He is 
jiroved Omnipotent He can be said to 
have created llic universe without any 
matcrinl cause. Until one of tlicsc two 
propositions is established, the other can- 
not be proved. This is reasoning in a 
circle. The two propositions arc either 
to prove the creator of the universe or to 
prove God Omnipotent. When He is 
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proved omnipotent, then can He be proved 
to liave created the nuiverse without any 
material cause. Wlien He is proved to be 
tlie creator of the universe, then only can 
He be proved omnipotent. Is not this 
reasoning in a circle ? 

13. Q. — The existence of uod is self-evident. 

Why dojou not consider Him as the 
creator of the universe ? 

A. — If the creation of the universe by God 
is proved self-evident, then none can 
have any dispute about it and onr con- 
troversy about God may also cease because 
what is self evident admits of no argumen- 
tation. But that the presence of God 
cannot be known by direct perception, has 
been laid down in your Vedas.* 

This Yedic verse evidently shows that God 
cannot be cognised by any one. 

14. Q. — How has the world come into exis- 

tence without a crejitor ? This inferen- 
tial proof establishes that God is the 

* XoxE. — Wifhont feet and hands, He walks and tnasps, withont 
eyes Hu sees, without car, Be hears; He knows the 
universe host but there is none in the universe who 
huows Him. He is called the primeval ancicut Fnrusha. 
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creator ot the world — ^\Yhy do you not 
accept this ? 

A. — shall refute this argument of yours 
when dealing with the other aspect of 
God. Although it is not proved that 
there was only one God before the 
creation without any material causes, 
even then we proceed on and ash whe- 
ther these souls when created by God 
were Pure, (2) whether they were 
endowed with merits, (S) whether they 
were impregnated with sins, (4) whether 
they were mixed with virtue and sin 
together, (5) whether they had more sin 
and less virtue and (6) whether they 
hud more virtue and less sin. 

It you maintain the first position, then all 
the souls in the world ought to be pure 
and all the injunctions of the scriptures 
regarding tliem ought to be futile. Be- 
sides, the author of these scriptures is 
also proved to be unwise; for it was 
useless to compose these scriptures for 
the guidance of the souls which were 
already pure. No sensible man washes 
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a clean cloth : i£ he does so, he is a fool. 
This shows that if these scriptures were 
put together for the guidance of pure 
souls, the author thereof was not a wise 
man. 

lo. Q . — God created all the souls pure, but 
they, out of their own will, did good or 
bad actions. How is God to be blamed 
for this ? 

A. — When Ishvaca did not endow the souls 
with a power to do good or evil actions, 
bow have they then come into possession 
of that power ? 

16 . Q. — God has created all powers in ' the 
souls but He does not prompt them to do 
evil to which they are led of their own 
accord. Suppose a man gives his de.ar 
child a toy to play with but the child 
injures his eye with it, are the parents to 
blame for it ? Similarly God has given 
hands, feet, and other organs of actions 
to beings only for the performance of 
virtuous actions. If one did evil of his 
own accord : is God to blame for it ? 
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A. — 0 siraple-tninded man, the example o£ a 
child which you have given is not correct 
because the parents o£ the child do not 
know that the toy they have given will 
be so used by him as to injure his eye. 
I£ the parents knew this they would 
never give the toy to the child. If they 
give it knowingly, they are not his parents 
but his enemies. 

Similarly according to your theory, God 
is to be regarded as our parent and we are 
all his children. 1£ He knew that the man 
who has been given bands, feet, mind, 
and other senses, would use them so as 
to commit sins leading him to hell. He 
would not have created him. If He did 
not know this. He is proved to be devoid 
o£ wisdom and omniscience. If He knew 
this, the charge of His being our enemy 
is brought against Him. "What was His 
object in getting so many men doing 
things which would lead them to hell ? 
God is proved to be unjust in as much as 
He has supplied man wherewithal to do 
sin, and then punished him for doing so. 
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God is thus proved to be unjust, parvi- 
Ecient, cruel and unwise. Since it would 
not be advisable to bring so many charges 
against Him, it would be better to accept 
that God did not create sinless souls. 
This is an answer to your first propo- 
sition ; and as regards your Second pro- 
position, the refutation is as follows 
If you say that God has created only 
virtuous souls, then the objection is, whj' 
are men born blind, lame, cripple, deaf, 
deformed, and also in low and penury- 
stricken families ? 

Certainly tlte after-effects cf virtue do not 
make men miserable and starving for life 
and to be drudging for mouthfuls of food. 
Besides, how could God make the souls 
virtuous without their having done good 
deeds before. If He made them virtuous 
without their previous deeds, He might 
as well send them to heaven or give them 
salvation without their doing any virtu- 
ous deeds. ’When it was so easy, why 
did God create the difficulty of men un- 
dergoing such ordeals as the following in 
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obedience to scriptural injunctions: — keep- 
ing fasts, abandonment of greed, passion 
and animosity, enrolment in the order of 
ascetics, anchorites, mendicants &c., ad- 
herence to the virtues of compassion, 
self control, charity, truthfulness, absti- 
nence from theft and the company of 
women. Does it not show that Grod is 
neither discreet nor wise ? 

As regards the 3rd objection, the answer 
is as follows : — 

If you say that God created the souls en- 
crusted with sin, then does it not show that 
the souls were charged with sins without 
having done them ? When the God 
Himself has rained us, to whom else are 
we to represent our grievances to the effect 
that we have been charged with sin by 
God without our having committed them 
and soliciting his aid in keeping God from 
doing so. The unjust God who chai’ges 
us with sins without our committing them 
ought never to be adored. If God had 
created all the souls encrusted with an, 
a birth in the family of kings, ministers. 
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order to attain heaven and salvation 
military commanders, and millionares, 
healthy body excellent, form and person, 
respect at home, and fame abroad, en- 
joyment of all the five senses &c. iScc. 
would be impossible. Therefore God has 
not created sinful men. 

A. — To the 4th proposition. — If you say that 
the souls were created half sinful and 
half virtuous, the statement is equally 
preposterous because all souls are not 
seen half happy and half miserable in the 
world. 

A.— To the 5th proposition. — This position 
too is not tenable in asmuch as it is not 
found that the majority of beings is happy 
and the minority miserable, on the other 
hand, the majority is found to he in 
misery and the minority in happiness. 
Under these circumstances, it is established 
that God could not create the souls 
in any condition ; ergo He could not be 
the creator. "Was God unhappy before 
the creation, and happy after it ? 
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17. Q. — God is always happy. He had no 
deficiency in order to make up which, He 
created this world. He creates the uni- 
verse in order to manifest His glory. 

A.-— "Was not the glory of God manifest before 
He created the universe ? If His glory 
was not manifest before the creation, God 
must be in a gloomy mood and anxious 
about the attainment of His desire and 
to manifest His glory. 

God must therefore be in misery. If He 
was miserable before the creation why 
did He remain idle and why did He not 
■ remove His misery by creating another 

universe before this universe. 

18. Q.— God has created the universe with the 
object that the souls may do virtuous 
deeds and attain unending happiness. 
He created the universe to do good to 
others. 

A. — ^If it is doing good to others to make them 
do good deeds and attain happiness, what 
act of goodness is His towards those 
who have gone to the hell after committ- 
ing sins P 
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19. Q. — Can God be called philanthropic by 

making the latter unhappy ? He would 
take them out o£ the hell and send them 
to heaven. 

A. — Why did He allow them to go to hell first ? 

20. Q.— It is God who makes men do virtuous 

or sinful deeds. They cannot do any- 
thing of themselves. J ust as a puppet 
dancer makes puppets dance as he likes, 
so does God make people do what He 
wills. 

A — If it is not in the power of souls to do 
anything, they should not be responsible 
for good or bad results. If a master 
orders his servant to do anything and the 
servant does it in obedience to his order 
and the result turns out to be bad, 
would the master punish the servant for 
it ? Ho, never. Similarly if men do 
good or bad actions in obedience to God’s 
orders they cannot be held responsible for 
their results. When men have not done 
good or bad actions, they cannot go to 
heaven or hell nor can they attain any 
of the four conditions of life such as 
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(I ) heaven (2) hell (3) human life and 
(4) animal, mineral and vegetable life. 
When there are no such four conditions 
of life there is no universe. When there 
is no universe there are no such scriptures 
as the Vedas, Pur^nas, Qur^n, Tauret, 
Jabur, Bible &c. When there are no 
scriptures, there are no religious teachers. 
When there are no religious teachers, 
there is no God. When there is no God 
there is universal void. How can this 
absurdity be dealt with ? 

21. Q.— This universe is like the show of a 
juggler aud God acts like a juggler. By 
the creation of this universe God simply 
amuses Himself by His tricks. There 
are no such things as heaven, hell, virtue 
and sin. 

A.— If God has created the world simply for 
His amusement, the results thereof ought 
to be simply like the effects of a juggler’s 
performance. But in this world there 
are men who are sick, leprous, grief- 
stricken, penniless, infirm and extremely 
wretched wallowing in the depths of 
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squalor aud misery. The very sight o£ 
these persons evokes our compassion and 
excites our horripilation. Does not the 
sight of these miserable creatures move 
God with pity ? If God is not moved 
with pity, He cannot be God. The per- 
former of a trick is like a foolish child 
full of passion and animosity. If He is 
affected by passion and hatred He is 
full of all defects. When He is full of 
all defects He cannot be God. He can 
only be a worldly man. He who has 
passion and hatred cannot be omniscient 
and He who is not omniscient can never 
be called God. 

22. Q. — God rewards or punishes men according 
to their actions therefore He is not to 
blame. As one soweth so does one reap. 

A. — ^Your statement proves that the world is 
beginningless and God is not its creator. 
Bravo I you have undermined your own 
position yourself. You are coming to 
the position that whatever condition the 
living beings have in this life, are the 
results of their deeds in the previous life 
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and what they were in the previous life, 
was the result of their actions in the 
one preceding it In this way the chain 
goes back ad-infinitnm. This argument 
proves that the world is beginningless 
and that God is not its creator. 

23 . Q . — 1 believe only in one supreme Brahma 

who is an ever existing reality 

A.— If there is only one Supreme Brahma of 
ever-existing reality then does it not 
follow from this that all these variegated 
phenomena such as pine tree, mango tree, 
sugar cane, palm tree &c &c are unreal? 

24, Q. — All this phenomenon is unreal. All 

that appears is unreal. Nothing more real 
than the appearance of silver in a mother 
of pearls (fish, shell). There is only one 
Supreme Brahma who is perpetually real. 

A.— Your statement does not point to your 
keen intelligence. There are three kinds 
of unrealities. One that is substantially . 
untrue, the other which appears different 
from what it really is and the third which 
is indescribable unreality. Which of these 
unrealities do you believe in ? 
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Q. — I do not boltere in the first two kinds 
oE unrealities. I believe in the third kind 
of unreality which is indescribable. The 
phenomena are indescribably unreal. 

A. — Please let me know first what you mean 
by the word indescribable. (1) Does it 
mean that the word does not denote any 
object ? (2) Does it mean that the object 
which the word denotes lias no existence? 

The first position is not worth considering 
seriously because it is evidently proved 
that such things as trees &c do exist 
As regards the 2nd position it has to be 
ascertained whether the knowledge oE the 
object or the object itself which the word 
denotes does not exist. The first case is 
wrong because the knowledge oE such 
objects as pine tree, mango tree, palm 
tree &c &c, is possessed by men. As 
regards the existence or non-existence o£ 
the object itself it has again to be ascer- 
tained whether the positive or negative 
existence is meant. If you say that there 
is no positive existence of things and yet 
they appear, you will be driven on to the 
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fallacy of Perverse Knowledge and tins 
fallacy is held highly objectionable by those 
who believe in ndvaltisra. If you say 
that objects arc devoid of non«cxistcncc, 
then you come to their having a positive 
existence which involves the canon of Real 
Existence of phenomena. 

If yon believe in Advaitism and also accept 
the statement involved in the above dogma 
of real existence you arc directly against 
Advaitism which in that case can never 
be established. 

26 . Q. — Objects have neither existence nor 
iion*cxistcncc. 

A. — Do you accept tlie usual meanings of 
the terms existence and non-existence or 
attach some other meaning of your own 
to them. If yon accept the usual sense 
of these terms you will have to admit 
that where a thing does not exist it is 
non-existent and when it exists it is not 
non-existent- These two propositions are 
contradictory. If you reject one you must 
admit the other. Here is no scope for an 
indescribable unreality. If you attach 
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your own meaniug to these terms, the 
matter does not affect us because when the 
term and the object denoted by it appear 
in the artificial sense you have imposed 
on them the usual sense of the word and 
the object denoted by it would never be 
absent. How would yon tlicn prove the 
phenomena to be indescribably unreal ? 
If the indescrib.able unreality is not proved, 
how can phenomena be proved unreal. 
Nor c.™ only one Krahma be proved. 

27. Q.-— I cjill tliat to bo indescribable which is 
not visible. 

A. — Your position is highly sel£-contradic« 
toiy. If the phenomena are not visible, 
wby did you accept them as visible and 
having attributes in your former statement. 
If you ask what contradiction there is in 
accepting them as visible and having 
attributes, then your statement that what 
is not visible is indescribable would fall 
through. When the phenomena are not 
indescribable, then either they would be 
existing in form or nou-esisting in form. 
In accepting either of these two positions 
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you ^111 again be driven on to either o£ 
the two fallacies of “Perverse Knowledge” 
and “Eeal Existence” alluded to above. 
I ask you again whether your belief in 
holding the phenomena as indescribable is 
based on direct or indirect proof. The 
direct proof shows the phenomena as they 
appear i. e., really existing. As are the 
objects, so is their cognition by direct 
proof and each object of the phenomena is 
existing in regard to its own form and 
non-existent in regard to other objects. 
All these objects existing separately from 
one another form what is called Prapan- 
chor Phenomena. This being the case how 
it is possible on the basis of direct evi- 
dence to prove the phenomena to be 
indescribable. 

28. Q. — The direct evidence cannot rebut my 
former position on the other hand it 
strengthens it. If direct evidence were to 
show that the nature of one object does 
not exist in another object then it would 
weaken my position. 

The direct evidence is not of this nature 
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as it does not show that the nature o£ one 
object does not exist in another object. 

A. — ^Your statement is untenable. Ton can- 
not have the knowledge of the true nature 
of an object without nagativing the nature 
of a different object in it. You can have 
an idea of blue colour only when you naga- 
tive in it yellow or other colours. When 
you become cognisant of the real nature of 
an object by direct proof, then only yon 
can deny the existence of other objects 
therein. You cannot know the true nature 
of an object unless you realise the negation 
of another object therein. In fact to rea- 
lize the true nature of an object is to 
negative the existence of a different object 
in it. When the direct proof admits of 
both existence and non-existence of an 
object, the phenomena can never be proved 
real. When the phenomena cannot be 
proved real, the Supreme spirit who is 
only one without the second cannot be 
proved. If yon considered the direct evi- 
dence proving only the existence of things 
yon will also have to admit the existence 
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o£ nescience just like the existence o£ 
knowledge. Your statement that Brahm 
is proved without nescience by direct evi- 
dence also shows the negation o£ nescience 
by the same proof. It being so, your state- 
ment that direct proof indicates only exis- 
tence and not non-existence is like the 
statement of a madman. Now as regards 
your indirect proof what is argued later 
on will repudiate it My position is that 
the phenomena are not an illusion being 
opposed to unreality. What is opposed 
to unreality is real such as the soul. Si- 
milar is the case with the phenomena. 
Tour argument relating to the cognition 
of things is opposed to the existence of 
Supreme being in asmuch as the Supreme 
spirit is not perceptible but at the same 
time not unreal. If you say that the 
supreme spirit is imperceptible then it is 
indescribable. If it is not indescribable, 
your position becomes untenable, because 
your expostulation is that there is no- 
thing else besides the Brahma and that the 
supreme Atman is invisible. In your form- 
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cr argnment you gave an example o£ a 
mother oE pearl. That example is inap- 
plicable in nsmnch as the mother o£ pearl 
is included in the phenomena which you 
consider to be unreal. An example 
ought to refer to a thing which is cap- 
able of being proved. It is not yet 
proved whether the existence oE the 
mother oE pearl is real or unreal. Such 
being the case yon cannot give an ex- 
ample o£ it. Further I ask you whether 
the argument you put forward to prove 
the unreality of phenomena is included 
in the phenomena or not? If not included, 
is it real or unreal ? If real, then the 
phenomena too like your argument, are 
also real. IE unreal, is it a void or an 
example of “ Perverse knowledge" or 
something inexpressible ? The first two 
propositions are not conducive to what 
is to be proved j they are just as the 
• horns oE a man or the silver in a mother 
of pearl. As regards the third statement 
relating to indescribability, it cannot in 
the first place be possibly thought of, 
then it cannot prove the point at issue. 
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29. Q. — My proposition is true.from a common 

sense view^ j therefore it cannot be wrong 
and is calculated to prove its object. 

A. — ask you to let me know the form of 
this common sense view. The word Vya- 
vahara derived from its root means noth- 
ing else than knowledge. "Whatever is 
real by means of knowledge is intrinsically 
real. This view proves the phenomena 
to be real. When the phenomena are real, 
it cannot he said that only one supreme 
Brahma without a second is real and all 
else unreal. If you say that the use of 
the word is true, I ask you whether the 
word is real or unreal. If you say that 
the word is real, then the phenomena are 
as well real as the word. If you say that 
the word is unreal, such words as Brahm 
&c cannot be real because that which is 
itself unreal cannot be the cause of any- 
thing that is real. 

30. Q. — Just as a false coin points to the tran- 

sactions in genuine coins, so does our 
view . though false, point to the reality of 
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the phenomena. It therefore proves its 
object. 

A.— 0 ! friend j-our statement makes your 
argument really fjilse. AH the fallacies 
pointed out in connection avith the tin* 
reality of ,thc phenomena, nrould .again 
arise here. If you argue that you do not 
consider your reasoning separate from the 
phenomena, your raa^^oning is certainly 
unreal like the phenomena and it cannot 
prove its point. What has been explained 
before docs not prove the phenomena to 
be unreal, they arc real like souls and 
your position that only one Drahma with- 
out a second is real and all else false, 
falls to the ground. 

31. Q. — ^It is declared in the Upanishads as 
well as stated by Anandagiri, the disciple 
of Shanknra Swami in the third chapter 
of the “ Shankar.! - dig-vijaya ” that 
the Supreme spirit is the material 
cause of the umvcrsc. The material cause 
is that which transforms itself into effect. 
This shows that whatever there is in the 
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universe is the transEormation o£ the 
Supreme spirit. The universe thus being 
the form of the Supreme spirit, what 
objection is there that God is the creator 
of the universe ? 

A. — ^You are certainly the prince of atheists. 
Do you at all consider what you say ? 
Your statement shows your position to 
be atheistic. When the world is the 
transformation o£ the Supreme Being, 
then there are no such things as a sinner, 
a virtuous man, a sage, a fool, the heaven 
or the hell, a good man, or a thief, truth- 
ful or untruthful scriptures &c. &c. From 
this point of view there is no difference 
between a bee^ eater and a corn eater, no 
difference between an act of sexual inter- 
course with one’s wife and that with 
one’s other relatives, no difference be- 
tween an ascetic and an ass, because 
when God is the material cause of all 
things, the whole world is of one essence 
and form as there nothing else. 
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o2. Q. — I believe in Brnhma anil MajS. What- 
ever arguments and theories you have 
propounded are the products of 51&yd. 
Crahina is one ever lasting, conscious, 
blissful and pure existence. 

A. — 01 Believer in monism! the position 
which yon have now taken up is extremely 
wrong. Is M slyil separate or non-separate 
from the Bniiima ? If separate, is it sen- 
tient or insentient ? If insentient, is it 
eternal or transitory. If you say that it 
is eternal it uproots the monistic creed 
beciutse when it is separate from God 
and is insentient and ever lasting it 
means that you have yourself admitted 
the truth of the dualistic theory and un- 
dermined that of the monistic doctrine. 
If you say that Muyil is transitory even 
then you cannot do away with dualism, 
bec.TU8e whatever is perishable is an effect 
and an effect is another form of cause, and 
on this statement the material cause of 
Maya cannot be shown. If you say that 
the cause of theM&ydis another Maya, 
you reason in a circle and the monistic 
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theory remains unproved. If you con- 
sider Brahma to be the material cause 
of the universe, it means that everything" 
is Brahma which involves the fallacy 
already alluded to above. If you consider 
Maya, to be sentient, the same fallacy ap- 
plies to it as well. If you consider M^ya, 
to be inseparate from God, then it is su- 
fficent to speak only of Brahma and not 
of another superfluous entity. 

33. — Q. I consider to be indescribable. 

A. — The argument about the indescribability 
of existence has already been repudiated. 
The pr fix Ai's in the term “Anirvach- 
niya” (indescribable) means negation and 
the remaining portion of it according to 
the Kalapik Vy&karana (Grammar) means 
either existence or non-existence. If you 
deny existence, non-existence is proved 
and if you deny non-existence, existence 
is proved. There is nothing else than 
existence and non-existence. The term 
“Anirvachniya” or “Indescribable” seems 
to have been invented only as a trade 
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trick. Piy that Tvord, only the dualtstic 
theory is proved, not the monistic one. 

34. Q. — Tile Tedic texts such as “God alone is 
the creator o£ all” prove only the monistic 
theory. 

A. — Thi.e sLatement o£ yours is also untrue. 
If the whole mankind is of one essence 
and form, then all phenomena such as one 
heinf; happy and another miserable 
will become eventually unreal. If this is 
your position, then the statement that “the 
world having been found to be useless, 
one should avoid and evade it” would be 
as meaningless as speaking of the fra- 
grance of sky flowers. If there is only 
one essence without a second, there is 
no such thing as rebirth of souls in 
this world which is to be avoided as some 
thing useless and abominable. 

35. Q. — In reality there is nothing else than 
Brahma and the universe which has now 
been declared useless and which is always 
visible to all the beings is just like the 
appearance of the limbs &c., of a woman 
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in a picture. It is to be seen whether 
the dimensions of the limbs of the woman 
in the picture are illusionary or produc- 
tive of illusion. 

A. — What you say is all wrong. There 
is in fact no proof supporting your state- 
ment. If in order to prove only one 
Brahma without anything else, you resort 
to some other distinct evidence you only 
prove Dualism, beoause.without any proof 
no one’s position is proved. If you 
consider a thing proved without any proof, 
then all religionists can prove their self- 
believed creeds. A mirage or illusion 
should be considered separate from the 
Advaitism, which you consider to have 
been proved. 

The theory of Advaitism which you 
have established will thus be disproved. 
If illusion is only a form of Advaitism it 
is necessarily a form of the Brahma. If 
the mirage or illusion is a form of the 
Brahma, the knowledge about elements 
can never be proved. If you consider 
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Ulnsion to be separate from Brahma you 
come to believe in Dualism and the 
monistic theory is damaged. IE you cou' 
aider the belief in the distinction between 
a pillar and a pot to be illusion, then it 
means that the pot &c. has a real 
istence somewhere, so long as the reality 
is not seen one cannot form the idea oE 
illusion or unreality. He who has not 
seen a live serpent can never have the 
illusion oE a serpent in a rope. 

This too repudiates the monistic reality. 
The monistic theory is certainly to be 
preached to others and not to one’s own- 
self as the preacher is himself without 
any illusion or perverted knowledge. If 
the preacher is himself affected with illu- 
sion he cannot prove tlie monistic theory 
to others. 

3G. Q —Since the soul is affected with illusion or 
perverted knowledge it is necessary to 
preach the monistic theory. 

A. — ^^7heu the illusion of the soul is gone, 
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it will certainly change its condition and 
when there is such a change, Dualism 
comes in of itself. When a man preaches 
Advaitism to another man it is taken for 
granted that another man exists. To be 
preaching monism to another man and at 
the same time believing in its truths is 
just like saying that one’s father has been 
a celibate from his birth. Certainly such 
a man is devoid of all sense. Believing 
in the existence of oneself and of another 
is nothing else than Dualism. To believe 
in monism is therefore destitute of all rea- 
soning. 

37. Q — ^The existence oF one Supreme soul is 
enough to show the baselessness of all 
knowledge relating to differences. 

Xote : — K the serpent has not been serji before, how can it be seen in 
‘ a Tope* it is owing to IbepreTioQB observation or noD-obserTa* 
tioD that illusion or non^iilusion occurs* 

A.— -This argument of yours is also wrong 
in asmuch as the existence of one Supreme 
soul has not been proved. 

If there is such an existence is it self- 
evident or proved by the help of some 



( 55 ) 


other evidence ? It is not self*evident 
for if it were so, none could have any con- 
troversy about it. If it is proved by 
means of other evidence, is that evidence 
empirical or scriptanrl ? If this evidence 
is empirical, what is the argument ? 
Please explain. 

SS. Q — The argument is this that the matter 
which is under discussion relates to the 
intcrjienetration of the Br.ahma in the 
outward phenomena, because whatever 
appearances there are, have for their back- 
ground some underlying principle. 

In other words .all phenomena have 
nomena behind them, just as the func- 
tions of the body which are outwardly 
apparent have the soul for their nnder- 
Ij'ing principle. Since all sentient and 
insentient phenomena are under consi- 
deration their outward sippearance cannot 
be accounted for without there being some 
underlying principle behind them. The 
instances of a pot, a piece of cloth, &c. 
&c. are illustrative of this position. 
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A.~Thxs argument of yours is not correct 
because the existence of t!ic stibjcct matter 
to be proved, the reasoning ])roving it and 
the example illustrating it, is only by- 
way of proof. 

39. Q — There arc two kinds of ( 1 j one God— the 
material cause of the universe and (2) 
matter which is eternal. The matter con- 
sists of the atoms of Earth, Water, Fire, 
and Air, and of Space, Direction, Soul, 
mind and time. Those nine substances 
are ctcanal and beginninglos>! — not made 
by any one. With the aid of these God 
creates the world. 

The manner in which God is consider- 
ed the Creator of the world bv religionists 
is this. “He is one-the cresxtor of the world. 
He is omnipresenr, eternal and self-de- 
pendent. He is the Loi-d of this visible 
world and its multitudes of beings.” 

Those who believe in the creation of 
the world by God hold that the earth, 
mountains, trees &c. in asmuch as they 
are effects, are the work of an intelligent 
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Being. The world is a product just like 
a pot. It is therefore the production of 
an intelligent Being who is none else than 
God. If you say that tiiis argument is 
untenable because the earth, mountains, 
trees &c. are produced by the combination 
of their innate causes and are therefore 
effects, and have bodies } this is not right. 
Ifor can it be said that this argument is 
mauysided and contradictory as it is very 
remote from the position of the oppo- 
nents. Nor can it be urged that this argi#- 
ment is beyond the basis of Time as the 
direct evidence is not barred by the scrip- 
ture-tlie subject and its attributes being 
different. Jfor can it be said that this 
argument is not cognate as what is to be 
proved is not established by the absence 
of the contr.ary proposition. Nor can it 
be said that God is not the creator of the 
world because of His having no body and 
being just as a liberated soul. There is 
a conflict between the first and second 
propositions which does not allow the 
statement that God is the creator of the 
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Grod is therefore sclf>dcpendcnt — not 
under the control o£ some one else. God 
is eternal. If He were non*eternnl, some 
one else is required to create Him, There 
is no other such Being ; therefore God is 
eternal. It will thus be observed that 
God is the creator of the world. 

A. — Your statement that the earth, moun- 
tains, trees, &c. are the work of an intelli- 
gent Being, is untenable, for your proposi- 
•tion does not recognise the quality of 
“pervasion." The inference is not valid 
till supported by the evidence of “ perva 
sion.” What I say is recognised by all 
learned men. Now I ask you whether 
the God that creates has a body or no. 
If He has a body, is His body visible just 
like ours or invisible like the body of 
ghosts &c? If you consider that He has 
a body like ours, then it involves the fal- 
lacy of the infringement of direct evid- 
ence, as Grass, trees, rainbow, clouds &c. 
are seen being produced without the pre- 
sence of God. If you accept the other 
statement, then the body ofGod is invisi ■ 
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ble. I ask whether this body is invisible 
by the reason o£ its gmndeour or by reason 
oE our vitiated sight which is the resnlt 
of our previous bad actions. For the stare* 
ment that the body of God is invisible 
owing to its transcendent glory, there is 
no proof. Besides your statement has 
the fallacy of mutual dependence. When 
it is proved that Elis glory is transcendent, 
then only is proved the invisibility of His 
body and vice versa. 

If the body of God is that of a ghost, 
then the matter will remain as’ doubtful 
as it was. The question will be whether 
there is any God at all as His body is in- 
visible. Either it is not in existence just 
as the son of a barren woman or it is the 
gloom of our past action which obstructs 
our vision. Such doubts will never cease. 
If you say that God is without a body, 
then the illustration and the one whose 
illustration is given will be mutually in- 
consistent and the argument will be self- 
destructive, because tbe author of effects 
such as pots &c. is a potter with a visible 
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body. If you call God without a body, 
lie will be found incompetent to do any- 
thing. Just as the vacuum of the sky w 
without auy maker, so God either with 
or without body cannot be proved as asso- 
ciated with the effects of the world. Be- 
sides your argument is not all comprehen- 
sive in asmuch as you admit that there 
is no inteliigent author of such effects as 
lightning, clouds, rainbow &c. Your argu- 
ment vitiated as it is, does not prove that 
an intelligent God is the creator of the 
vrorld. The statement that the whole 
world is the work of God is not tenable, 
for, there is no evidence to prove that 
God is the creator of the world. 

40, Q. — Evidence proving God to be the creator 
of the world is of the character of nainfer- 
ence. One who dispenses fruits to beings 
according to their actions must be an 
intelligent judge. Tools such as an axe 
or a saw gradually cut a piece of wood 
into two under the supervision of an art- 
izan, so do the good or evil consequences 
of actions take effect under the direction 
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or !\u intelligont It can never be 

said that such tools as an axe and a savf 
move themselves to cut up a piece ot 
■wood becanse they are insentient objects. 

Tf it is said that it is the nature of the 
axe .and the saw to cut, then they should 
ahY.ays be cutting and never cease. This 
is not tlie case. By this example it is 
proved that the different sonis attain their 
frni's gradiiall}' under the direction of 
God -just as circular triangular and rect- 
angular villages and tomis are the work of 
an intelligent town-planner. As. are pots 
■ &c. exactly so arc the earth, mountains, 
trees &c. the -work of God. 

A. — The inferential proof by -which you 
establish that God is the creator of the 
world is not sound as it suffers from the 
fallacy of taking for granted what is to ' 
be proved. It is just like what has alre.ady 
been refuted by me. The view held by 
the Jains as heretofore alluded to, is that 
the vjiriety that we see in the world is 
due to the effects of actions. £nrma or 
action alone is the cause of the conditions 
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of happiness or sorrow o£ the various 
kinds of people inhabiting India, and all 
other countries, islands, and cold moun* 
tainons tracts. There is nothing else than 
Karma. Form experience too, Karma is 
found to be the prime cause. When a 
virtuous king reigns, there is neither 
famine nor any other distress and this 
happy state is justly considered as due tc 
the influence of his righteous actions.- 
That which gradually gives reward or 
punishment to beings is Karma and Karma 
only. Actions depend up on men who 
being sentient beings are intelligent. It 
is therefore that actions being dependent 
upon rational beings gradually unfold 
their effects. If you say that your aim is 
to prove only a super-intelligent God, 
and not ordinary intelligent beings, then 
your proposition is devoid of what is to 
be proved. The connection of God as a 
supervisor in regard to the action of an 
axe, or a saw is not established but the 
connection of potters and others in regard 
to making pots &c. is established. 

41. Q.- Even great men are led to their work 
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by the promptings oE God. 5Iy prooE does 
not suffer from the fallucy oE taking for 
granted what is to be proved. 

A. — IE it is so, then God Tvill require another 
God to prompt Him to action, and that 
God, a third God to move him on and so 
on and so forth. Such a proposition in- 
volves the fallacy of reasoning in a circle. 

42. Q. — Artisans &c. are ignorant ; therefore 
they require the prompting oE God, bnt 
God being omniscient, does not require 
such a stimulus. 3Iy reasoning has, there- 
fore, no fallacy. 

A. — This statement is also wrong as it is 
mutually contradictory. You have first 
to prove that God has a dear knowledge 
o£ all things, then 3 ’ou can i)rove that God 
acts without any prompting from any 
other Being. When it is proved that God 
acts oE Himself without a stimulus from 
some one else, then only it can be proved 
that God has a clear knowledge o£ all 
things. Until one of these propositions is 
proved, the other cannot be established. O 
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believer in God 1 1 ask you how ifc is that 
God being himself omniscient and passion- 
less, inclines men towards evil pursuits. 
Those who are wise, are impartial. Men 
ought, therefore, to be led towards good 
actions, not evil actions, but it is seen that 
God leads men even towardse vil actions. 
This does not prove that He is omniscient 
and passionless. 

43. Q. — Isliwara leads all men to do good actions; 
therefore He is omniscient and beyond 
all passions. Those who do evil actions 
are punished by Him in this way that He 
inclines thorn to do undcsircable things 
which lend them to bell. This is because 
such men may be in fear of similar trou- 
bles and be deterred from committing 
sin again, as He dispenses suitable fruits 
to men. He is wise, passionless and with- 
out any blemish. 

A. — This statement is also thoughtlessly 
made because it is God and none else who 
originally inclines people to do evil. 
The soul itself cannot do’ anything be- 
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cause it is iinintcliigciit and cannot do 
good or evil oE its own accord. 

To first drive people to do evil and 
then throw them into the hell, thus 
pnnisliing t)iem and then taking them back 
to rigiit patlis, appears to be the only 
power oE God. 

44.. Q.— God never drives peojile to do evil ; it 
is thej’ themselves, who lean towards 
them. God dispenses fruits to men ac- 
cording as tlieyper form actions. T.ikc, 
for instance, the example o£ a king who 
penalises theft and never directs a thieE 
to commit theEt. IE a thieE commits 
theEt, he must be punished by the king. 
Similarly God iloes not prompt people to 
do evil bat certainl}’ punishes those who 
do evil. 

A. — This argument too, is fallacious, because 
worldly kings however powerful, are never 
able to stop commission of theft alto- 
gether. Let such kings strive with all 
their heart, word and action to prohibit 
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the commisBion of theft and similar evil 
deeds, but they will never succeed in keep- 
ing all men away from committing such 
acts. On the other hand, God is, accord- 
ing to you, omnipotent ; if so, why does 
He not keep all men away from doing 
evil. When God is unable to keep men 
away from doing evil, it is clear that God 
inclines them to do evil and then punshi- 
es them afterwards. This position is 
open to the same criticism of God as here- 
tofore pointed out. If you say that God 
is unable to keep men away from doing 
evil, then you cannot boast loudly that 
God does everything and that He is omni- 
potent. If men perform good or bad ac- 
tions themselves, then they can enjoy 
their fruits themselves, and it is needless 
to believe that God is the creator. 

45. Q.— It is the men themselves who do right 
and wrong actions, but it is God who re- 
wards or punishes them for them. 

Men are not in a position to enjoy the 
fruits of their actions themselves just as 
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tliieves who commit tlicEts themselves are 
not able to punish themselves for their 
nefarious deeds. It is another man who 
sends them to a prison. 

A. — This sbitement is also fallacious. "When 
men are competent to do right or wrong 
actions, why are they not competent to 
enjoy their fruits themselves ? Accord- 
ing as a man does right or wrong, he be- 
comes the cause of eujo3Mng its fruits 
himself. A thclf commits theft. The 
king punishes him or the thief is aCEecled 
by such unclean diseases as leprosy, ul- 
ceration i&c. It is not iinoften that such 
a man dies beiii" burnt b^ fire, or beinrr 

n ^ » o 

drowned in water or being cut up by a 
sword or killed by a cannon ball or bullet 
or being destroyed by the fall of a build- 
inst or a rock or is turned a starving 
wretch. 

In various such ways, he undergoes the 
punishment for his evil deeds. In such 
a case, there is no need of the intervention 
of God. It is only the cause that fructi- 
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fies in these evil effects and the cause is 
the man himself w^ho performs the deed. 
Similarly there are various ways in which 
man undergoes punishment in hell or 
attains reward in heaven. If you ask 
what cause will lead to punishment in a 
case of fornication, I cannot answer, for my 
knowledge is limited, and cannot definite- 
ly tell the causes that will work in draw- 
ing the necessary punishment, but 1 can 
say so much that there are certainly causes 
which bring reward or punishment for 
good or evil actions. What fruit will a 
man attain and how and .when and where, 
only the blessed Arhat can say. Without 
a cause, none can attain the consequences 
of his acts. It is, therefoi’e, superfluous to 
bring in God for dispensation of these 
fruits. Can a setisible man say that a man 
is fit enough to cook his food but unfit to 
eat it. Yori bring in another indictment 
against God by considering him as the dis- 
penser of fruits. Suppose a man is slain 
by a sword by another man. How was it 
that the slain man got his suffering and 
pain. ATho was it that led to this suffer- 
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ing. I£ you say that it was God who 
drove the slayer to slay the man, then 
■why is the slayer liable to be hanged? 

Is this the law oE God ? He (God) 
first prompted the slayer to slay a man 
and then punished him with gallowB. 
Your statement renders God extremely 
unjust. IE you say that the slayer slew 
the man himselE without any prompting 
from God, then it is proved that man at- 
tains reward or punishment by reason o£ 
his own acts and that no intervention oE 
God is required as only the puny-witted 
men iraiiginc. 0 believer in God, I 
ask you another question. IE it is God 
who, for good deeds, gives one the reward 
oE enjoyment oE sexual pleasures in the 
company oE youth-inebriated celestial 
nyjnphs, does He not at the same time 
punish others for misdeeds by throwing 
them into the fire oE hell and subjecting 
them to various excruciating mortifica- 
tions ? 

46. Q. — God punishes a man for the misdeeds he 
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liiis committed, for no misdeed should 
remain unpunished. 

A. — Your statement shows that God inflicts 
suffering upon men unneccsnril}'. Accord- 
ing to 3 ’ou, man cannot enjoy the fruits of 
their actions without the intervention o£ 
God. If He were not to punish men, they 
would never suffer in conseque/ices of their 
deeds and tlnis will never be reborn or com- 
mit any further sin.s. What is it that leads 
God to roll these men again into the hell, 
when they arc not performing any sinful 
actions ? An impartial and compassionate 
Being, never inflicts unnecessary suffering 
upon any man. 

47. Q. — It is for his own entertainment or a- 
musement that God sends one to heaven, 
and another to hell, makes one a crawling 
snail and another a man. When these 
beings skip and jump for merriment or 
Aveep or beat their breasts for sorrow, God 
derives enjoyment from the spectacle of 
his own creation. It is for this purpose 
that the world is created. 
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A. — 1£ this is the ease, God is not certainly 
wise. What is a mere amusement to him,, 
involves infinite sufterlng to the created 
heings. It is unwise to call God merci- 
ful. One who is compassionate and all- 
knowin", never enjoys the fun consequent 
upon the aa{fering.s of others. God has 
been said to be without passions, but now 
yon say that he creates the world for his- 
own enjoyment and amnsement. Is a- 
niHsemcnt consistent witli dispas.sion ? If 
God is dispassionate, it is impossible that 
he feels pleasure in such a show. 

48. Q. — Our God is possessed of passion and 

hatred ; hence He can take pleasure in an 
amusement. 

A. — If God has passion and hatred, He is 
passionate like other boiiigs ; Ho is not 
beyond passions as alleged, neither is Ho 
omniscient. He is just like ourselves. 
How can Ho be the creator of the uni- 
verse. 

49. Q.-— We believe in Him to be the creator of 

the universe, though possessed of passion 
and hatred. 
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A.— There is no prooE Bupporting your state- 
ment tlmt God is omniscient, notwithstan- 
ding His being possessed of passion and 
hatred. 

-50. Q. — There is no incompatibility in being 
omniscient and being possessed of passion 
and hatred. Fire burns but the ether does 
not. The tendency to burn, that exists 
in fire, is not found in the ether. Similar- 
ly God ie, by His disposition, both passion- 
ate and om’.iiscient. 

A.— What you say is not held by the fol- 
lower of any creed. None would say that 
an ass wliich stands before him, is ■ the 
creator of tlie world. If one asks why the 
ass is the creator of the world, your an- 
swer would be that it is so by its very 
nature. After creating the world, though 
omniscient and passionate, he turns into 
an ass. Similarly people will consider a 
buffalo &c. as the creator of the world. 
God is, therefore, only what one sets up 
in his imagination. This is verily a 
blasphemy. If God is omniscient and 



( 75 ) 

beyond passions, wby should He create 
the world for His amusement ? 

0 Believer in God, if, according to yon, 
everything has been created by God, then 
the scriptures of nil faiths have been 
created by Him atid these scriptures are 
contradictory to one another. Most of 
them are true and others untrue. God 
would, therefore, be considered ns the prea- 
cher of both right and wrong. He is, 
therefore, Himself setting one against the 
other in religion Thousands-nay hundr- 
eds of thousands people destroy them- 
selves by these religious dissensions. Does 
it not seem that God bj* creating the scrip- 
tures, has brought on a catastrophe on the 
world? The author of such false scriptures 
should be designated an imposter, not God. 
If yon say that God has created only the 
true scriptures, not false ones which have 
been put together bj’^ men themselves, 
then it does not appear that God has creat- 
ed the world. It is the creatures who have 
created the world, and not God, because 
it has not been proved that God is the 
creator of all things in the world. 
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51. Q. — As to your statement that all objects 
having bodies are the ■work oE an intelli- 
gent Being, I give an example and it is 
that an old ruined •well reminds o£ a 
mason, though not present there, as in the 
cise o£ a newly built well. 

A. — Your positionis not correct, a doud, a 
serpent’s hole etc. are objects having 
bodies but their maker is not any intelli- 
gent Being. IE yon say that a cloud, the 
rainbow, a serpent’s hole &c. are not 
considered to be the work oE an all-intelli- 
gent. Being, then similarly the earth and 
mountains do not require an intelligent 
Being to produce them. 

God is never proved to be the creator o£ 
the world on the strength oE the argu- 
ments hitherto .advanced. I ask those 
who believe God to be the creator oE the 
world to thoronghly answer all my argu- 
ments and until they do so, they should 
cease believing in the God being the 
- creator oE the world. IE any believers 
in God answer all these arguments satis- 
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factorily, I f-liall feel inelincil to tlmt belief, 
otlicrwia'c iny poaitioii liolils good. 

52. Q.— God is not jiroved to be (lie creator of 

the world. 1 now ask you wlictlier it 
is not true that there is only one God. 

A. — There is no evidence to show that there 
is only one God. Until such evidence is 
produced, the oneness of God cannot be 
established. 

53. Q.-— The argument showing the singularity 

of God is this. AVhen u number of men 
undertake a work, it docs not succeed 
owing to tlie diJierence of views of these 
men. If there were many Gods, there 
would be a great difference of opinions 
.among them regarding the work of crea- 
tion, which would produce confusion. 
Does it not therefore show that God is 
only One ? 

A. — Your reasoning does not estahli.sh the 
oneness of God, because God has not been 
proved to be the creator of any thing. Is 
it not strange that while a multitude of 
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bees become oE one mind in the construc- 
tion o£ their honeycomb, Gods, who are 
lofty souls, immutable, immaterial, nndo£ 
the forma of light, do not agree with each 
other- Do you consider Gods to be inferior 
even to insects in intelligence, knowledge 
and goodness ns they cannot agree ? 

64, Q. — The construction of the honeycomb, 
which a swann of bees seem to build, is 
really doe to the inner working of God. 

A.~If it is so, then all such acts ns making 
a pot, committing theft or fornication &c. 
will appear to have really been prompted 
by God, and man will be stripped of their 
responsibility. 

Who will in such circumstances suffer 
the consequences of their deeds ? Nor 
will there remain any necessity of send- 
ing men to heaven or hell. 

55. Q. — It is evident that a potter, a thief or for 
the matter of that any other man has 
perfect liberty of action. 
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A. — Are bee? alone to be <ie1)nrrer] from hav* 
trig liberty of action ?. When such a difu* 
culty comes in the way in the belicE o£ 
onlv one God, one fails to understand hotv" 
cnornioiisl}' tvottid tlie?o difiiculiics be 
ntulliplied if tlicrc are many GoiU engaged 
in creating the world with con dieting 
views, ns there would be no foreman among 
tbem. One God, on seeing nnolber God^ 
will be jealous of his equal jiowcr and 
many other similar difiiciiltics will spring 
up. Your nrgnment based on the above 
assumption regarding the oneness of God,, 
is really rotten and unsound. ^Yhen you 
call God to be omnisdent, it docs not 
behove you to say tliat such beings will 
have a divergence of opinion and that they 
will not be of one mind. 

When a God is assumed to be devoid 
of passions, jealousy, pride &c, how will 
be be affected by jcalonsy and pride on 
meeting another equally powerful God ? 
If such Gods were to quarrel among them- 
selves led by jealousy and pride, they 
would cease to be Gods. When it is im- 
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possible to prove God to be tlie creator 
o£ the world, how is it possible to prove 
mutual bickerings among Gods in the 
matter? It is, therefore, free from any logi- 
cal daw to believe in a number of Gods. 
The assumption that God is omnipresent, 
is also untenable. If God is omnipresent, 
is he so by means of his material form or 
the form of knowledge ? 

If God pervades all by his material form, 
then the whole universe will be over- 
whelmed with the immensity of his body; 
no room will be left for . other substances 
to stand. It is, therefore, impossible to 
think that God pervades the universe by 
bis material form. 

56, Q. — Has God any material body as shown by 

your argument? 

A. — There are no religionists in the world, 
who believe that God has a material body, 

57. Q.— -What religions do believe in a personal 

God? 

A. — We, the Jains, believe that one who has 
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attaincfi Fnivation vrhilc living tritli bis ras."' 
rcrial hoi'ly is n €od. It is written in the 
Taiirct that God ate bread at the house Ov 
Abraham and that he liad a wrestling with 
Jacob, It shows that God has a body, 
Anandgiri — the disciple ot Shankar writes 
ill the lieginnitig of the second chapter of 
Sharikar-digvijaj’a thui He is all-ktiowing, 
Atiand-giri writes that when XArad found 
rhat there hnd spnitig up a variety of 
iinngiiiiiry creeds tuid that the ancient reli- 
gion had disappetired he went to Brahma 
and a(hire<sed him thus;— “Sire, Thj 
aiiciotit religion lias disappeared and ii; 
its place many a fanciful creed has sprung 
up. Sauicilung must be done to reniovi' 
■tliis state of affairs,'’ On hearing thi*' 
Brahiua imndered over the raa.ttera good 
deal f.iid then accompanied by his sons, 
friends and devotees left his country and 
arrived at the r.bodeof Shiva. As they ajj- 
proached they beheld Shiva as a radiiince of 
millions of suns concentrated in one place 
hut perceptible as the coolness of millions 
of moons. They saw ho had five faces, 
the moon was bis crown appearing as 
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lightning above the tuft of hair. Parvati 
T/as sitting on liis left side. Such was 
Mabadeo the Lord of all. Brahma mack 
an obeisance to him and said, 0 Mahadeo, 
thou art omniscient., the Lord of all the 
world, the witness of all, the j)ervader of 
all, the first cause of all. Tins quotation 
shows that God has a body. If God had no 
body, how could there be five faces. This 
does not show that God is without body. 
If God h.'is a body and -is omnipresent, 
tiien his body alone will cover the whole 
world and another world will be required 
to contain all other objects. If you say 
that God pervades the nnivcrse by his 
spirit, that has yet to be proved. We too 
believe our Bhagv&n to be omnipresent 
by reason of his knowledge. Bin yonr 
position should not be incompatible with 
the writings of your Vedas. In the 
Vedas, God is said to be omnipresent 
■ by his body. “ His eyes all over 
the universe, His faces everywhere, His 
arms are ontstreched all over the world, 
He is the beginning of the whole world.*' 
This quotation from the Vedas shows that 
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God pervades the universe in his material 
body. It being so, the fallacy previously 
pointed out, applies to this statement. 
God is not therefore omnipresent. Nor 
is your statement that God is omniscient, 
established. Why has he created ns who 
do not believe that He is the creator of the 
world and act in opposition to Him? If 
you say that we obtain fruits according 
to the deeds performed by us in previous 
lives, then the need of God as a mediator 
is altogether gone. When God cannot 
give us anything without our previously 
performed actions, then God has no in- 
dependance. We -shall reap as we sow. 
If you say that God does what be likes 
then no one knows what He will do. 
Perhaps he might send the virtuous to 
hell and the wicked to heaven. If yon 
say that God is Just and dispenses fruits 
to men according to their deeds then the 
same fallacy as heretofore pointed out 
comes in. The statement that God is 
everlasting is equally untenable for one 
that is everlasting, remains unchanged in 
all times. IE He is everbsciiig then it 
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may be asked whether nature creates the 
world or no. 

If you say that it is the nature of God 
to create the world, then it will prov** 
that God will keep on perpetually creat- 
ing the world i. e. He will never cease 
creating as He is endowed with the nature 
that always creates. If you say that it 
is not His nature to create the world, then 
God will never be in a position to create 
it. If God has an eternal nature to create, 
then there would be no Pralaya or dis- 
solution of the universe because it is not 
God’s nature to destroy. If you say that 
God’s nature is twofold creative as well 
as destructive, then no world will ever be 
created or destroyed for two such powers 
in opposition to each other will never 
abide simultaneously. ’ If they do, the 
world would neither be created nor des- 
troyed, for when the creative power ie 
creating the destructive power will be 
working havoc or vice versa. 

This only leads one to consider that 
what we believe is true i. e, the world has 
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neither been created by any one nor will 
it ever be destroyed that is eternal, as 
vve hold. If you ask what fallacy there 
is in the statement that God creates and 
destroys the world when he is moved by 
creative or destructive desires then the 
powers of the God will be considered as 
non-eternal. If it is so, God is also non- 
eternal because God is not separated from 
his povrers. If you maintain that His 
powers are separate from Him, then too 
t!ie world will never be created or des- 
troyed by reason of these powers being 
eternal and God will be proved ns having 
done nothing, for, when God is separate 
from His powers, He is consequently 
unable to do anything. How will He 
be able to create the world? and who will 
be the material cause of the powers? This 
will only prove the non-exi-stence of God, 
for, wlmt is God stripped of His powers. 
He will be as imaginary as a flower in the 
clouds. Who will in such a case be the 
creator of the world? 


58. Q. — If an omniscient and passionless God 
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is not the creator of the world, how has 
this world sprung up of itself. It is 
evident nothing is made without a maker 
just as a clock &c. 

A.— 0, enquirer. You do not seem to fully 
understand my argument and it is there- 
fore you call God the creator of the world. 
We also hold that the (inished articles 
that we see were made by some one, for 
example pot, cloth, cluck, bouse, stall, 
chain &c,, but such things ns Sky, Time, 
Atoms, Soul (&c. have not been made 
by any one. All learned man agree 
in the view that all things which have 
the forms of effects, must have material 
causes. Without a material cause no such 
effect can be produced. Only a fool can 
say against this view. But soul, time, 
atoms, and sky have no material causes 
and are therefore be^uningless and none 
has made them. The statement that all 
things have been made by God is therefore 
nntennble. 

As regards the earth, water, fire, ai|^ 
plants, moving creatures, and such por* 
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tions of the enrth eg heaven, hell, and 
Mill, moon,’ planets, stars, constellations 
lie., these are made by the combination 
of matter and spirit. The earth &c. are 
eternal by reason of their continuity and 
ac:i-cterii!il by their apparent form?. 

The matter and spirit embody ing 
tlieni arc of infinite potentialities. These 
eternal forces manifest themselves when 
combined with their respective causes 
such as time &c and all the cre-ation in 
the world that has been, is and will be, 
is due to the following five material 
causes — time, naitire, continuity, action 
and enertry. Kxcept ihe.se five canses, 
no other creator or director of the world 
as God is proved. The line of argument 
refuting such an assumption has already 
been explainer!. A single seed is charged 
with infinite jMteniialities. A variety of 
colour.*, leave-s roots, fruits, bark, branches, 
fiower-s, seeds ic. &c. abide in the seed 
in potential forms. When the -seed is 
bnnied to ashes, its potential forces reside 
ic it.G atoms but none of these forces 
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conies into mnnifeslntion 'without its 
cause or concomitant. If no such cha- 
racteristic forces reside in the seed, ■why 
is it that a seed of wheat docs not produce 
mangoes, thorns, men, animals, birds &c. 
All things have therefore their peculiar 
infinite forces. As they combine with 
their peculiar causes, they come intoVnani- 
festation. A seed contains in miniature 
all the features of a tree bat until it 
combines with its external concomitants, 
it does not blossom. These external con- 
comitants are (1) rain (2) earth and 
water. Even if rain, earth &c. combine 
they cannot produce a blossom unless the 
seed is endowed with the potentiality to 
blossom. Apiece of stone, if sown will 
not give a blossom though all the three 
external causes combine. Even granting 
that all the four causes above mentioned 
exist, no blossom will come forth regularly 
unless the feature of continuity is com- 
•bined with the forces of the seed. The 
previous action has also a great deal tc 
do, for if there were no previous action 
to reckon 'with, the present form in which 
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tt5in"s are produced would not be defer- 
mined. If there were no man to eotv a 
seed or the seed itself by its grnvitj’ were 
not to fall on the ground, it would never 
put forlh a blossonl. Therefore there are 
five causes in the growth of a seed and 
these are (1) Time, such as rainy .season 
(2) Nature! 3) Continuity ,4) Previoua 
action and (5) Effort. 

Except the.se five cansos, no other 
cause, such as God. is proved in regard to 
the growth of a seed. Similar is the 
case in regard to the birth of a child. 
(I) the pregnancy would take effect 
in its proper time (2) the womb must 
liave tlie power to hold an ambryo (3) the 
continuity of the pregnancy without any 
di.stnrbuiice, (4) the previous action 
which would indnee birth a.s a man 
and (5) the effort of parents in the direc- 
tion of producing a child. All the things 
that are seen in this world are produced 
by the agency of these five causes. Ths 
continuity of the existence of the eartlr 
is insured though its visible phenomena 



continually change. Multitudes ot beings 
ere always born, and die. The aggregate 
oE the bodies oE these beings is the earth. 
The view that the earth being in the 
form o£ an effect is bound to be entirely 
dissolved some day just as a pot, is not 
correct, because the earth has not exactly 
the same effect as a pot. A pot never 
involves forces of growth but the earth 
involves such forces, countless bodies are 
daily produced and destroyed. By the 
combinatiuu and destruction oE these 
countless bodie-s, the earth remains tiie 
same. Look at a river which keeps its 
coutinuitv of flow by the efflux and in- 
flux of waters. A pot is not of this 
nature. The eartli i-s therefore bound to 
eternallv exist and the phenomena of life 
seen on it will never disappear. It will 
exist everlastingly and the God is not 
its cre.itor. There are many simple 
minded men who on seeing men, animals, 
earth, air, vegetables, the sun, and the 
moon, and the ingenious arrangement 
of the bones of bodies of men and ani- 
msls, lids of eyes, semi-spheres of. the 
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brain, tbe -wonderful arrangement of 
arteries in tbe body, become puzzled and 
■when they are unable to explain tbe 
phenomena they come to believe that 
none but God can create these things and 
therefore call God the creator of tbe uni- 
verse, but they do not know that by 
making this statement they bring about 
the destruction of God. 

0, simple minded man ! if you were 
acquainted with 148 distinctions of 8 
kinds of actions you would not have 
impaired the greatness of God by imput- 
ing to Him the creation of the world. 
Whatever acts have been attributed to 
God by the imagination of roan are proved 
to be the result of actions • themselves. 
These actions are described in brief as 
below : — 

What action is according to the belief 
of the Jains, is thns explained. Just as a 
man having rubbed his body with oil 
goes about in the town and fine atoms 
of dust get stuck to his body by the con- 
tact of oil rubbed thereou, exactly so thf 
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inner impressions o£ snch .moral flaws as 
injury to living beings, falsehood, theft, 
sextial intercourse,- extortion, anger, pride, 
Illusion,- covetousness, passion, hatred, 
quarrelj calumny, jealousy, scandal, like 
or dislike, sentiments, false utterances, 
sentimental grievance, which may all be 
considered of the nature of oil, get mixed 
up with the atoms of matter and consti- 
tute what is called the subtle body of 
desire. This body accompanies the soul 
indispensably from all eternity. It con- 
tains countless potentialities of merit and 
demerit. This body according to the 
belief of Jains, is called Enrma ; according 
to the belief of the follower of Sankhya, 
nature; according to the Vedantis, illusion J 
and according to the Ifaiyayik and Vais- 
heshik, something invisible. Some divide 
these into past, present and future actions^ 
Bndhists call them desires or Vasnas. 
Thoughtless people call these actions as 
the work of God or nature, but no fol- 
lower of any religion knows accurately 
the nature of these actions because in 
these religions there has been no all 
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knowing sage vrlio could accurately de& 
crlbe them. People falling into tlis net 
of delusion or ignorance set up by the 
imagination of various writer.-, blindly 
I'dlow iiimimerable jKitlis of religion. 
The eight kinds of action.s are :-r- 

(1 ) Actions that obscure knowledge, 
{' 2 ) Action.^ that obscure cogtiition, (.^) 
Actions that create feeliug.s (of pain or 
pleasure,) (4) Actions that bring on 
delu.-ion, (5) Actions that determine 
period of life (Agc>, (6) Actions that 
determine the individuality (liamc,) (7) 
Actions that determine the surroundings 
tClaij,) ,8j Actions that inferfere with the 
pcrfornicnce or enjoyment of good thing.-;. 

The first is of five kinds, the 
second of nine, the third of two, the 
fourth of 28, the fifth of 4 , the sixth of 
93, the seventh of 2 , .and the eigth of 
5 kinds 7. c. there are .altogether 14S 
kinds which are not separately described 
here for fear of space. 
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My books eotitied “ The Esftimat 
Samiksha” (Examination o£ Christian 
faiili} and the Jain Prashnott^lravuli 
(Questions and answers on Jainism) may 
be referred to by those desirous o£ further 
particulars regarding the characteristics 
o£ these 148 tendencies. For detailed 
information regarding the kinds and 
diversions of actions, Karma-grantha, 

1‘ancha Sangraha, Karmaprakriti Shatnka 
and other works may be consulted. The 

wonderful mechanism o£ bodies is . made 
by tlie operation o£ these 148 tendencies 
of actions. As the effects of food impart 
juice to the bones, muscles, eyelids, parts 
of brain, the general strength of the 
body is developed; God takes no part in 
this operation, but Time, nature, law 
of continuity, action and energy are bring* 
ing about the wonderful creation of the 
world. If believers in God mean by God 
the combination of these five essentials, 
then there is no objection on our part. 
Except these causes, there is no creator. 
The objection that these divisions and 
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kinds of nctions are only the Bgmenls ot 
imagination of the Jains is absurd becaiisa 
the divisions are accepted by the Jaina 
in view of tlieir pecnliar effects and can 
be established by argument and they 
have boeti seen directly by the eye of 
pure knowledge of the all-knowing and 
passionless sage (Tirthankar). The mar- 
vellous creation of the world cannot be 
proved by means of other than these 
t-anses. ffensible men should therefore 
accept the faith propounded by the 
ArbaU*. A passionless, all-knowing God 
ran never be proved as the creator of the 
world as has already been shown. One 
who desires to know in detail the argu- 
ment.s refuting the view that God is the 
er&itor of the world may consnlt the 
following books : — 

1. Sammati-tnrka ( ) 

2. Dw&dasbjVar Nayacbakra ( S[J7» 

JcT^TTC ) 

3. Svddv&d Ratnikar ( 

4. Anekant Jayapataki { 
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S. Slis'istra Varlii Sarauch.'.hai (STT^ 

fj. S vfi:l vitil K alpaliitA ( v!n3I= 
jjnrr ) 

7. Miinjari ( JT^^rv ) 

8. Sv;iilv;\i] RaliiiilciiritviUarilUi (t^- 

3. Sutni KriiSii^it ( ^ntt*T 
iiO. Niimli-Siitru 

11. Sliul>Hiinil)hoiiiillii 
M fthii f lia'hy.i 
TT^mrar) 

12. Prani3,ii Satimchcliei ( 

WJ) 

13. Prsunan Furik>h,a ( ERTnjj ) 

H. Prameya lliairtiisa. Jftjikfi) 

I. 5. Apta Miiit^aati ( STRI ) 

l<j. Praiiipj'a Kamal Martaiula (iW^T 

'nJTST ^t<a^ ) 

J7. Pramejaglian Martanda 

) 

IS. N 3 aj S. valara ,( !«<ncrelaK ) 

IS). Dliarinasangralun ( ) 

SO. TnUv&rtha ( ) 

21. Shaddarsaua-Samuchchaya (^^■ 

5;gsR ) 
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59 Q. — How has God been described in ancient 
scriptures ? 

A. — The Jain Shastrashold that the position 
o£ Arhafc and Siddha is that o£ God. 
How this position is attained, is stated 
as below. When a soul through a great 
number of births has been assiduously 
practising the path of virtue, rectitude 
and justice according to the teiiching of 
ArhaCs, and practises the difficult path of 
twenty virtues in his last third birtli 
aspiring to be an Arhat, it becomes fit 
to attain the position of a Tinhankar, 
In course of time such a one is born in a 
celestial region from where he comes 
down and takes his birth in a happy, pros- 
j)erous, noble and good royal family. If 
in the former birth he htis acquired by 
his meritorious acts a privilege to enjoy 
worldly pleasures then he has to enjoy 
the best of worldly pleasures and do- 
minion. If he has not acquired the 
said privilege, he can enjoy neither 
worldly pleasures nor power. Such 
beings as are to attain the position 
'tf .Arha's. are boru with three kinds of 
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fenowledge i.e,, Mali, Sbmta and AvadhL 
He knows by bis own knowledg/? 
the time when he should adopt Rennncia- 
tion. ]f his parents are living he t.-ikea 
their permission to retire from the world. 
If they are not living he takes permission 
for his holy mission from his brothers or 
other members of the family. A year 
before his initiation countless celestial 
beings come to him and say “ 0 Bhagvan, 
show the path of virtue and rectitude.*’ 
A year after, he enters the jmth of initia- 
tion with great fostivitie.s after making 
hountcons gifts of gold Mohars, but he 
makes no one his teacher or preci>ptor as 
lie is hitn.self to be tiie jwecepcor of the 
three worUls. As he is full of knowledge- 
ne relin(pii.shes all sin.«, and ]>racti.ses seve- 
rest austerities. He dc.stroys all the four 
kinds of actions that impede soul’s proirress 
a’.iii becomes .self-enlightened. He then 
preaches truths that lead bevond tbe net 
of the world and reveal virtue and recti- 
tmie. Such a one is Tirtbankar. The 
:ict.s which help towards the attainment 
of birth as Tirtbankar and the twenty 
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virtues alluded to above and involved in 
the performance of these acts are as 
follows : — 

The acts of reverence and devotion 
to the seven holy beings and their 
faithful service. These seven arc Arhat, 
Siddha. Pravacbana-sangba, Guru or Pre- 
ceptor, Sthavir, Bahushrutn, and Tapas- 
vi (ascetic). The .act, of constantly con- 
templating in one’s mind the forms of 
tlie above seven. The act of zealous 
observance of the virtues of right see- 
ing and modesty. The faultless obser- 
vance ofjthe necessary aat.s of self-control. 
Tile act of constantly observing the 
Miilaguna (five graat vows) and Uttar- 
gimn (purification of the body «S:c). The 
ac: f>E right thinking every hour, every 
minute and every second throughout 
life. The act of observing austerities 
or giving alms to holy persons. The act 
of observing ten kinds of vows of service. 
The act of promoting mental peace of the 
holy teacher.? and others. The act of 
acquiring fresh knowledge. The act of 
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spreading ■with faith the knowledge of 
Truth. The act of revering the scriptures. 
Theact of constantly following the path that 
has been preached by A.rhats and endea- 
vouring to one’s ability to propagate the 
same. Some secure the ultimate attain- 
ment of Tirthankarhood by practising, out 
of these virtues, one, and some, two, others 
three and some, all the twenty. Particu- 
lars of these are given in such works as the 
Jnfita Dharmakatha, Kalpastoa, Avash- 
yaka &c. A Tirthankar never desires any 
reward for his good acts ; his teaching is 
beneficial alike to a prince and a beggar, 
a Brahman and a Cbaud^l and is calculat- 
ed to take one beyond the ocean of 
rebirth. The merits of a Tirthankar 
cannot adequately be described even by 
such high celestial beings as Indra &c. 
It is therefore impossible for a man 
of my little understanding to do 
them full justice. Even then something 
is attempted. A Tirthankar is endowed 
with infinite qualities — a few of which are 
these: Infinite pure knowledge,- infinite 
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pure vision, infinite power o£ action, 
infinite fivefold possessions, forgiveness, 
uncovetousness, uprightness, prideless- 
ness, humility, truth, self-control, selfless- 
ness, celebacy, compassion, benevolence, 
absence of hatred and passions. Equality 
of disposition towards friend and foe, 
gold and stone, woman and straw, absti- 
nence from flesh-food and wine and 
other uneatable things, immovability. 
He is the ocean of compassion. He is 
powerful, valiant, sober, courageous, fear- 
less, devoid of evil-speaking, unegoistic, 
desirous to save even those who do him 
ill. This is the description of the form 
of the Jains’ God with body. When the 
body is discarded, he attains the position 
of a Siddha who dwells in his own 
eternal and infinite bliss. The God of 
the Jains has nothing to do with the 
creation of the world, or the task of taking 
incarnations, or the task of punishing or 
rewarding people according to their 
merits or demerits or sending them to 
heaven or heU or showing pride in his 
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being the ruler o£ the world. This is in 
brie£ the description o£ God as believed 
in by the Jains. The Naiyayikas and 
Yaisheshikas consider Shiva to be the God 
who creates and destroys the world, re- 
wards and punishes men according to 
their good or evil actions and sends them 
to heaven or hell, pervades the whole 
universe,, takes periodical incarnations jo 
the world to destroy the wicked and pro- 
tect the good. The Buddhists believe in 
a God similar to that o£ the Jains but 
they believe in. his incamations in the 
world, the followers o£ the Vedas believe 
that whatever there is in the world is 
God. The followers of. Nir-ishwar SaU- 
khya School and Jaimini philosophy do 
not believe .in, God at alL 

Q . — ^What view oE God can be held according 
to modern science ? 

A . — The modern science is not opposed to the 
Jain scriptures ; it is in harmony with 
them. The Arhats have ascribed infinite 
powers to matter. There was also e> 
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work on the subject by the ntiine of 
Yoiijpr&bhrita Shfistra which related to 
the chemistry of things. What the 
existing .ancient Jain scriptures say is i« 
accordance with science. What has been, 
is and will he in this world is the rcsnli 
of the combination of matter and spirit. 
The cosmic laws that are, have been 
existing from all eternity by the strengtq 
of material and spiritual forces. This is 
why the Jains do not hohl God to he tlte 
creator of the world. That God is not 
the creator of the world has already been 
established by a series of reasoning. If 
the forces of matter are to be considered 

God, then the Jains have no objection to 
it. The Jain belief is not therefore 
opposed to the conclusion of modern 
science. If it is contended that all subs- 
tences, all the forces itihcrent in them 
and that all the laws of the world have 
been created by the power of God, it is 
repudiated by the argument that no 
efieets come into being without their 
' material causes— an argument recognised 
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valifl by all If^ariiet] men. Sri utter and 
spirit are therefore to be accepted eternal. 
"When this has been conceded, the forces 
inherent in them will have also to be recog- 
nised as eternal. These forces manifest 
and destroy themselves when they get the 
aid of their concommittant causes such as 
Time, disposition, law, inter action, and 
mutual combination. According to the 
modern science the view of God as held 
by other religionists is found invalid. 

61. Q.— In what respects do statements about 
God found in different religious books 
agree and in what do they differ ? 

A. — Jains, Naiyayikas, Patanjalists, Bud- 
dhists, and the followers of the Vedas 
hold God to be omniscient. That God is 
without a body is a common b^ief. 
That God is one without any beginning 
is the belief of the followers of Hyaya and 
Vaisheshika doctrines and of the Vedas. 
The Jains and the Buddhists hold God 
to be beginningless but not one. The 
followers of the Vedas and of the Kyaya 
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and VaUliesSiikn doctrine believe God to 
be the creator of thennivorse but tlis? is 
not the view of the Jains and the btid- 
dhist.'. All except rite Jains beik-ve 
that Gcd takes incarnations in the world, 
beini; born in the womb of a v,-onian. 
Except the Jains ami the Unddhists the 
follotvcrs of all other relistions consider 
God to be omnipresent. The J.ains too 
consider God to be omnipresent bv reason 
of his faculty of knowledge and not 
owing to his body. God is considered to 
do justice and give reward or punishment 
to all beings by all religionists except the 
Jains and the Buddhists. Similar is the 
view as regards God’s power to do what 
he likes. In respect to the folio v/ing 
attributes of God, all religions hold a 
common view, subject to difterences now 
and then in the meanings of these words. 

The attributes are : — 

Without age, wiihoat de.ath, without 
birth, without measure, without impnritv, 
without form, unthinkable, uncountable. 
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Bmhm, Lord, iniinite, immutable. Lord 
oE the ascetics, full oE knowledge, stain- 
less, unchangeable, nndecaying Supreme 
Lord, Supreme goal, controller, bliss, 
selE existence, incomprehensible, knower 
oE present, past and Euture, master-Lord, 
Lord oE the Universe, immovable, un- 
perisbable, &c. &c. 

62 . Q. — What are the views about the existence 
o£ God in modern times ? 

A.— The atheists hold that there are no such 
things as soul, God, merit or demerit, 
heaven or hell, salvation &c. except the 
five elements oE earth, water, fire, air 
and space Erom which all other things 
vis., soul etc;, naturally evolve and dis- 
solve. Many men believe that whatever 
bappeus in the world happens by the 
desire oE God, It is God and God alone 
who creates, nourishes, and destroys. 
Many others believe that the world has 
been created by God who gives happiness 
oE heaven or sufferings oE hell to the 
created beings according to their good or 
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bad actions, The Vedantists hold that 
Tvhatever there is in the nniverse is but 
Brahma 'who manifests himself in various 
ways. The belief of the Jains is that 
when a being after having done good 
actions in innumerable births attains the 
position of a Tirthankar or Arhat in 
• any birth, he shows to all deserving 
beings the way to liberation, which leads 
to the promulgation and performance of 
virtuous deeds- When a Tirthankar or 
Arhat sbufBe-s off this mortal coil and 
attains salvation, he becomes a Siddha 
(the perfect) who is full of the eternal 
bliss of knowledse, of an eternal life of 
unending joys, fie never does anything 
pertaining to the mundane affairs. 
These are in brief the various beliefs of 

people. 

63 <2.— What is the nature of man ? 

A.— -It is man’s nature to desire that be is 
highly respected and esteemed by others, 
that he is superior to others in prosperity 
riches, family, beauty, health, and physi- 
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cal strength, that he becomes famous in 
the world and that he may attain a 
higher position in iutnre. By reason o£ 
tricks, anger, pride, greed, passion, 
jealousy, &c., man’s nature is vitiated.' 
It is by the practice of virtues that a 
man becomes possessed of forgiveness 
humility, serenity of mind, contentment, 

• passion, hatred &c. 

64 Q.~What is the superiority of man ? 

A. — Man considers himself superior to all 
animal kingdom in wisdom. 

6.'> Q. — In what respect is man inferior to God ? 
A. — The liberated souls whether in body or 
without body possess pure knowledge, 
pure sight, infinite power, infinite happi- 
ness, immortafity, birtblessness, immut- 
ability, purity, immovability, indestruct- 
ability, &c. ; such infinite powers are their 
characteristics. In the case of a man 
these powers remain clouded by the 
darkness of actioim. This is the inferiority 
of man to God. 
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6n Q . — What position does inaii occupy in the 
creation ? 

A . — Man is third in the order of these four 
classes of Beings i.e. 1. Narki, 2. Vegetable, 
mineral and animal kingdoms, (Tiryancha) 
3. Men and 4. Angels. In respect to liap- 
pinws man occupies the second position 
to Gods or Angels; in respect to acqiii»i' 
tion of knowledge, performance of 
virtuous deeds, attainment of liberation 
and attainment of the position of God, 
man occupies the first position. He 
holds tlie same position in respect to do- 
ing evil. 

67 Q — What powers has soul to become man ? 
Has he power to become immortal or 
God ? 

.4. — Soul has the following powers to be- 
come man. 

1. The softening down of delusion and 
passion into a mild form. 

2. Good thoughts. 

3. Manifestation of .passion momentarily 
only. 
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4. IndiBcrimination between right and wrong, 

5 Propensity towards charity, without much 
desire for name or fame. 

6. Excessive love of offering charity accord* 
ing to one’s disposition. 

7- Forgivene.ss, humility, pridelessness, com- 
passion, parity, veracity. Desire for the 
reward of worship and other wordly 
desires. 

Although we have already mentioned 
these powers in connection with the 
faculties of actions, we liave ncvertliless 
given a brief account of them here. 
Soul has also powers to become God. 
But these powers never manifest them- 
selves until it has been purged of its 
eighteen defects. 

The eighteen defects are these. 

1. Obstruction to unstinted distribution of 
charity. 

2. Obstruction to unstinted possessions. 

3. do, do. 


powers. 



( HI ) 

Obtriiction to unttinted new erijoyinentt 
buch as flowers, garlands &c. 

Obstmclion to unstinted daily enjoyments 
such as woman, npparells &c. 

On the extiription of these five defects 
five powers of men come into manifesta- 
tion. Just .as the eye attains keen sight 
b\* the reinov.al of eye diseases, so the.“Q 
powers manifest thcm.sclvcs in man on 
the disappeanance of these five defects. 
He who has not these five ]>owers is not 
St to become God. The sixtii defect is 
laughter. Laughter is excited by seeing 
or hearing or remembering something 
extra ordinary and laughter .arise.-: from 
the tendency to do such act.s .as hind. 
Both these causes are not found i?i Ariiat. 
The Lord is all knowing and all seeing. 
There is nothing outside the limit of his 
knowledge by seeing, heiiring, remember- 
ing which he maj' feel surprised. 
Therefore there is no laughter in Him. 
As regards binding acts He has none of 
them. He is not therefore contaminated 
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by the defect ot Liugbter because he wlio 
laughs must not be all knowing, all see- 
ing, and free from the influences of 
action. The seventh defect is earthly love 

whch is not in God. He who has love 
must be attracted towards charming sound, 
beauty, dainty dishes, fragrant smells, 
delicate touch, &c. He who is attracted 
must have desire and he who has desire 
must be aggrieved on its non-realizatiou. 
The eighth defect is aversion or hatred. 
He who is possessed of hatred against any 
person or things would not be happ}’ be- 
cause of the feeling or hatred. This can- 
not he said of the blessed Arhat. The 
ninth defect is fear. He who has not dis- 
pelled his own fear, how can be be blessed 
Arbat. The tenth defect is disgust which 
arises at the sight of unclean things. As 
God’s knowledge is universal He must be 
estremelT unhappy if He were possessed 
of the feeling of disgust. Therefore this 
too is not a part of the qualifications of 
the Lord. The eleventh defect is sorrow. 
He who has sorrow cannot be God. The 
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tvrclvth defect is lost. He who is histfnl 
and indulge? in the sexual pleasures of 
women can never be called God bj any 
sensible man. The thirteenth defect ;s 
falsehood which leads to darkness and this 
c-annot be attributed to God. The four- 
teenth defect is ignorance. He who is 
full of iuiiorance can never be all-knowing 
God. The fifteenth defect is sleep. He 
%vho sleeps lias a gap in knowledge. Tlie 
blessed Arhat is all-knowing, so He is 
beyond sleep. The sixteenth defect is 
desire. He who is full of desire cannot 
be Arhaf. The seventeenth and eighteenth 
defects are passion and anger. He who 
has passion anti anger cannot be mediator. 
Such a man suffers from anger, pride, 
illusion and delusion. On the other hand 
the Lord is passionless, equally disposed 
towards friends and foe, having an equal 
measure of consider.ation for all beings. 
He makes none either happy or miserable. 
If He makes other happy or miserable, He 
cannot be passionless and fnli of com- 
passion. For these reasons the blessed 
Arhat cannot have passion and hatred. 
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One Tvho has any of these eighteen 
deEects cannot be Arliat, because He 
entirely free from them. Take an instance 
of a well polished diamond and a ran- dia- 
mond that is still in mine. Although the 
diamond that is embedded in the mine is 
not bright yet it possesses all the qualities 
of a genuine diamond ; when it will be 
dressed and polished it will be consi- 
dered as one of the briglitest jewels. 
Similarly the soul has powers to become 
God but owing to the impurities of eight 
kinds of actions that have accumulated 
in the course of ages, these powers have 
not become manifest. The soul that will 
be brightened by the instructions of a 
teacher subject to five attendant causes 
such as time &c, its devine powers will 
become manifest and that man will be- 
come a God. God is not any particular 
man; the innumerable souls that have 
attained liberation in the course of imme- 
morable ages or reached the position of 
Siddhas or will reach it in future have and 
will become God. Just as this world 
is eternal by reason of its unceasing con- 



tinuitj so the Siddbahood is also eternal. 
Souls have been attaining liberation from 
time immemorifll. If you entertain a 
doubt that since souls have been attaining 
liberation from time immemorial, than a 
time would come when all souls have at- 
tained liberation and the worlds will be 
depleted of all souls. This is not right. 
Things which .are limited in cjilculation 
will have an end but things which are un- 
limited in name and form will never have 
an end, for example, the earth and the 
bky. If j’ou measure both these objects 
you will come to Ihe end of the earth be- 
cause it is limited but you will never come 
to the end of the sky because it is unli- 
mited. Similarly the number of the souls 
in the world is unlimited and therefore 
there will be no end of the number of the 
souls even if they went in salvation from 
eternity to eternity. If you say that the 
number of the souls must be calculable in 
the unlimited knowledge of God, because 
it cannot be unlimited knowledge if it 
could not count them, the answer is that 
one who has unlimited knowledge views 
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tinlimited things as unlimited and the 
limited ones us limited. For instance, 
the sky is unlimited; it is similarly regar- 
ded by God. I£ you do not accept this 
explanation then whatever view o£ God 
you advance will also have this fallacy. 
The believers in God hold God to be 
begiuningless and endless. Does God 
see His own beginning or end or no ? I£ 
He sees them, then the worth of God is 
proved and it is also proved that there 
was no God before His birth. If God 
sees His own end then it is also possible 
that He would die. 1£ you say that God 
does not see His beginning and end simply 
because God has no beginning or end, 
then on your own statement you will find 
that the knowledge of God is limited be- 
cause He cannot see His beginning or end. 
0, Dear, the number o£ the souls and 
the measurement of the sky are equally 
unlimited and therefore the Lord too does 
not see their end. He sees the absence of 
that which is not and the presence of that 
which is. 
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This iias been explained because it has a 
bearinpr on the subject. 


S. Q, — What are the views about future life of 
the followers of other religions ? 

A. The soul is considered to be beginning- 
less b\' many men. According to this 
belief the soul having given up its gross 
body in the past assumes a variety of new 
bodies according to its good or bad actions. 
Tbc future life of soul is its giving up 
body in one life and assuming a new body 
in the next. According ns the present 
birth of a soul is determined by its past 
life so will its future life be determined 
by tbc actions of present life and those of 
the preceding lives. When all the actions 
have extitignished in a life, then there 
will l)c no more future life. Those who 
believe that the soul is not beginningless 
but one created by the God are wrong be- 
cause we have already discussed as to the 
ability of God in such matters. Nothing 
can be produced, in the world without a 
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material cause, therefore, the Jains, the 
Buddhists, the follovrers of the VedSs, 
Ny^pja, Vaisheshika and MimSnsS philo- 
sophies believe that the next birth of man 
is determined by the actions of his past 
life. Many others believe that the future 
form will be the same as in the present 
life i. e., a man will be reborn a man, a 
woman a woman, an animal an animal and 
so on and so forth. This belief is also 
according to the-Vedas but it is not right, 
because it is seen in the world that if a 
corn rubbed with linsed oil is sown in the 
earth it will produce several kinds of 
grain. Similarly there are many plants 
and vegetables which can be produced by 
the combination of many other things as 
described in Ayurveda. In the Jaina 
Sh^tr^s many instances are given where 
the combination of several things can pro- 
duce a certain species of life, for instance 
a serpant, or a diamond, gold &o. The 
above statement is also borne out by the 
conclusions of the modern science- It is 
consequently not established that an effect 
will be of the same form as its cause. 
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This subject is furtijcr discussed in the 
Vishc'-liilvashyaka Sfltras. Some hold 
that a lion wliose nature is to kill animals 
will be reborn a greater criminal. In his 
next birth he will be born a still greater 
criminal. In this manner he will get 
Worse and still worse and will thus have 
no opportunity to be born as a man. The 
answer to tliis argument is that .according 
to the views of the Jaina Sliastras such as 
Pragyapanu, Bhagav.ati &c. man oE all the 
forms of life can ussiime innumerable 
births according to his good or bad deeds. 
The action that is uppermost in one life 
determines the birth of a man in his next 
life. There is no estoblished rule that all 
the previous actions good or bad will 
immediately l»e attended by their corres- 
ponding results for example, a tbieE who 
commits theft; sometimes gets an imme- 
diate pimi-shmetu .and sometimes after a 
long time and sometimes not at all in this 
life. Similarly some men reap the con- 
sequence of good or bad actions imme- 
diately, some later on in life, some in 
next life and others in remote lives to 
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come. These actions are of various and 
complicated forms and are fully described 
in such works as Shat Karmagranth, Pan- 
cha-Sangraha, Karmaprakrifci and others. 
The study of these works will bear out 
the truth of my statement. 

The main conclusion is that according to 
their actions, virtuous or wicked, all be- 
ings will be reborn in their ' next lives. 
Now as regards the Ch&rvAk&s or the 
atheists who consider that life is the pro- 
duct of 4 elements and who do not be- 
lieve in the past or future life nor in the 
existence of heaven or hell &c , I proceed 
to repudiate their doctrine as given in the 
commentry on Nandi shrras. The Char- 
vakSs or the atheists say that since there 
is no soul there is no meaning in the 
mutual quarrels of religionists over it. 
They further say that there being no soul 
the followers of Jainism, Buddhism, S3.n- 
fchya, Naiyavika, Yaisheshika and Jaimini 
philosophies i. e. six ])hilo‘:ophies simply 
lead man to confusion and perplexity 
and make them give up their enjoyments. 
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Ii! f:icl tlirrc ip no soni and therefore 
fii'-ir creed is tlic best. If there is a soul, 
what proof is there of its existence ? The 
answer to this ar^rnment is that soul is 
proved by (lie self coiiseionsness of the 
man. 


The consetousnesc of man is not the 
re-'tilt of any tnatcrial force*. If it is so 
then tlic tirinncss such as there is in the 
earth oii.ht toalway* prevail everywhere, 
hut this is not the case, boennse we do 
not find any consciousness in substance 
such as iron, dead bodie.s &c. 

r>:i. Q.— In stone etc. and also in a dead body 
there is life but it is merely in the form 
of a force and hence it is invisible. 

A. This sUitcment of yours is not correct 
because it involves the non-solution of 
two difficulties. I-s that force antagonistic 
to life or is it life itself? If you say that 
it is antagonistic to life, then it is not 
riglit to say that life is in the form of a 
force in as much as without the existence 
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o£ a garment what is in the form o£ gar- 
ment is only an earthen jar. 

I£ you take the second point, that 
force is life itself ; then the question 
arises as to the cause o£ its invisibility. 
I£ you say that it is not visible on account 
of a cover, it is not right to say so because 
a cover is another name for obatruction. 
Then the question arises -whether that 
obstruction is the noa'e5:isteace of the 
proposed change, or is another form of 
change or is something other than ele- 
mentals. It is not the non-existence of 
the proposed change, because it being 
light it has no force of obstruction. If 
it is heavy it would become a form of 
feeling and so apart from earth etc. 

The Bhuias such as earth etc. serve 
as manifestations of chaUanya and are 
not obstructions. Hence obstructibility 
is not proved. If you say that it is ano- 
ther form of the change it is also wrong 
to say so,’ because it being of the nature 
of elemental is the manifestator of life 
like elementals and not its obstruction. 
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I£ yon Efiy that it is something quite 
distinct from elements, that is equally 
wrong to say because in believing it to be 
quite distinct from elementals the destruc- 
tion of the number of the elements would 
be the result. It is also to be noticed 
whether life is the attribute of each parti- 
cular element or of all elements combined. 
It is not the attribute of each ]>art!cular 
element separately, because it is not so 
visible. Every atom docs not appear to 
be endowed with consciousness. If it is 
in c.ach atom then a man would have a 
collection of a thousand consciousness of 
a different kind .and it would not bear a 
single form. But apparently it bears a 
single form. 

viz , I see and I do. 

Thus the whole body appears to be owned 
by one. If you believe in the attribute 
of a collective body it is false as it is not 
present in each individual atom. What 
is untrue from each particular point of 
view cannot be true collectively, for iii«- 
tance, the existence of oil in the indivi- 
dual atoms of sand. 
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If you Bay that every ingredient of 
wine does not possess the energy of wine 
and that a collection thereof does possess 
such a power, and that same is the case 
with life and that there is no fallacy .in 
such a belief, than I would say that it is 
not right to say so, because every ingre- 
dient </£ wine possesses sweetness etc, 
conducive of the energy of wine. The 
sugar cane ]uice from the flowers of 
dhathi becomes intoxicating to a small 
extent. But life does not similarly appear 
in elementals. Consequently it cannot 
exist in a combination of elements. If 
what is non-existent in any separate form 
becomes existent in the combination of 
such forms, then such combinations can 
achieve all. There is another thing to 
be taken into eonSderation. If you be- 
lieve life to be an attribute, you should 
necessarily believe the attribute and its 
subject to be identical. If you do not be- 
lieve them to be identical, then it is pos- 
sible to consider water and hardness as 
subject and attribute which is not the 
case. It is not right to say that elemen- 
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tale are subjects, in as much as they are 
antagonistic to chnitanya. For instance 
attribute of consciousness is knoTrlcdpe 
ami it is formless but an elemental is oE 
quite a distinct form. How can the rela- 
tion of subject and attribute be possible? 
Nor is life the cause of olcmeutals. It 
being quite distinct cannot bear the rela- 
tion of cause and titect. It is also re- 
markable that if an element be the cau-e 
of life the whole world would be full of 
living beings. If you say that the whole 
world is not full of living btdngs on ac- 
count of absence of the transformation of 
a real esislaiice then the question arises 
why does not the transformation of the 
real existence appear every where. The 
phenomenon of the tr:msformed elemen- 
tals can at the best be proved only an iiis- 
truinent.nl cause and it being sc, how can 
it be proved that it is manifest in one 
place and not manifest in another. What 
is the form of that transformed re.ality? 
If \-ou say that its form is hardness, then 
how weevils etc. become born in wood 
and similar substance. It would show 
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that life exists even where there is hard- 
ness. This is not tenable in all cases. 
There are exceptional cases. Even with- 
out any presence of hardness, such crea- 
tures as spring from perspiration exist. 

Another point is that animals of 
the same species are of different colours 
and sizes. Animals that execrete dung 
are some black, some yellowish, and so 
on aud .their sizes also differ. If 
elemeutals are instrumental cause of life, 
then all animals of the same species 
ought to have the same colour and size 
but this is not the case. Therefore it 
will have to be accepted that it is 
only the souls which take forms confor- 
mable to their actions. If you contend 
that if there is a soul, why is it not seen 
when transmigrating. It appears in con- 
sciousness only in a body, and when the 
body is destroyed it is not perceptible. Does 
it not prove that there is no soul? It is per 
ceptible only in the body as consciousness 
which is the product of the body upon 
which it depends for its existence. It 
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^oeo not exist independenilj and is likt 
a picture on tliewall, wliich disappears 
with the destruction of the wall nor can 
ho transferred to another wall. Similarly 
is the case with consciousness. This 
argument is fallacious. The soul is form- 
less and the internal body is very subtle 
and it is hence that the soul though 
migrating with its subtle karman body 
is not seen. It can be perceived only by 
its characteristics. A creature though 
just born has an idea of individuality. It 
runs away at the sight of its enemy. The 
individuality is determined by its pre- 
vious tendencies. So long as the good 
or evil of a thing is not perceived it does 
not ahstr.act or repel any one. 

The propensities which we see at 
the birth of a creature arc the result of 
the tendencies of the past life. The trans- 
migration of soul is therefore proved. 

How is the knowledge of soul to be 
arrived at by an inference when its move- 
ments are not visibly seen. 

Tour statement is not correct. The 
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direct evidence does not reach the subject 
oE inEerence. The learned accept tlie 
application o£ direct evidence to objeits 
which are oE the same nature. 

The illustration oE a wall-picture 
which you gave is also inapplicable. Tlife 
})icture is lifeless, the act oE going is not 
natural, the soul is conscious and migrates 
by the force o£ its actions. These being 
the discrepancies, how does your illustra- 
tion apply to the subject to be explained. 
Jnst as Devdutta having dwelt in a vil- 
lage for a time leaves it and removes to 
another village, so the soul having given 
up a body in a particular region, migrates 
to another region and assumes a different 
body. Your statement about the sensa- 
tion being the product o£ body is not 
correct. It may be that perceptions such 
as we have through our senses such as 
eyes &o are partly due to the body owing 
to their concern. with the organs o£ senses 
but it is absolutely wrong to contend 
that the mental knowledge springs from 
the body. Does the mental knowledge 
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spring from the body in the form of a 
sense-org-au or without such a form, or 
does it spring from such outward bodilj- 
appertances as hair, nails &c. The first 
question is not right. If it springs in 
the form of a sense-organ, its knowledge 
ought to be limited to the present per- 
ceptions only because the perceptions of 
the seusc-organs limit iliemschcs only 
to the present pheuonieiia. On this as- 
siiiuption tlie mental knowledge would 
limit itself only to the present phenometm 
as tlie sense-organs, ft is only when 
the eye sees a form that it forms its idea, 
not at any other time. The presence 
■of the form is then the cjiuse of its per- 
ception. Tlie mental knowledge docs 
not depend upon the presence of a form 
and it is not therefore limited to any 
particular time. The same argument 
applies in tlie c.ise of other sense-organs. 
The mental knowledge does not therefore 
depend upon the phenomena of any par- 
ticular tiine. If it docs not spring in 
the form of a sense-organ, the position 
is still faulty for i: is ULConscious, Ai 
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regards the hnir, nails &c being the canfe , 
of mental knowledge it would suffice to 
say that since they never appear affected 
by mental thoughts they can never be the 
said cause. If the mental knowledge ii< 
bound by the hair, nails &c it is capable 
of being totall}’ destroyed bj’ their re- 
moval. If the hnir, nails &c. are hurt, 
the mental knowledge should also receive 
a corresponding hurt but this is not the 
cafe ; therefore this third argument also 
falls to the ground. 


Moreover subtility of sense, logical 
distinctions and acuteness of memorj- 
are features of mental knowledge but 
these are cultivated by constant j)ractjce. 
The same books when studied frequently 
and closely show deejwr and deeper 
meanings and tfic acuteness of memory is 
also cultivated. In this manner when 
one book is studied and its meaning ilio- 
roughly grasped and the memory sharj)- 
died, it lends to an easy undcrstnnditi'v 
of other books and the memory is deve- 
loped. Such mental phenomena are often 
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seen vfljich are acquired by constant prac- 
tice. Sometimes such mental charac- 
teristics su e seen natural and not acquired 
}>y practice but practice and exercise arc 
the chief elements. Cause and effect 
move in unison. Causes though invisible 
ccrtaitsly exist ns in the case of pilgrimage 
of soul to another world. Altbougli the 
body is liable to destruction and extinc- 
tion it can nevertheless help towards the 
progress of knowledge. With the dcs 
truction of the body, ktiowledge is not 
f.xtinguishixl. Look at the fire and the 
pot when the fire ceases to burn the pot is 
not destroyed. Similar is the case with 
gold and fire. When the body is des- 
troyed, knowledge no doubt receives 
some shock but is not radically destroyed. 
If you accept that knowledge is destroyed 
wiih the body, then with the burning 
up of the body in the cremation ground 
all knowledge will have extinguished. 
Can it be explained why does it not 
appear in a dead body which has not yet 
l}ccn burned. 
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I£ you aay that PrS,n aricI Apiin are 
also causes o£ knowledge which ceases 
whto these causes do not exist. This 
position is not correct. Pr^ti and Apdu 
cannot be the causes of knowledge. It 
is the knowledge which brings them into 
action. Pr3.n and Apdn for their motions 
depend upon the meagreness or intensity 
of the desire of a man. 

If the body is the cause of the PrSn 
and Ap&n and PrS,u and Apdn the cause 
of knowledge, then the uclion of Prd.u 
and Apfln will not be at the cotninand of 
one’s desire. If Prd,u and ApSti are the 
causes of knowledge then the degrees of 
intensity will produce corresponding 
proportions of knowledge because it is 
commonly established that an effect 
varies with its cause in its extent or dgree. 
For example a pot will be large or small 
according to the large or small quantity 
of the earth employed to make it. If 
this is - not the case then there is no 
relation of cause and effect. You are 
not unaware that your knowled^ge does 
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not increase or decrease with the increase 
or decrease of the Pran or ApS.n. On 
the other hand the contrary is the 
case as may be seen at the time of the 
death of a man when the Prin and ApAii 
are so much in play while the knowledge 
or consciousness is reduced to a zero. IE 
you say that the increase of the Pran 
and ApSn at the time of death is due to 
the humours of the wind and biliousness 
&c. which vitiate the body and do not 
allow consciousnes to come into play. 
This statement is incorrect. IE this is 
so a dead man ought to be alive because 
after the death the humours of the wind 
and biliousness &c, disappear and the 
body is also free from fever and other 
diseases and the absence of these ailments 
means.liealth. Since the body is healthy 
in such a state it ought to be alive. IE 
this is not so then the body is not the 
cause of consciousness, and it has not 
any relation of cause and effect with the 
mind. If a dead man were to get alive 
we would believe the body to be the 
cause of consciousness. 
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70. Q.~Ybur argument about a dead man get- 
ting alive is improper. Although the 
ailments which vitiate the body at the 
time of death disappear^ the vitiating 
effect which they create in the body do 
not disappear just as the effect caused 
by fire in the -wood never disappears 
although the fire extinguishes, 

A.— -This is not right. Changes are of 2 kinds. 
One kind of change altogether di.sappears 
and the other does not. The second 
kind of change is caused by the fire in 
the wood when it -is burnt and the first 
kind of change is caused by it, in the 
gold when it is burnt. The humours of 
wind &c. are such as disappear according 
to the science of medidne. If they do 
not disappear then the science of medicine 
. is wroijg. Moreover it cannot be that 
, ailments which disappmr while, the man 
is alive do not disappear when he is dead. 
A change .cannot .have two. aspects in 
the same place. 

f , 

71. Q —Diseases are of two kinds— curable , 
and incurable. The curable diseases 



( IS5 ) 

arc removed by treatment but the inctir- 
’ able diEeascs never disappc;ir. Does it nor 
show that there arc two aspcc's of disease.-: ? 

A. — This too is not right. According to you 
there cm be no incurable disease. Tlie 
incurability of the disease means lii-.! 
e.vtinctiou of life. During an ordinary 
disease a man sometimes dies by the 
quacker}* of a ph3-sician and sometimes he 
does not die. The diseases whicli are the 
result of evil actions of man are not cured 
by any medicines. Both these diseases 
arc to be found only in the religions of 
those who believe in the teachings of (he 
Lord but not in the religion of those like 
you who believe only in the elements. 
Sometimes a medicine is ctfiaacious in 
curing the effects of ailments but some- 
time in the absence of a physician an ordi- 
nary disease becomes incurable. Owing 
to the absence of a physician and medicine, 
a disease is aggravated and ends only in 
the de.ath of a man. Sometimes a man 
suddenly dies as soon as his ailments 
disappear and sometimes a man docs not 
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die thoiJgli seriously afflicted with virulen* 
diseases. 

Tliese things can have no place in your 
creed. According to our doctrine, a man 
lives his fixed age though afflicted with 
serious diseases but when his fixed age has 
reached its limit he dies though there are 
no diseases ailing him- The body is not 
therefore the cause of consciousness. There 
is another point. Do you believe the body 
to be a concommitant or material couse of 
consciousness or knowledge? If you believe 
in the former, we too consider the body to 
be the means of de-atli and to some extent 
the cause of knowledge. It you believe 
in the latter, the position is wrong, A 
material cause is that wbicli communicates 
its changes to its effects just as the eartls 
and the pot. When the body is affected, 
the sense of feeling is not affected. On 
the other band, the mind is affected .a 
•good deal by fear, anxiety, grief &c even 
when the body is all right. The body is 
not therefore the material cause of tiie 
sense of feeling. 
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This statement also disposes of the 
argument that the life of the parents is 
the material cause of the life of the child. 
\Vben the parents are affected by ailments, 
the children are not similarly affected. 
But a material cause alw.ays follows its 
effect and cannot be separated from it just, 
as the earth and the pot. If the life of 
the p.arents is inseparable from the life of 
the child, the latter’s life should have a 
similar relation. This will show that the 
qualities or effects of elementals! are not 
feelings. It also proves that there is a 
soul. Further information regarding the 
creed of the Charvfibas is to be found in 
such worts as Sainmati-tarka, Syadvadar- 
atnatara &c. 

Q. — What do the old ShSstrfis say with regard 
to the social and friendly dealings of 
human beings among themselves ? 

A. — A man should have friendly feelings to- 
wards human beings, do good to them, 
assist them in trouble, pcench true T.ew 
(truth) if he knows, should not tsike 
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pride in his ‘high’ caste, should be hospi- 
table to them by giving food etc. 

73. Q. — What is in fact the relation of man with 
God? 

A. — The relation is that of an instructor and 
the instructed. 

74 Q. — What should man do for God ? 

A. — God does not want anything, but devoted 
men should in order to wipe off their 
evil actions, worship God by installing 
his image of the form such as He had 
when He attained liberation while living 
in the world, invoke God in that idol by 
their feeling of devotion, and attributing 
His nature to it. Although the idol is 
not God, yet through that idol, God is 
worshipped. Thus an idol becomes a 
sort of memorial of the God. All the 
different religionists say that their respec- 
tive sacred books are the words of God. 
The Christian, Mabommadens and Brah- 
mins etc. say so with regard to their Bible, 
Kur&n and Vedsis etc. respectively. The 
Christians take oath by taking the Bible 
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in their hands or holding it over their 
heads. The Musalmans respect their 
Kuriii very much. As a matter o£ fact 
these books are nothing else than paper 
and ink. But in order to recollect the 
knowledge oE 6od, the murti (form) of 
letters is made by persons with their own 
hands and they are respected. As people 
understand the knowledge o£ God witli 
the help o£ those letters which have been 
written by them, similarly with the help 
o£ idols the form o£ God who attained 
liberation while living in the world is 
apprehended. 

The maps of countries are drawn on 
small and large sized papers and the 
teachers point to their pupils in those 
maps saying, “Look here, this is Italy, 
this is Russia, this is America, this is 
India etc,” The pupils do not believe 
that the very place upon which their 
teacher kept a finger is Italy or Russia 
etc. ^ut these maps help them to under- 
stand the real countries Italy, Russia etc. 
Similarly we also do not believe that an 
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iflol is renlly the God, but that these idols 
help as in understanding Grod the preacher 
o£ truth. For this reason we must believe 
in. (the efficacy o£) the idols of God. 
Those who do not believe in the idols of 
God, must not respect their religions- 
books, nor should they take oath on them. 
The belief in idols indndes belief in book.s. 
For this reason, we must invoke God 
tlirongli aforesaid idols, remember His 
virtues, pronounce that He is free from 
18 defects and is undefiled. If you 
believe in this .way, then it is not an idol 
but God Himself. Taking Glod himself 
to be present there and knowing that He 
is from eternity the preacher of true 
righteousnes.s (Dharma) and the doer of 
the greatest good, we must worship Him 
in accordance with the forms fixed for it. 
There are different forms of worship. I 
give here only a very brief account of a 
particnlar form of worship called ashia- 
praMri psja or eightfold devotion. 

1, First, wash the image of Grod with water 
full of thi^ thought “0 God Arhat 1 as I 
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remove the dirt caused by dust etc, by 
means of water and produce a cooling 
effect, your worship may also remove the 
dirt of all my actions Karmas and the 
removal thereof make manifest llie real 
nature which is shital (cool).” 

Then prepare a mixture of sandal wood, 
safron and camphor by grinding them and 
smear it over the idol with a prayer in 
your mind “0 Bhagwaii ! as this smearing 
removes bad smell, your worship may 
remove also my bad rdsnd (desire) which 
I hold from eternity.” 

Then take the best kinds of flowers giving 
good smell and make an offering thereof 
before God contemplating in your mind 
”0 Lord I these flowers are the arrows of 
Kamadeva (cupid), I makean offering there- 
of before you in order that I may for ever 
be liberated from the sufferings of Kavia- 
deva (passionate desire, cupid).” 

Then take fragrant dhiip (incense) and 
keep it upon Sre so that the vapour may 
issue, Saying in your mind, “0 God ! as 
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tins incense is burning in fire, all my 
vices may also be annihilated by bhahi 
(worship) and ns the vapours o£ iucensc 
are going upward, similarly I may also 
attain higher life.” 

• 5 . Then light a lamp with ghi (of cow’s milk) 
and keep it before God saying in your 
mind “0 Lord ! as lamp-light removes 
darkness, in consequence of your worship, 
the lamp of perfect and pure knowledge 
may become lighted in my heart so that 
lltc darkness of ignorance may be 
removed.” 

6. Then take good rice and keep it before 
God contemplating that the worship with 
rice may confer upon you eternal happi- 
ness. 

7. Take all sorts of good •pakusan (Cooked 
food) in a tray ■ and keep it before God 
saying in your mind “0 God 1 1 have been 
eating it from eternity, now I make an 
offiering of the whole of it to you so 
that 1 may never feel hungry.” 
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S, Take good fniits and put them before God 
thinking in your mind, “0 God! in conse* 
quence of your •worsliip 1 may bear 
the fruit of muili (highest stage of 
attainment).” 

After performing the ■nor&hip with tlit 
aforesaid drari/a (articles), one should 
make vhaitya-vandana (n l>o\v to all the 
Jain temples rcpe.ntiiig God's virtues; 
i. e. eulogise God bv mentioning his vir- 
tues in the way of ialiuing Jiini. He 
slioiiid praise 11 is name in so far ns is in 
his power to do, spread his teaching 
(Dharran) and improve himself by going 
on pilgrimage .and performing ratha;/dtra 
(inking the image of God in a chariot 
along with a (irocession) ajid promtilgate 
the Diiarma preaclied,by Him in different 
cnuniires. These are some of the ways in 
which the devout should worship God. 

7 ii. (^. — Does man in reality possess or not, the 
attributes of Dhnrma ? 

A. — Yes, he does possess those attributes in 
reality in as much as Dbarma (essential 
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quality) conveys only the idea of Dharnia 
(one who makes Dharttia) as sweetness in 
misri (a kind of sweet). The very term 
Dharma proves itself tiie connection or 
Dhariua and Dlmrnii. t 

Q. — Hosv does the couueetion of man with 
God appear iu this world wiiut is it 
in reality ? 

A. — Many people believe that God is their' 
father. For this reason they believe that 
the connection between God and man is 
that of father and sou. JIaiiy believe 
that God is their ertsator anjl that they are 
entirely in His mind, that He makes them 
do what He wills and that man can not do 
anything. Some say that this world is 
UieplayihiugofGodand that He is seeing 
this fun. Some say that God has created 
this universe and that He maintains it. 
Some believe that Goil makes t'uem suffer 
the consequences of their actions. The 
Jains say that this universe is eternal, 
that God is our guide and saves us from 
evil path. These are seme of the d:ffe- 
reiil beliefs. 
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77 Q — IVhat is the highest achievement of 
Dharms and what are the characteristics 
of Dlmrwa ? 

A. — The highest achievement of Dharma con- 
sists in lifting man ultimately to the 
highest position of a Siddha or God after 
it has extinguished his various physical 
and mental afflictions consequent upon 
birth and death. The characteristics of 
Dharmi are ten 

(1) human life, (.^) birth in a civilized 
country, (S' noble family, (4) long life, 
(5) possession of complete five senses, 
wisdom, (7) good health, (8) contact of 
a true teacher, (9) hearing of the noble 
leaching preached by God free from 
eighteen faults, and (10) belief in the 
above said teaching and acting thereupon. 

f S Q. — What are the ways of worship and obser- 
vance of Dharma according to different 
religions ? 


A.— The worship according to Jains has 
already been descriljed above in connection 
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with the eightfold mode of worship. 
There are two modes of Dhnrmaorduty — 
the duty of a householder and that of a 
recluse. First— take the duty of a house 
holder. 

A. householder ought always to worship 
God three times a day, ought not to injure 
visible animate objects, to speak false- 
hood, to commit serious theft, and to have 
sexual intercourse with another’s wife, 
ought to limit a desire for possession, 
regulate his going abroad, avoid taking 
22 kinds of non-eatables such ns meat, 
strong drink etc and 32 kinds of ananl- 
kaya, ought to avoid f so far as practicable) 
15 forms of bad business and 4 kinds of 
undesirable ^ injuries, ought to observe 
devotion for an hour putting on clean 
clothes, whenever he gets an opportunity 
to do so, and give up all kinds of vicious 
acts, remember the qualifications oi panch 
parmesJili, acquire education, observe 14 
vows every dr.y, abstaining from indulging 
in -4 things viz. (1) taking food, (2) 
beautifying body, (3) sexual intercourse 



( 1 ^ 5 - ) 

and (4) business, on the two Stfa, one 5th, 
] 5th and 30th days of a month etc. onffht 
to lead the life of a sfidhu (recluse) by 
doing Dharma, meditating, remembering 
the qualifications of panchpameshii etc. 
for 24 hours, i. c-, perform what is called 
poshad karma. He ought to give alms to 
a deserving person, to the needy and also 
to the persons in trouble, carry on busi- 
ness according to rules of justice. This 
is a short description of the mode of a 
householder’s life according to Jainism. 
Secondly’ I briefly deal with the duty of 
a recluse. 

A sadhu — a recluse ought not to injure 
any life, ought not to speak any kind of 
falsehood, ought not to commit any kind 
of theft, ought not to indulge in any kind 
of sexual intercourse, and ought not to 
have a desire for any thing. He should 
entirely abstain from these five things. 
He ought not to stay anywhere consider- 
ing it to be his own place, ought to take 
in begging madhuiari bhikshd free from 
42 defects, ought to regard a friend and 
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an enemy, gold and stone, w,oman and 
grass equally, he should neither love nor 
hate anything. He ought to be prepared 
to bear 22 kinds o£ afBiictions and 16 
troubles which beEall him. He ought to 
desire neither life nor fear death. He 
ought to check the five sexual desires. He 
ought to be free from anger, pride, attach- 
ment, avarice. He ought to observe 18000 
characteristics of shilanga (chastity) This 
is the mode in which a monk ought to 
lead bis li^e. 

The other religions describe many 
methods which are the figments of fancies; 
we need not therefore describe them. 

79 Q. — What are the true and real diatingnish- 
hig marks of a Dbarmic (pious) life and 
worldly life ? 

A. — The true and real mar]is of worldly life 
are as follows ; — 

One who earns money by lawful means^ 
admires a good act, marries in the family 
a toan 0 ^ a, different equal to hinj 
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in position, character etc, fears vicious 
acts, does not do anytliing against the 
fashion of his countiy, does not speak ill 
of any one, more particularly does not in- 
liabit in too public or too private a place, 
lives in the neighbourhood of a good 
person, does nor live in the house which 
has several jiassagcs for egress and ingress, 
lives in the company of a religious man, 
serves his parents, does not live at a place 
which is the source of dispute, docs not 
do that work which is considered bad by 
the public, spends according to his income, 
lives lip to his means, is possessed of the 
eight attributes of intelligence, always 
bears dbarma, does not take fnod again 
until the previous food has been digested, 
eats contentedly at the proper time, prac- 
tises virtue and has* recourse to wordly 
pleasure and business in a way not detri- 
mental to any of these three, supplies ac- 
cording to his means food, clothes etc to a 
holy man or a poor man who comes to his 
house, does hot go against the propriety 
of time and place, does every work to the 
best of his ability, worships, serves one 
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who follows great wows and is a learned 
man, maintains those who deserve support, 
is a prudent and farsighted man who 
knows much and is always grateful to 
him who has done anything for him, is 
loved by all, is submissive, merciful, is of 
agreeable nature, is doing good to others, 
is resolute in giving up the company of 6 
inner enemies viz, passion, anger, avarice, 
pride, mada and joy, controls the 
contact of the senses with their objects. 
One who observes the aforesaid 35 things 
is said to truly possess all the attributes 
of a householder. The attributes of a 
Dharmic person have already been descri- 
bed under the head of duties of householder 
and saint. 

SO Q.— What power does the soul of human 
being possess to get a high position ? 

A. — The high positions are two, one secular 
and the other spiritual. The secular posi- 
tion are such as of Indra, Chabravarti, 
Vasudeva, Baldevo, Mandlik Rajs etc. 
The doing of the aforesaid 35 things en- 
able-one to attain this position. 
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• The powers ia soul to attaia the spiri- 

tual position viz tliat of Gfod, are the 
ways in which a recluse should lead his 
life. 

SI Q.— ‘What are such acts of Dharma as are be- 
yond controversy ? 

A. — No believer doubts in the goodness of 
such things as showing mercy towards 
living beings, truth speaking, non-stealing, 
abstinence from adnltery, forgiving, chari- 
table temper, kind heartedness, content- 
ment, doing good to other etc. 

82 Q. — Is it essential to study the sacred books 

of different religions ? 

A. — The reason why it is necessary to study 
the sacred books of different reli^ons is 
that one who does so impartially and 
without auy prejudice would find out the 
real truth. 

83 Q. — What are the rules and conditions gov- 

erning such a study ? 

A.— Before you study a sacred book, you must 
see that its author is free from 18 faults, 
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tbat there are no contradictions in his 
statements, that whatever he says is not 
contrary to what is visible in the world 
by direct proof and that it stands the 
three tests. 

You must believe in all the contents of 
the book which like gold stands these 
tests. The tests are these. 1st rub the 
gold over Kasauti (test — stone), 2nfl by 
examining it by boring it and Srd bv 
making it red hot in fire. The price of 
gold which stands these three tests' is fit 
to be accepted. Similarly the sacred book 
which prohibits the doing of all sinful acrs 
and dictates the ways of acting upon what 
is contrary to sinful acts i. e. a book which 
for the purpose of liberation prohibits the 
doing of sinful acts and dictates the 
way of acting npon what is contrary to 
them is called by Tirthankar Bhngw&n 
a ^KasJi Shudha Shasira. Thus a 
book which- for the purpose of muM 
dictates observance of meditation, 
study, mercy, truth shil (chastity, mora- 
lity, good conduct), contentment etc, all 
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combined and prohibits doing injur;? to 
living being, speaking false hood, com- 
mittitig theft, beeping wife, having posse- 
ssions, anger, arrogance, ;Vayd (illusion), 
avarice, etc, is a Kash shudha Shiisfra. 
The Sh&'tra which deals with arih 
(wealth), him (passion) combined, and is 
full of stories and shows the wavs to 
mol'shha in a sccoudar}* way is not fsash 
shtdha shastra. The shastra which deals 
with all the constructive and destructive 
methods of worship and conduct is called 
&ch^eda shudha $hdsir a, A saint should 
take care of the living beings even when 
he answers the calls of nature. It is most 
proper to take care of living beings in 
doing ever^' dhanme act. 

The shastra which prohibits the doing 
af an act for one purpose and diebttes its 
doing for another purpose cannot be called 
chhed (shudhi-shdslra). For instance the 
Vedas which when dealing with the ques- 
tion of liberation prohibits injury to living 
beings and when dealing with the question 
of worldly possession sanction such an 
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injury. The shtistru which is tested by 
the fire o£ the real qualities ot thinp;s as 
described and tested from nil the points 
of views and is found to be free from the 
bliick spots of superstition is called a /«/? 
shuddhi sMsira. The sh&stra which des- 
cribes the attributes of things from a single 
jioint of view, is not called t(‘p shuddhi 
sh^slra. The aforesaid tests relate to the 
shfishtras. It is also a necessary condition 
that the author of the true sh/tstra must 
be favtltkss and omniscient. 

84 — What traditions are there on the subject 

and what is their present form ? 

A. Shnk alias Parivn\jak, son of VyHsaji, 
ascertained the real truth from muni 
Tlifivachchaputra, desciplcoE Lord Arisht- 
ncmi and accepted the true dhannd. 
It is so described in Sri Gn&td Sfttra. 
The Niravalika. Shtra says that Somal 
Brahman* learned 14 sciences (4 Vedas, 
6 nng&s, dharma mimdnsd, Tarka or Mfiyfi, 
and. the Pnrftna) and after enquiries accep- 
ted the Iiouseholder’s duties grahaslh dhar- 
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JKfl- The B!m 2 [avati Sutra says that Somal 
Brahman learned 14 sciences and aEter en- 
qiiirinpr about the elements accepted the 
Jaina religion. Shayynmbhava Bhat, the 
author oE the Dasha- VaikaJika Sutra gave 
up Mimaitsak religion and became the des- 
ciple oE M uni Prabha\-:\ Suraini. The EoHow- 
ing 11 Brahmans (1) ludra Bhuti, (2) 
Agni Bhuti, f’S) Vayu Bhuti, (1) IVyakt 
Stvaini, (5) Sudharma, (6) Mandit Putra, 
(7) Maurya Putra, (S) Aknmpita, (fl) Achal 
BhratA, (10) Melar^-a and (11) PrabhSs 
along wiih the 4400 dcsciples — all learned 
in 14 sciences — ascertaining the truths, 
took Dihha (initiation) from the venerable 
Lord Mahiivira the 24th Tirthankara 
and became his dcsciples. 

S5 Q.— -What effects have the dead religions of 
the world upon mankind at present ? 

A.— The Jaino, Veda or Slimansak, Naiyilyik, 
Srmkhya, Patnujal and Buddha religions 
are counted among the oldest religions o£ 
India. Now all the above religions excep- 
ting Buddhism have their existence in 
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India. All o£ these excepting Jainism 
are almost dying. In other countries 
where the Dharma of the Karma- Kandi 
Mim3,n&akis has disappeared, its effect is 
that people make sacrifices by killing ani- 
mals and inorder to please God make offer- 
ings of skin, flesh, and blood by killing bul- 
locks etc. as is described in Tauret and Qn ran 
etc. Also the book named Iliad says in 
its account of war that Hector and other 
great -warriors made sacrifices to gods by 
killing different kinds of animals. All 
this appears to be the remnant of MimSu- 
sak religion. The sujism among Mohamme- 
dans appears to be the relic of Yedantism. 
In India some people of the Brahman 
caste etc have given up Hinsak-yagn and 
avoid flnsh eating and drinking etc ; this 
appears to be the after-effect of Jainism 
and Buddhism. In other countries also 
the existence of virtuous acts such as mercy 
etc appears to be the remnant of Jainism 
and Buddhism, 

S6 Q. — What position does God of the whole 
universe hold according to every religion 
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in human progress ? God is just. Accor- 
ding to every religion, God is the Lord 
of the whole universe. Then how is it 
that notwithstanding the differences in 
human progress in different people in 
different countries, there is no contradic- 
tion ninong them with regard to God’s 
nature of being just • How do the differ, 
cut religioiia account for God on this 
point. 

A, — All the different religions belic\-e that God 
is just and this is true because God natu- 
rally possess the quality of njiaya-shilaia 
(being just). Cut the belief of the people 
that God like Government officials admi- 
nisters justice to all the living beings is 
against the shastr&s of the Jain religion 
and is also against logical conclusions. 
For instance a Baniya (trader) possess 
1000 gold mohurs and for that reason he 
feels himself very happy. Then a thief 
comes and takes away all those mohurs. 
On the Baniya’s making a protest the 
thief wounds liis body by a sword. There- 
upon the Baniya keeps quiet and the thief 
goes away ^iih the money ^ud feels him- 
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self very happy. Now supposing that the 
Baniya 's\-aa feeling very happy by reason 
of^ possessing 1000 gold mohnrs, that this 
\Yas given to him by just God in conse- 
quence of iiis doipg good actions, that in 
consequence of his doing sinful acts God 
punished him in this way that the thief 
took away gold mohurs and wounded the 
Baniya by a sword. But the question 
arises whether God made him suffer the 
consequences with or without a nimii 
(means). He cannot be said to suffer the 
consequences w’ithout any nimit because 
in the Baniya suffering the consequences 
of his bad actions the thief and sword etc 
were the nimit. Now if it be taken for 
granted that God puts all causes into 
motion, then God would be proved to 
cause others to do evil acts such' as theft 
etc. If God does not put nimils into 
motion then God cannot be proved to be 
just and the giver of reward and punish- 
ment If without peoples’ doing good or 
■ bad acts, God gives reward or punishment 
to them or creates many in royal family, 
healthy in life, in very comfortable cir- 
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ciimstances, satisfies all desires etc, creates 
some miserable from pregnancy during 
the whole life, mentally and physically in 
pain, hungry, suffering from chronic dis- 
eases ; no intelligent, man would call such 
God to be just, merciful, impartial, having 
an equal eye uj)on all. If God gives com- 
fort or pain to all living beings according 
to their good or bad aciions, then this 
would be proved to be eternal and God 
would be proved to be unjust and the 
Faults such as theft, immorality, speaking 
falsehood etc would be imputed to Him, 

87 Q. — You should put to God Himself the ques- 
tion of creation of the universe as to how 
and wherefrom He created the universe 
and why did He create happy and miser- 
able lives ? 

A. — If God were to say to ns that He created 
the universe and that He created happy 
and miserable lives not consequent upon 
their good and bad actions, then we 
would put the question to Him. But God 
never tells us those things. Hence we 
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put these questions to you. Consequently 
God is not the administrator of justice 
(to the living beings) in the universe, nor 
does He mate the human beings high or 
low, wealthy or destitute, happy or miser- 
able, ricli or poor, educa'ed or ignorant, 
beautiful or ugly. For instance a man is 
travelling and while on bis way a brick or 
a piece of stone or wood etc. falls down 
from a house upon his head in consequence 
of which his head is broken and he suffers 
groat pain. Now you see that the house 
was not built by God, it was built by 
artisans and that the brick or stone or 
wood etc was not placed there by God, 
and God did not throw it or break his 
head. That brick or stone or wood was 
worn out by time. The brick etc being 
either worn out by time or moved by any 
man or animal or wind broke his head and 
caused him pain. But this was not caused 
by God. Consequently God h^s not crea- 
ted various kinds of pleasure and pain, 
hio'hness and lowness in this world. On 

n , 

■the other hand^ by prqieah (unbroken 
succession) this varicgate.d universe icoipes 
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into beiiif; and to end caused by the nimits 
sncli as the mutu.'il action of time, swabhao 
(nntiu’e , (rules of co.iduct), karma 

(action;, puriishttrtk .ait\ one of the four 
))riui i[jal objects of liuinan life ii e. dJiar-' 
ma, ui ih, /cum, mokshu;, matter ; and it 
would remain so from eternity to eternity. 
The molcsa-pad is alfeo without beginning 
and end. 'fbe living beings do attain 
that position having clestroj^ed .all the ac- 
tions. ‘ 'I'he wox'ldly beings', come into 
humau or other life and enjoy pleasux’e or 
suffer pain and get high or low' position 
etc. with the help of their resuective causes 
tn'iniln according to their good or bad 
actions. Arbat-Si«ldha Parmeshur-knows 
from Ilia knowledge all the different condi- 
tions of the worldly beings who ore doing 
good or bad actions and suffering their 
- con.scqnencos with the help of nimils. 
Everything is done just in the same way 
as .God reflects in his knowledge. Nothing 
is done contrary to it. ' 

— What short-comings arc there in all the 
religions ? 
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A. — Nobody calls the religion believed io by 
him to be faulty. People are always ready^ 
to point out faults in other religions. The 
Jaina rcliglob is entirely faultless. But 
in the present age the Indian Jainas do 
not possess such mental and physical ener- 
gies as may enable them to completely 
tread the path of mohsha as dictated by 
the Jaina shitstras. The Jainas pass the 
lives of a recluse and householder accor- 
ding to the present age. But they cannot 
completely follow the Utsargik (natural, 
that which is liable to be abolished in 
exceptional cases, though generally valid) 
]]ath. The second defect among the 
.fainas is that they pay little heed towards 
education. Thei’c is no union among 
tliem. Even the S^dlius arc not on good 
terms among themselves. These defects 
arc iu the individual Jainas of the present 
age, while the Jaina religion is faultless. 

89 Q. — What have Jiitlul'>in, Chn.stiaiii(y and 
other religions done for mankind ? 

A. — These religious have Hone limited good to 
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mankind by preaching through llicir reli- 
gious books ,to man kind l ijc worship o£ 
God, mercy, charity, truth, chastity, con- 
tentment, foipvcness, drjava (honesty), 
mdrdam (gentleness), vinaya (respect, 
politeness), obligingness, Lraiajnaid (grate 
fulness) etc., which give a good name 
to such persons in tliis world and sicarg 
(heaven,) kingdom etc. But the religions 
referred to above, have doncgi-eat harm 
to mankind in as much as tliey havis not 
told m-inkind the true attributes of Dtva 
(God) yKr«« (teacher) and dharma and have 
teachings to the contivary. The Jaina reli- 
gion shows for mankind ehinl Ml (whole- 
some good) and the true path of moksha 
and nothing perverted. Hence it has done 
all good without harm. 

90 Q. — How did the people come to undersrand 
the importance of the formula of repen- 
, tance ? 

First the repentance does away with the 
sin which has been done nnknowiugly. 
This is not the case with all sorts of sine. 
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Some sinful nets become relax by repen- 
tance. The good of repentance lies only 
in this that he who repents for a sinful 
act does not do that act again. The reason 
ivhy the conviction in the formula of 
repentance is essential is that the person 
who fears the coii.-ctiuonces of sinful act, 
repents piirel}’ from his heart, then his 
heart becomes very soft, and the very 
pervasiveness of that purity and softness 
in the heart destroys all sins. The for- 
mula of repentance has been dictated by 
the omniscient God who is free from 18 
fault.s. God never speaks falsehood. Thus 
formerly in the time of sarvajna Parmesli- 
war, Gautama and other munis (saints) 

believed in the truth of the formula. In 

\ 

other words, their speeches mane the 
people believe in it. This is the siddhdnt 
(doctrine). 


91. Q. — Is it necessarj' to have a fixed day to take 
rest for doing dharma ? 

A,— One should always remain ' engaged in 
doing dharma, of course one who does not 
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gcL time to ilo dharma may fix particular 
clays for doing dharma. For such a per- 
son it is necessary to have fixed da*, s for 
doing dharma. One who is independent 
(or selfcontrolled^ must always do dharma. 
It is essential to fix a dac- for giving up 
sinful acts. Xo day is meant for pleasnrCj 
enjoyment, jdas* etc. 

92 (1. — Who is believed to be an avatar liy reli- 
gionists ? 

A.— Witli the exception of Jainism many other 
religions do believe that God being rntthti 
n/p-liberated from the sliufllos of actions 
and bodiless, -can come in the world as an 
avatar. Th'- cause of coming as an avatar 
arises wlien there is a fall in virtue and 
the f'’dhus and oilier good men are in 
trouble. Ill order to remove ibese evils 
and to do good to others and to destroy 
evil son].=, the enemies of dharma, God 
takes an avatar in every age. Such is 
the statement in Gita. The Euddhists 
say tliat v.'heu the ]iropagator of their 
religion viz. bhac/ican having attained the 
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highest stage o£ mohha secs his Collow- 
ers in trouble, in order to remove their 
troubles, he takes an avatar. The ChriS' 
tians believe that for the good of the 
sinful descendants of man, God sent his 
Son Christ on the earth. 

The Jains believe that after attaining 
liberation nobody comes back in this 
world, in as much as the causes of posses- 
sing body arc good and bad karmas. On 
the attainment of mohha all karmns 
arc destroyed. IFor tins reason the Jalnaa 
do not believe that a soul after attainment 
of mohha takes anj avalur. 

It has been described above how the 
Jaiuas believe in arhats. 

The followers of Vedas, Smritis, and 
Purans believe Bramha, Vishnu and Ma- 
heshtyar to be the avaidrs of God. Some 
of them believe in 24 avaidrs of God such 
asntac/i/{, sukar, kachhu^ narsingheko. The 
'.others believe Psitaujali, Shankar Swami, 
Ramanuja and others to be the avaidrs 
of God. Wherever there is any renowned 
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niauj bis f jllovrcrs in their books speak oE 
him as the avafdr o£ God. In India always 
after some lime a new religion antagonistic 
to the other, cotncs into being through a 
person — so called avatar of God. It is not 
known why God is so kind to Indians in 
as mnch as He comes here so often as an 
avatar. But the allegation that after 
attainment of moksha God comes in this 
world as avatar, is against reason and 
logic because all the different religions 
believe God to be omnipotent "When 
God is omnipotent, can He not do every 
thing He likes without occupying a body. 
If He could do every thing without 
occupying a body, what was the necessity 
for him to come in the womb of a woman. 
Why did He not make proper arrangement 
in the beginning so that there would not 
have been any mismanagement and He 
would not have stood in need of coming 
here as avatar to pot things into proper 
order. 

Many religionists believe that God is 
all-pervading. But he whois all-pervading 
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is akria (motionless) i.e. one who can not 
do anythin" regarding motion like akish 
(sky). IE God is all-pervading, all power- 
Eul, inerciEul, well-wisher oE all living 
beings and preacher oE the true religion, 
where-iii the religious Samajic disputes 
arise which creite ill- feellings in worldly 
and religious matters among I he people 
and tttiise the death oE lacs oE people and 
become the cai5.se oE many other troubles 
and calamities etc. why does not then God 
who is in tho-e sakahas and who is merci- 
Eul, all-pervading and all-powerEul say 
at once that this is true and this is false 
and that one particular thing be done and 
the other avoided and that such is his 
statement which shows the true path and 
the others not. When in order to remove 
the troubles of the worldly beings God 
by remaining in the womb oE woman and 
then having been born saves them from 
their enemies, why can he not remove 
those troubles at once without adopting 
the above procedure. IE he cannot adopt 
the hitter procedure, He cannot be proved 
to be omnipotent. 
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What is the cause of it tiiat Got! comes 
as ail ai'ttt'ir in one country and not in 
the other. Bramha, Vi^hIlu and Mahesh 
came as avatars in India only. The Clirist 
was born in (he easturii country and not 
in an}' ntiier country. Goil sent Mohamad 
also in Arab oid}'. Can God not take the 
form of Braliran, Vi.-liiin, Mahadeva, 
Christ, Mohamad etc. as ni-ntnrf in all the 
different coniitricsand send aBoall foolish 
and harbavons people to Moksha iiy prea* 
c!iin;:j tliem. 

93 Q. — Tlie 24 Tirliiankaras ainon" the Jaina.s 

wore also born in Aryavarta Hence the 
aforesaid defect is also present there ? 

A. — My dear sir, had the Tirthaiikara.- adopted 
this ])ositiou of their own will, 'he .afore- 
said defect would have been said to be 
found in them. The Jains do not believe 
in it. Hence that defeer caiiimt be impu- 
ted to tliom, 

94 Q. — According to Jainas what is the cause for 

becoming a Tirtliankara ? 
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A. — A livin" being wlio bas clone vei-y good 
karma is bom as a Tirtbankara by reason 
o£ those good /;amas and not o£ his own 
accord. 

95 Q. — As the Tirthankar also is bound by the 

harmas, He can do nothing without harmas. 
Hence why should he be believed to be 
God? 

A. — No one in the world (except Jainas) be- 
lieves in such God as arhat who has been 
free from 18 defects and who possessed 
such qualities as infinite knowledge etc. 
real happiness etc. Consequently the arhat 
himself is Parmeshwar and none else. 
The people in general believe in God to 
be the Lord o£ the universe like sovereigns. 
But according to their own allegations no 
God as believed in by them has been 
proved to be free from 18 faults. On the 
other hand, according to their Sliastras, 
God is partial, cruel, ignorant, passionate, 
proud, ill-tempered, unjust, wicked, in- 
competent and powerless. 

96 Q. — Howcan we believe that Arhat Parmeshwar 
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Tvas free from IB tlofects and that the 
ara('}r oE God hclievc-d hi I>y other.' had 
tliOsc fanl!."; ? 

A. — My tleir Sir, leaving a5=iilu j>n jiulice, read 
the live? of Avliat.' and other avaiarf qIc. 
and see their images noticing their 
conduct, thoughts ami appcai-ance ; from 
tins yon would learn which of them was 
fatilty and which faultless. 

97 Q. — The J.ainns h,avo written well about their 
Tirthankaras and have also made their 
imtigcs sh(hu (contented), d<hit (mild) 
nirvihiri (without change of mind 
or jmrpose), aloof from woman, of desire- 
less forms. 

« 

A. — This idea of yours is wrong in ns much as 
none prevented the writers of yonr sacred 
books from wriiing the good qualifications 
of 3 ’onr avaU^rrs and none told them to 
write the bad qualifications of yonr avatars 
such as a certain avatar had intercourse 
with another’s wife, another avatar 
wandered wi th one’s (sister), another avatar 
wandered in the jungle on account of his 
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separation from his wife, another avai&r 
being naked danced before a Rishi who 
gave him a curse whereupon his male 
organ was broken into pieces, another 
avaidr caused a battle to be fought and was 
himself engaged in it, another avaidr 
caused falsehood to be spoken, another 
avaidr was tired of going, another avaidr 
went to eat ciular frnits and not finding 
the fruits on the trees gave it a curse to 
be dried rip and it was dried up, another 
avaidr infused life in a dead body, at the 
time of his death had himself hanged, 
wished to remain alive but could not, 
died when the time of the death ar- 
rived, could not remain alive till now, 
that God created people of a certain com- 
munity when those people did not act up to 
His dictates, He repented and having be- 
come angry destroyed certain cities and 
gave so many Curses ere. Many such state- 
ments are found in their books. Had 
not those avatars possessed, those qualifi- 
cations, the writers would have not made 
a mention of those improper things. The 
writers were not their enemies on account 
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o£ which enmity th«*y iniirht written 
imijroper thiuj^tj. 11: I hey wrote falsely 
their books are iio( to o<* aci-fjir.-il ['hus 
it has been full} pi-ive l ■ ii it 1 1 " 
of the people wen* nf such character as 
mentioned in tlieir • books. Biiaratrahari 
praises Cupid for Jiaviii^.; made slaves of 
the highest gods- when they are attacked 
by the amorous dunces of pretty aud 
charming women. 

Consequently (he writers of the times 
of the 24 Tirthiirik:irHs wrote their lives 
just as they actually were. 1'hus the 
' biographies au I the images of the avatS,rs 
- fully prove their faulls aud faultlessness. 

Q.— What are the biographies and qualities of 
the Tirthankara' ? 

If you wmnt to read the biographies of 
the twenty four Jainu Tirthaukaras in the 
historical form, please read the Trishash- 
tishaltik^-purush-charitra by Hemachandra 
Siiri. I give yon a brief account of the 
life of the blessed Lord Mahtlvira, the last 
Tirthankara. 
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In the Videhdesh (ancient Milbila coun- 
try) in Ksatriya-Kunda-grruna, there was a 
Raja named Siddhdrtba, in llio Sfirya- 
Vansha or Jnsltavansba. 

He bad a queen Trishbl. who "ave birth 
to a child on Tuesday, Cbaitra Sndi IStU 
at night in the 1st part oE Uttrsl Phalguni 
Nabchhatra, 542 years before Vikram 
Samvat. (i.c. about 600 B.C.) The parents 
gave him the birth name of Vsirdhmfina. 
When he attained maturity liis parents 
married him with YashodhS, the daughter 
o£ SidhSrtha’s feudatory Samarvir. Wlieii 
he became 28 years of age, his parents 
died. After that he remained in the 
family for 2 years at the request of his 
elder brother i.c. he remained in the house 
till he was aged 30 years and had one 
daughter named Priayadarshanri. After 
that he took initiation in the sadhu life, 
with the permission of his elder brother 
Nandi vardhau. For one year he kept a 
piece of cloth placed on his shonlder by 
Indra ? Subsequently he went about 
withoutclothesfor the wholelife.; Although 
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troubles befell blrii, lie <3M cot swerve 
from his true vow. Thereupon the devl'ts 
("ooil spirits) namerl him SJalidvira. Af- 
ter his initiation, he renounce J to commit 
or make others commit injury' to liviiij; 
beings, he gave up speaking fiilsclioo(.1, 
theft, sexual intercourse, etc. He not 
only gave up all these sins himself but 
also prohibited others from doing them. 
He possessed threefold knowledge from 
his birth. Just at the lime of initiation 
he obtained the 4th knovrlcdgc vi^. 
vianparyuy. The blessed ilabtlvira Lord 
practised great austerities for 12J- years. 
It is fully described In Avashyak Sutra 
and Kalpa sitira etc. what different troub- 
les befoU him for 12J; years and at what 
different places and ho'.v he calmly and 
quietly Iwre all of them. What by means 
of the practice of austerities for 12J 
years and full meditation of virtue he 
completely dcstroj-ed his fovir ph^xtil-armaif 
ftliose which obstruct ii;e gjod qa.alitie.s 
v/soul), then in the ksr./>a7i>ir fa period of; 
three hours) on Vnisilch Sj:di 10th he 
attained Keval jmna (perfect knowledge) 



( 176 ) 

onthe bank o£ ilie RijiivAlukil river in the 
village o£ Jrani-bhika. He having left 
the aforesaid place arrived at Jladhya- 
PupA Hagri. At that jdace there vere 
eleven well-known IJrahmaTis headed by 
Indrablmtij-Gantainj-all learned, in four- 
teen sciences. He removed all the doubts 
entertained by them in accordance with the 
Veda Srutis and by logical reasonsand made 
the above mentioned eleven personages 
and their ■44.00 students as his desciples by 
performing their diksha ceremony. Out 
of them those (eleven) i, e. Gautain and 
others were given the title of Gandhara. 
They compiled the teachings of the 
Bhacfvant in the books such as AchArAnga 
etc. He also gave diksha to ChandiiA the 
virgin daughter of king DadhivAhan of 
ChampA who made 36000 desciples. 

After the attainment of pure knowledge 

{Keval jnana ) he visited countries on the 
he 

eastern side. In the life time of Lord 
lilahavira there were not more than 14000 
sadhus, 46000 sadhwis, 159,000 srdvalis 
and 3,18000 srdvikds. The lectures of 



( 177 ) 

Lord Mabiivira made several chiefs His 

votaries. They are as follows : — 

(I) Raja Srcnika alins Bhambhasura, 
King of Rajagrilii. 

(II) Ashota Chandra alias Kunik 
king of Champa, son of Bliambha 
Sara. In the Buddhistic hooks 
he is named as Ajalsiiatr.i. 

(III) Raja Chetakii, king of Vaishiili 
nagri. 

(XXI) A group of l.S Rajas of Kashi and 
Kaushal. 

(XXII) Tijaya king ef Puliispur. 

(XXIII) Sveta king of Amalkalp't Xagri. 

(XXIY) Raja Udayan of Vitbhai-patan in 
sindh. 

(XXA’’ ) Raja Udayanvatsa of Kausfaambfai. 

(XXTI) Raja Nandi- Vardlian of Ksatriya 
kundagraro. 

^XXYII) Raja Chandra Pradyota of Ujjain. 

(XXYIII) Raja Shill of Prishta Champa. 

(X-XIX) Raja Prasanna Chandra of Pofan- 
pur. 



( 178 >) 

(XXX) Rnja Adin Sliatru o£ Hast! Shir- 
sha nagar. 

(XXXI) Raja Dhanavali oE RisbaWiinir. 
(XXX II) Rnja Vii* Krishnainitra oE Vivpur 
nagar. 

(XXXIll) Raja Vasavdatta o£ Vijiiipur. 
(XXXIY) Raja Pratihat o£ Sangandliik. 
(XXXV) Prij’a Chandra, king o£ Ktuiakpur. 
(XXXVI) Rnja Bal o£ Maliapiir. 
(XXXVII) Raja Arjun o£ Snghosh nagar. 
(XXXViri) RAjit Datta of Charopit. 
(XXXIX) RajH Mitra Xnndi oE Saketpur. 

(XL) Raja Dashfirn Bliadra oE Dasliarn- 
jnir, and many otlier Rajas were 
the Eollowers o£ Lord Slabilvirn. 'I’he 
names oE all these are found in the works 
known as Angas and Upangas. He 
lived 42 j^ears after his initiation clilcsJut. 
Out o£ this period he passed first 12 
Cliaturmusas (period of 4 months of the 
rainy season i.e. Shavan, Bhadrapad 
Ashwin and Kartiq) as chhadamasi (pass* 
iug saint’s life before kevalagndna) and 
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the su!)seqiieiit 30 Clintmmisas afe Kevali 
as given below 

The first 12 rainy seasons 1. Asthi- 
giama, 2. Kujagrihi, 3. Champa. 4. Prishta 
Champa, 5. Bhadritii nagri, 6. Hhadrika, 
7. Alambhii'A, 3. Rajgrihi, 9. Aiiarya- 
desh, 1 0. Savathi, ll. Visbala, 12. Cbainpa. 

As Kbvali He passed 12 rainy seasons 
in llajgribi, 11 in Visbala, 6 in Jlithila 
and 1 in Pavslpuri. Out o£ 42 years, for 
30 years Lord Mahavira taught dharma 
to all the 4 classe.-* and sjircnd dharma. 
He had his last rainy season at Pivapun 
in the sabhA of the old office of the king 
Hstiprda. He attained iiirrana i.c. 
pad, Siddhapad, rarmeshicur-pud (libera- 
tion) on Kartik vadi l.^ith at night. 

According to the test just described the 
avatars believed in by other religionists, 
were not free from 18 faults. It was only 
Arhat who was free from 18 dushans 
('fault.®). The God believed in by other 
religionists is according to their own alle- 
gations proved to be ignomiit, incompe* 
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tent, having liking and disliking, merci- 
less, prejudiced, imprudent etc. Conse- 
quently there is no God besides ArUat 
and Siddha. This is the main doctrine 
o£ Jainas. 

The Siddha does not concern himself 
with the affairs of the world. The blessed 
Arhat teaches only Dharma. He does not 
do any worldly work except teaching 
dharma. This proves tlnit Arhat and 
Siddha Bhagvitn are free from 18 dushans 
(faults). 

It is an impossible task to describe the 
qualities of God, .yet I attempt to write 
something about the qualities of Arhat 
pad. Arhat Bliagvfln being desireless.of 
any gain in exchange, gives right instruc- 
tions which arc lioly and noble and are like 
rafts to take across the ocean of the mun- 
dane existence, to the king and the poor, 
the Brahman and the chandill i.c. all classes 
of persons alike. He possesses 1. infinite 
knowledge 2. infinite vision 3. infinite 
character 4. infinite austerit 3 ', 5. infinite 
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poirer, G. infinite fine gifts, 7 . forgiveness, 
S. grecdlessness, 9- simplicity. 10. pride- 
lessness, 11. luiniilily, 12. trntli, 13. self 
control, 14. desirclessncss, 15. chastity, 
16. mercy, 17. doing good to others, 18. 
nhseiice of attachment, 19. absence of 
disliking. 20. fearlessness, 21. absence of 
hatred, 22. absence of laughter, 23. absence 
of shock, 24. absence of jilcasure, 25. 
absence of pain. 26. passionlessncss, 27. 
absence of superstition, 28 absence of 
ignorance, 29. sleeplessness, 30. absence of 
indifference 31. absence of idea of friend- 
ship and enmity, 32. equal regard for gold 
and stone, 33. equal regard for TOman 
and grass, 34. avoidance of flesh diet, 
35. avoidance of intoxicating drugs, 36. 
avoidance of c.ating nneatables, 37. fathom- 
less mercy, 38. bravery, 39. strength, 40. 
fortitude, 41. serenity, 42. absence of 
spaiking ill of others, 43. absence of self- 
praise, 44. power to cause, thnuigh prea- 
ching.s, the salvation of tliose who have 
ill feelings towards him and who disgrace 
him and speak ill of him, etc. etc. 
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The qiiiilities of Arhnt nnd SiclcUiaboth 
togetherarel. Avi/aya (immortal) 2. glori- 
ous 3. Achiufc 3 'a(be 3 'on(l thought), 4. incal- 
culable, 5. Primeval, 6. Brahma, (possessor 
of infinite happiness) 7. Fshwar (Lord of 
devas), S. Aiiant (Infinite) 9. The des- 
troyer of ciipid, 10, Lord of Yogis, 11. 
])roficient in Yoga, 12. manifold, 1.3. 
One, 14, pure intelligence, 1.5. imma- 
culate. I 

Each of tljcse attributes is explained as 
follows : — 

1, Immortal is that which exists in all 
times-past, present and future. (2i Glori- 
ous because he shines as the Lord over all 
gods such as Indra and others. (.3) 
Beyond thought because even mental 
contemplation is unable to grasp him. (4) 
Incalculable hecau.se his qualities can not 
be calculated as tl;ey are beyond all enu- 
meration. n. Primeval or first because he 
le.ads the path to righteousness in the 
world, 6. Brahma because he is the seat 
of infinite happiness. 7. Ishwar because 
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1)0 is t!)G Lord o£ all Gods. 8. Infioite 
because lie i.s endowed with infinite know- 
ledge a))d wisdom or because hp bas no 
end. 9. DestX’Oj’er oE Cupid because he 
desU'oys Cupid as the rising sun dispels 
diirkness or (one who has not faculties 
liable to the influences o£ Cupid.) one ^Yho 
has not got any sort o£ body. 10. Yog- 
ishwer because he is the Lord o£ the 
Yogis pos.sessing fourfold knowledge. 
11, Proficient in Yoga because he has 
grasped iill the secrets o£ Yoga, or he has 
broken a.sunder all associat ion with the 
Inirma, 1 2. • 'Manifold because he i.s om- 
niscient ar)d omnipresent through know- 
ledge. J 3. One because he i.s secnndle.ss- 
ly be.st. 14. Pure intelligence becau.se 
he lives and )noves and have I)is being 
in pure knowledge. 15. lininaculate 
because he is free from 18 faults. 

These fifteen attributes are given to 

God by religionists who believe in Him. 

/ 

The following are .some of the innumer- 
idfie attributes of a Siddha. 
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He is beyond 1. destruction, 2. oldnge, 
death, 4. change or motion, 5, consump- 
tion, 6. impurity, 7. mutibililj’^ S. form ; 
He is the 9. form of refulgence, 10. the 
Lord, 11. the supreme being, 12. the 
highest spirit, 13. the form of existence 
intelligence and bliss, 14. the unborn, 15 . 
the one not to be born again. 

99. Q. — What are the mutual relations of faiths 
or Dharma ? 

A, — Dharma is related to the soul ns subject 
and attribute atid truth is the connecting 
link of all the religions in the world and 
it is truth which is loved. 

100 Q. — In wliat way is the Dharma connected 
with physical science, arts and literature ? 

A. — Dharma is related to the ph 3 'sical science 
as knowledge and know.able, to arts which 
are not above suspicions, as' some thing to 
be avoided and to arts win'cb are innocent, 
as acceptable, to literature which promotes 
spiritual knowledge and vision. 
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101 Q. — In wlisit way can religious hooks, imliiral 
science, political ccononi)* and sociology 
help the Dliarma sliastra ? 

A. — By religion> book^ I mean the sacred 
hooks of every religion. The truth in 
every sacred book is helpful to the pro- 
gress of righteousness and the untrnth 
therein is a sort of set hack to it. The 
hocks on physiad .science disclose many of 
the infinite forces which arc mentioned in 
the religions l)ooks to ho working bj' 
comliinatlon of matter and force. Conse- 
tpicntly the hooks on ])hysical science hcl[> 
in supporting tlte truth contained in the 
.s.acrcd love. By Jivan shfistra, I mean po- 
lit'ca! economy. If money is e.-»riied by 
honest means, Jivan sliastni is helpful in 
furthering the object of dharma chnMra. 
IF money is earned In* dishonest means, 
it woidd cause sin and it goes against 
dharmn shnstra. The Vaidilc sliastra is 
helpful in spreading dharmn sliastra b)' 
removing disc.a.sps. By samajik sliastra I 
mean nir! shuslra As niti sMslra makes 
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man do work lawfnlh’ in the world it 
promotes the injunctions oE the dharma 
sJu'islra, Consequently niti shasira is also 
lielpfni to the dliarma shasCra. 


102 Q. — In what manner can i-eligions books help 
the other scientific books ? What is the 
connection between dhnnna and mnsic ? 

A. — The dharma shasira helps the shastras of 
<ithcr sciences only to a small extent and 
not entirely. The dharma shastra is help- 
ful to all that is written in the shastra of 
other sciences according as it supports or 
is antagonistic to tliem. The praise of 
Parmeshwar, teacher and dharma or the 
attributes of dharma and the virtues of a 
dbannic person in verse, song or music 
cruises the belieE of a bearer to be firm in 
dharma and stores good hunnas for him 
iunl causes the destruction of knrmas and 
pnyvja handha to the singer. One who 
sings a song exciting delusion or lust w'ould 
have the bondage of sin and would be 
degenerated in the next life. 
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103 Q. — How far is dharmn effective in perfectly 

purifying human being ? 

A. — Dharina has a very great effect in tliis 
respect in ns much as it is dharma -whicli 
can make a human being attain Tshvar- 
pad. No stage is higlier or purer than 
this. 

104 Q. — How can one who has gone astray from 

the dliarma be purified ? 

A. — The blessed Arhat, who is free from IS 
<lefaots, in order to jmrify the fallen per- 
sons has explained theshnstras, as, Srnddha 
jit-Kalpa, Yatijit-kn)>la, Nishith, Knlpa, 
V.ayavhara. The aforesaid books describe 
10 kinds of (penances) for 

purifying fallen persons. The nature of 
purification takes with the nature of trans- 
gression in each ])articulnr case. The 
pnrificartory rites pi’cscribed for a house- 
holder are different from those for the 
Sildhus. One who takes the prescribed, 
penance and then acts upon it, becomes 
purified like a clothing from which a blot 
is removed. 
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105. Q. — IMauy iieople . make sacrifices to Par- 

meslivar in order to attain liberation 
mohsha. Is it essential or not ? 

A. — Those who make sacrifices tc^Parmeshvara 
by killing living beings, are greatly mis- 
taken because Panneshvara is without 
passion, most merciEiil, always desireless. 
No work whatever pleases or displeases 
him. Thus to kill living beings and make 
sacrifices for him is a great sin. This 
practice has been brought into existence 
by most ignorant persons. This would 
appear from the Jainamata-vriksa com- 
piled b}' me. 

106. Q. — UTint bearing has dharma on the pro- 

gress of the country ? 

A. — The conn fry is a progressive one in 
which on account of the spread of 
dharma .such good actions are done as to 
follow the rules of law, to have union 
among themselves, to do good to other.«, 
to be kind to all living beings, to speak 
truth, not to ciieat or defraud, to acquire 



( 169 ) 

knowlctlgc nUvays, to lca<l a coiitenteii 
life, to avoid committiii}^ theft, adultery, 
takiii" nfihal'fha, drinkiiijj ]>rohibited 
thiiift', j'nictiMiig MipM'5tiliou<viio>>. The 
propres-s of a roinitry 5;^ impo-^ildn witli- 
•i!U dlianna. 

107. t). — How slioidd the kiiii; and tlie ■■oetoni'; 
he followed V 


— If llic Kinj' ijive? leg:d ordciv they oot;lit 
to he followed and the iiJcfol eii-loins 
put in vo"iic hy pood persotis imist 
certainly he followed. The cu‘>toms 
the non-ohservance of which is liable to 
cause material .and spiritual loss to us hy 
the country city or coininunity, ought to 
he followed. 

lOS. <>. — AVIiat are the perfect attributes of 
dharma found ainonp the dilferciit re- 
ligious ? What are the eventual objects 
of dhiirinn. 

A. — The jterfect attributes of dharma are three 
in number viz. (1) Darshana (belief), (2) 
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jncina ^knowledge), (3) chAritrn (action) 
Dfii’shaua means belief in tahjos. The 
Taivas are three viz. deva, guru, dharma. 
B}' the term dem is meant master. Mas- 
ter is one who is free from 18 dusha7i!t 
(defects), is possessed of 12 gunas (vir- 
tues), and is the preacher of true dharma 
in this world and is after giving up this 
l)ody to become the Siddhn. There is no 
God other than such God. To worship 
Hucli a beuevolentNjiasLcr for the purpose 
of purifying one’s own soul', to publish 
His qualities in the world according to 
his ability to praise Him always are acts 
helpful to one’s spiritual development. 
This is called Shudha devaiatva. Guru 
(teacher) is one who observes omaha-vraias 
(highest vows), who is well-versed in sac- 
red lore, has always uniformity of disposi- 
tion, gets pure food i e. free from any 
fault by means of begging, maintains 
thereby his body for the purpose of doing 

good, possesses many other such qualities 
and tells the people in the world what 
has been preached by the aforesaid 
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nifislers. Tins is GuruUitva. Tiie sifore- 
saicl lup.sters liavc shown to the people 
tlie jKith (Law) whicij leads to .salva- 
'tioii. This is clharmn uiiva Wiiat it 
contmiy to tliose three is called (1; 
Kudeva (false Master, (2) kn-gurn (false 
teacher) (.0) Ku-dharina (false law.) One 
ought to Iielicve in the truth of master, 
teacher, and law and wholly abandon 
hitdcvu, Ktt-i]urii, Icu-tllunma- Thus one 
attains the first part (attribute' of iiiianna 
named Darahnn. There are five division.>- 
of Jnana (knowledge) /.e., (1) mati-Jnnna 
(knowledge through tenses, (2) SrtUi- 
jnana (knowledge by means of education) 
(31 avaiihi-jnana (knowledge of jarmimj 
matter to a certain extent) (4) man-prajh 
ay jnana (knowledge of the mental 
thought of It vingbeitigs bonf of pregnancy 
in 2h dcipas, (51 l\eval jnana (per- 
fect knowledge). The objects of these 5 
kinds of knowledge are six dravyas and 
nine fcittvas. This is 2iid part of dharma 

named jnana. Tiie third part of dharma 
is ehmitra. It is divided into 140 parts 
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by reason oE the divisions o£ charana 
sattari and karana-saliari. The divisions 
oi charana saltari are (1) five Mdhacratas 
(2) ien Yali dharma (3) seventeen sanyam 
(^selE-control) (4) ten vaiyd-vrityac (ser- 
vices) (5) nine hrahmacharya yupiif 

(6) three jiiana, dai’shan and cljaritra, 

(7) twelve tnpas (8) control of krodh 
(anger) etc. These are 70 in number. 
Tlie 70 divisions of karana sattari are : — 
fl) 4 kinds o£ bodil}' purification. 

(2) 5 kinds o£ sammiti 
(.3) 1 2 kinds o£ meditations 
(4) 12 kinds o£ pratim&s 
(a) 5 kinds o£ control o£ senses 
{6) 25 Pratilekhna 

(7) 3 Guptis 

(8) 4 kinds o£ Abhigrbaha 

Thus there are 140 divisions o£ cliarit- 
ra in all. This is third part o£ dharma, 
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An EsplanaDorjr list of words, plirases 
sentences &c. in the TdooIj:. 

Page. 

101 Abstinence from uneatable things \Abhak- 
shya^tyaga^ 

135 Acbalabbrata. 9th Gnnndbnr oE Lord 
Hlahnvir. 

S7 Action [ffarma]. Translated also ns Func* 
tion on p. 17. 4tb Cause in the pro* 
duction oE the eEEect. 

93 Actions that obscure knowledge [Gnana- 
varniyd] 

„ Actions that obscure cognition [iJflrsnd- 

,, Actions that create feelings oE pain or plea- 
sure. \}^edamya\ 

„ Actions that bring on Delusion [Mohniya 
Karma\ 

„ Actions that determine period uE life [A^u 
Karmal 

„ Actions that determine the individuality 
[iVam Karmal 

„ Actions that determine -surroundings viz, 
family, race etc [Gotra Karmal 
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93 Actions tliat interfere witli the perforinnnce 
orenjoyniehto£"ood things [Antamya 
Karmd\ 

98 Actions that impede Soul’s i)rogress [Ghaii 
ICarmd^. The four karmns viz. Gnani- 
vnrniya, DarsnAvarniya, ' Mohniya, and 
AntarAya are called Ghati Harmas. 

40 'Advaitism. Vedantic doctrine propounded 
by Shri Shanker-Acharya. 

148 Afflictions {ParisdhAs] These are 22. For 
further details, see TJttaradyayana, 

2ud chapter. 

153 Agnibhuti. 1st Ganndhar of Lord Mahavir. 

155 Akampita. Sth Ganadbar of Lord Mahavir. 

92 Anger, \Krodha\. There are 18 Papas- 
th&ns : this is 6th. 

'153 Another purpose [Apawdda]. Special rule. 

87 Apparent forms \^Pary&yd\. - 

132 Apdn. One kind of winds , moving in a 
body. . ' 

110 ArJiat, OnefreefromlS/fosAas — 18 faults. 
These 18 faults are enumerated at 
p. IIO'IS.. . He is also called Aribant^ 

, one who, has destroyed inner .enemies i.e. 
Raga — passion, and Dvesha — hatred. 



( 193 ) 

154 Aristnemi. 22nd Tirthanker o£ the Jains. 

98 Avadhi. Knowledge independent of senses, 

comprising limited objects. 

123 Atom. [Pannifiui] 

150 Baldev — Elder brother of Yasudeva, who is 
the king of 3 continents. 

99 BaTatshruia — One learned in many shastras. 

190 Belief in Tatvas — [DarsAon], 

121 Bhutas — Five material elements— Earth, 
Water, Fire, Wind and Sky. - 

1 6 Brahma — One of the Puranic Gods believed 
to be the creator of the world by the 
Hindus. 

16 Buddhists — Followers of Lord Buddha. 

92 Calumny. \_AbKyaJ:hy&n1. iSth Papasthan. 

40 Canon of Real existence of phenomena 

176 Chandna. Yirgin daughter of kingDadhi- 
vS,han. She was .the first among Shrivi' 
k&s to be initiated in Jain Diksha by 
Lord Mahavir. She is known as Chand- 
nabal5. 

150 Chakravarti. King of 6 continents : Bharat 
was the Ist Chakravarti in the begin- 
ning of this cycle. 
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120 Ch&rvftkSs — Followers o£ an ancient school 

o£ Indian philosophy, who do not believe 
in sonl. 

143 Chaityavanda-Ea'a to idols repeating Gfod’s 
virtues. 

127 Characteristics [Z/nga] (Reasons). 

145 Characteristics o£ Dharma. These are ten 
and are ^ven at p. 145. 

192 CharansatlarL 

178 Chhadmasta. Passing saint’s life be£ore 
Kevalgnana. 

152 Chhed shidha shasira. 

87 Continuity. [Z’iyaf/] (Futurity). Also 
translated as Law o£ Continuity. There 
are five causes in production o£any 
eSect. This is 3rd. 

136 Concomitant cause [5a/5ai*ari Earan\, 

121 Consciousness [Snasamvedanaj. 

57 Contradictory fF/radAo Hetvabhasa^. 

92 Covetousness [ZoAAa] 9tli Papasthan. 

109 Delusion 

92 Desire [Fasndj. 

190 Dem Tatva. 
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390 Dharma latva. 

98 Dharma Tirtha — Teaching o£ twelve An- 
ga?, the sacred books ; ns well as the 
establishment o[ the fourfold Sangbn. 

1 12 Disgust— 

146 Duty of a householder [6^n7iasta Dharma^. 

140 Eight-fold devotion. ^Asta Prakiiri Puja\. 
Its description begins from p. 141. 

84 Energy [^Uch/uma'} 5th Cause in an effect, 
also translated as ‘motive power’, 

19 Eternal truths [Aryn Salt/as}. Buddha’s 
doctrine. These are four viz, Duhkha, 
Samuchya, Mdrya, andA7rorf/ia. 

92 Extortion. [Portpra/»] 8th Papasthfm. 

92 False utterances [Mdyi'mrishuviida'] 17th 
Papasthfm. 

92 Falsehood [d/ris/«?rnrfa] 2nd PnpasthSn. 

26 Fnllacyof mutual dependence [[taralardsa- 
yadoshal. 

40 Fallnc}’ of perverse knowledge 
Icliyoit], 

24 Fallacy of reasoning in a circle [i4n«ra5/A4 
rfosZiaj. 
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92 Future action {Prdrabiiha Karma.) 

143 Going on pilgrimage, \Tirlha yaird], 

150 Great vows [il/flAttcm/ni]. These are five 
and observed by Sadhus. 

190 Gurutatva. 

92 Hatred [Z?«es/ja] 11th Papasthan, 

92 Illusion (Deceipt). 8th Papasthan. 

101 Infinite pure knowledge [Anant keval 
ynana']. 

„ Infinite pure vision [Anant keval Darsari], 

„ Infinite fivefold possessions [/4 >tant Pancha 
Laldhis). 

„ Infinite power of action [Anani Ckaritra^. 

155 Indrabhuti — 1st Gaiiadhar of llahavir. 

92 Injury to living beings \.livdhinsd\ 1st 
Papastlian. 

150 Inner enemies [Antara Vairies). Tliese 
are six. 

185 Innocent \NtTvadyd\. 

18 Jaimini’s Doctrine — Doctrine propounded 
by the Sage Jaimini. It is known as 
the Pnrva Mimansa Darsan. 

92 Jealousy [Paishunayci\ 14th Papasthan 
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152 Kash Shudha Shastra. 

192 Karan sittari. 

92 Like or dislike sentimenfs [Rail, arafi] 
loth Pnpasthiin. 

98 Liberation Jt'ins believe in nine 

Tatvas. This is the 9th Tatvn. 

98 Lohdntika — Celestial beings, whose duty is 
to come to the wonld-bc Tirthanker and 
say ‘Oh Bhagwan, show the path o£ 
virtue and rectitude’. 

10 yiadhtkari Bhikslvk Particular kind o£ 
begging : just as a bee tastes the flowers 
without passion, so do the Sildhus beg. 

155 JIahavir Swnmi. 24th Tirthanker of the 
Jains. 

175 Manaparinh/. Knowledge of the thoughts 
of those living in 21- dvipas. 

155 Manditputra. 6th Ganndhar of Lord 
llahavir. 

57 llany-sided. cfosSn]. 

47 Material cause [Upf'idankara7i]. 

98 Mad — Knowledge obtained by means of 
five senses and mind. 

155 Metiirya — 1 0 th Ganadhar of Lord Maha vir. 
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16 Mimtlnsakfts — Followers o£ the MitUiinsa 

school o£ philosophy, known as 
Jaiminiya. Darsan. This school is 
known as Purva MimSnsa. 

99 Mulgums — Five great vows — non killing, 
truth, non-stealing, cimstity and extor- 
tion observed by the sadhns. 

155 Muaryaputra. 7th Ganadhar o£ Lord 
Mahavir. 

17 Nature \Svabh&va\. One o£ the causes in 

the production o£ the effect. 

92 Nature \Pralirait]. Special term used by the 
Swnkyfls for matter, as .oppoBed to soul. 
16 NaiyUyikas — Followers of an ancient school 
o£ Hindu philosophy propounded by 
the sage Akshapad.' (Gautama). 

110 Obstruction to unstinted distribution of 

charity [^Dmaniaruy^. 

„ Obstruction to unstinted possession [Ldbhd,- 

ntar&yd\. / 

„ Obstruction to unstinted powers [Virydn- 
iaruya\, 

111 Obstruction to unstinted new enjoyments, 

such as flowers, garlands etc \Bhogan‘ 
tardyd[. 
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111 Obstruction to unstinted daily enjoyments 
such ns woman, apparells etc [ l/phhopdn- 
fonlya]. 

152 One purpose genenil rule. 

1-17 Pa7ich’Parmcsti—A. collective name for the 
five adepts viz — the Arliat, the Siddha, 
the Acliarj'ns, the Upadyayas, the 
Sadhus. 

10‘1 Patanjalists— i'ollowcrs of Yoga Dars.au — 
an ancient HiPdn School of philosophy 
propounded by the sage Patanjli. 

92 Passion. 10th Papastln'm. 

92 Past action [Sunc/uVa], 

187 Penances [^FraifachhUa]. 

175 Period of three hours [/anfiar]. 

147 Poshad I'rafn. 

1.55 Prabhas. J 1 th Ganndharof Lord Mahavir. 

155 PrabhABwami. Pupil of Jambnswjvni — last 
Kewali. 

100 PraveJtana — ;!Name generally used for the 
Jain Agamas. 

92 Present action {Kriyamdn). 

174 Priyadarsiifi — Daughter of Mahavir. 



( 202 ) 

92 Pride [il/dn] 7th Papasthana. 

132 PrCiii — Brcalii. 

60 Quality o£ pervasion {Vy&pli). Invariable 
association of Sadya and Linga. 

92 Quarrel \_ICalali\ 12th Papasthan. 

166 Ramanuj— He is a propounder of the Vis- 
histudvait school of philosophy. His 
chief work is a commentary , on Vedant 
Sutras. 

143 Rathyaira. Taking the image of God in a 
chariot along with a procession. 

100 Reverence to Scriptures. [Sr«ta 

99 Right-seeing [Darsan, Samyahlica\. 

18 Silnkya doctrine— Teaching of sage Rapila. 

It forms one of the ancient schools of 
Hindu philosophy. The followers of 
this doctrine arc called Sankyas. 

92 Scandal. \Paraparwada\ 15 th Papasthan. 

98 Self-enlightened \Keval{\ one who destroys 

four kinds of Ghati karmas and obtains • 
infinite knowledge etc. 

99 Self-control [Sojnceflra]. 

92 Sentimental grievance {^^lithjatwa Salyd\ 
18th Papasthan. 
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92 Sexual intercourse [.l/airtun] 4th Papas- 
than. 

16 Shiva. One of the Puranic Gods believed 

by the Hindus. The follou’ers of this 
God are called Shaivites. 

47 Shanker-Acharya— -He is a propounder oE 
the Advait Vedant. His chief work is 
a commentary on Yedant Sutras. 

174 Siddhartha— Father oE Lord Mahavir. 

IS Siddkt. 

126 Size [5anis/A<infl]. 

98 Srufa — ^Knowledge obtained from the Aga- 
mas, through their interpretation. 

155 Svayambhav. Author of Dasvaikalik-sutra 
and the pupil of Prabhavsvami. 

92 Subtle body of desire [Kdtman Sa,rird\. 
Body made of fcarmas : it accompanies 
the soul from all eternity. 

155 Sudharma. 5th Ganadhara oE Lord Slahavir. 
153 TapsJiudhi Shaslra. 

19 Teaching [Tirlka\. 

92 Theft \Adaitddaji\ 3rd Papasthau. 

17 Time. [ZViZ] one of the five causes of effect. 

18 Tirthanker. 
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174 Tiisla — Mother of Lord Mahavir. 

98 Twenty- virtues [F/sAa- srtfJwAas]. The 

description of these begins from p. 99. 

148 Troubles (Parisahus). They are 16 in 
number, for further details see Uttara- 
dhyayan 2nd chapter. 

47 Upnishads— Original works forming the 
last p.art of the Tedas and treating of At- 
ma and Paramatma. 

162 Utsargic. 

99 Uttargunds — Purification of food etc. These 

are observed by the Sadhus. These are 
in connection with Miilgunas. 

Uttarmiraansa — doctrine propounded bj- 
sage Vj'asa. It forms one of the ancient 
Schools of Hindu philosophy. The 
followers of this school are called Ved; 
antis. 

19 Taisesik doctrine — doctrine propounded by 
Sage Kanada. It is called by ‘Vaisesifc’ 
because the sage believed ‘Visesa’ as one 
of the Categories. This also forms an 
ancient Hindu School of philosophy. 
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150 Vilsudeva — King o£ 3 continents, 

155 V uf ublmti — 3rd Ganadbar o£ Lord Mabavir. 

16 Vishnu — One o£ the Puranic Gods believed 
by the Hindus. The followers o£ this 
God are called Vaishnavas. 

99 Vows of service [Vaiyavritdl. 

155 Vyakta. 4th Gunadhar of Lord Mabavir. 

145 Worship [tTpasna]. 

97 Wordly pleasures which necessarily show 
their effect on soul [A71-dc7«'i 

174 Yashodh:!— daughter of king Samarvir and 
■wife of Mahavir. 
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Brief notes on tlie works alluded 
to in the book. 

Page. 

176 Achu.n'lngn. 1st Anga sutra ; Shri Bhndra- 
bahusTC^ml has composed a Nirjukti 
upon it. The Niryulcti with the Satra 
is commented by Shri Shilangacbrirya. 
Translated in the Sacred Books oE the 
East Scries Vol. XXII. Published with 
the commentary by Agamodayasmiti, 
Surat. 

93 Anekfintjaypatflkd. The author is Shri 
Eari'bbadrasuri : the same is the com* 
mentntor. It deals with Syadv&d. Pub- 
lished by seth llansukbbhai Bhngubbai, 
Ahmedabad. 

96 Aptamimfinsa. The author is Shri Samant- 
bhadra-acharya : commentator is Shri 
Vidyanandsuri ; commentary is known 
as Astasahsri (To be had at Hindi 
GranthaRntnakerKaryalayn, Bombay). 
The commentary is further commented 
by Shri Tashovijayji. 

100 Avasyakasutra. Ist Mula Sutra, dealing 
with higher principles of Jain philo- 
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soj)Iiy, find histor\-. Sliri Bliadrabahu- 
swaini bas composed a ]\ irjnkti upon 
it. The Niryukti has been commented 
b}' Shri Haribhadrasnri. Published by 
Arfamodayasamiti, Snrat. There are 
also another commentaries on it by 
many Acharyas. 

119 Bhagnvati — 5th Anga Snti-a, commented 
by Shri Abha 5 -deYasuri. It deals tvith 
36000 questions and answers between 
Gotama and Mnhavir. Published in Babu 
Dhanpatsinghji Series, Calcutta. 

154 Dasvaikalika Sutra. 2nd Slnla Sutra. 
Composed by Shri Svayambbavswami 
and commented by Shri Haribhadrasuri. 
It deals with rules oE conduct for asce- 
tics. Published by Bhimsi Manek 
Bombay. 

96 Dharmasanghrani. The author is Shri 
Haribhadrasuri. The work is in Pra- 
krit verses. The commentator is Shri 
Malaygiriji. It deals with all systems 
of philosophy. Published by Beveband 
Lalbhm Jain Pustakodhar Fund, Surat. 
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95 Dwadasharnayachakra. Great work on' 
Syadwida by Shri Mallav^in. It is 
comraentecl by Shri Yashovijayji. 

100 Gnatyiiarmakatha. 6th Anga Sutra. It 
has been commented by Shri Abaydeva 
suri. It deals with the lives oE religi- 
ous personages. Published in Baba 
' Dhanpatsingji series, Calcutta. 

100 Ealpa-Sutra. It deals with the lives o£ 
JIahavir, Porsvanath, Aristnemi, and 
Risobhnath. Translated in tlie Sacred 
Books oE the East series vol. .XXIL 
The author is shri Bhadraba.buswftmi : 
there are many commentaries : The 
• prevailing one is that o£ Shri Vinay-^ 
vijayji, known as Sukhbodhika, 

r 

187 Kalpa. One oE the chhed Sutras. There 
isaNiryukti on, it by shri Bbadrabahus- 
w5mi. It deals with special rules Eor 
SMhus. There is also a Bhfisya on it 
by Shri Sanghadasgani Mahattara: 
Commentator is Shri Eshemakirti. 

9A Karma-Grantbas. It is a work on Karma* 

. philosophy of the Jains. Six dilferent 
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■works viz. Earma-viprik, Karma-Stava, 
Bandlia-swilmitwa, Shadsbiti, Satak, 
Saptatika, — come under this heading. 
Shri Shivsharma Siiri is the author o£ 
old Satak and Shri Chandra Jlahattara- 
charj-a o£ Saptatik.u. Shri Slalladliari 
Hemchandrasuri and Shri Malaygiriji 
are the commentators on old Satak and 
Saptatikii respcctivel 3 ’* There are also 
old Karma Granth.is and new ones. 
Autiiors o£ the old ones are different, 
and o£ the new five is Shri Devcudra- 
Suri, and the same is the ronmientator 
on them. Four o£ the old ones are pub- 
lished bj Shri Atmanand Jain Sabha 
(Bhaonagar), and five new ones with 
Saptatikii bj’ Shri d.ain Dbarma Pra- 
sarak Sabha (Bhaonagar). Old Satak 
is not yet published. 

94 Karma-Prakriti — It deals with higher prin- 
ciples of Karma philosophy. Shri Shiv- 
sharma Suri is theauthor. He has extrac- 
ted it from Agrayaniya Pnrva of Dristi- 
vsida Anga. There are two commen- 
taries— one by Shri Malaygiriji and the 
other by Shri Yashovi jay ji. Bothofthem 
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are published — one bj Devchand Lal- 
bhai Jain Pustakodbar F und, Surat, and 
the other by Shri Jam Dharma Prasarak 
sabha, Bhaonagar. 

96 Nandisutra. — 2nd Chulika Sutra : Author 
. is Shri Devavdchakgani : and the 
commentator is Shri Malaygiriji. There 
is also a commentary on it hy Shri 
Haribhadrasuri. The commentary o£ 
shri Malaygiriji with the test is pub- 
lished by Againodaya Samiti, Surat. 
Shri Malaygiriji writes that his com- 
mentary is Ijased on an old one by 
Shri Haribhadrasuri. 

t 

154 Niry&valik — one o£ the Uptlngas. 

1S7 Hishith — One oE the chheda Sutras. 

96 Nayayavatar — A work on logic by shri Sid- 
dhasena Divaker : It is commented by ^ 
Shri Siddharshigani. Published by 
Shri Hemchanrlaeharya Jain Sabha, 
PS.tan. Translated also into English by 
Dr. Satischandra Tidyabhusan Ph.D. 
Calcutta. 
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94 Pancliii'aiisrr.ihrt — Standard work on Karma 
j)liilo5opliy b\* Shri Chandra Mahattara- 
cbarj-a and commented by Shri ilalay- 
giriji. Published by .Hiralal Hans- 
mja, Jamnagar. 

96 Praman-Mimansa — IVork on logic and 
philosopiiy in Sutra-style by Shri Hera- 
chandrasnri. t'onimentar 3 * also has been 
written Ijy him. Some portion is obtain- 
able nov.- : this is published by Shoth 
Jlansukhbhai Uhagnbhai, Ahmedabad. 

96 Premej'a-Kamal-JIartaud— commentary on 
Pariksha-Jinkh Sutras o£ shri Manikya- 
naiidi, by shri Prabhachandra-suri. To 
be Itad at Hindi Grantha ICaryelaya, 
Uombay. 

96 Praman-Samucchaya — a logical compen- 
dium o£ a Buddhist Acharya Dignag. 
Shri Haribhadrasnri has commented 
on it, 

96 Pragnapana — 4th Upanga, The author is 
Arya Syamachsirya. It is commented 
by shri JIalaygiriji. Published by Aga- 
modaya Samiti, Surat. Shri Jlalaygiri 
notes that his commentar}* is based on . 
an old one by Shri Haribhadra Suri. 
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95 Snmmntitarka — Work by Slirl Sitklhascna 

Diviikcr in Prakrit. It is a standard 
work on Jain ijliilo-sophy. It is com 
mcntcd by Rajgaccbiy.a Abbnyadevsnri. 
One j)art is publislied in Shri Yashovi- 
jaygi Grantba mala Rbavanagar. 

94 Satak — Known as the 5tli Karma Grantba. 
The author is shri Shivasarma Snri and 
commentator Sliri Malyagiriji. 

96 Sinistra VartaSamuccliya — Tlte author is 

Sliri Haribhadra Snri. It deals with 
all systems of philosoph}'. lie himself 
has commented it. Another commentary 
known as SyudyridkalpalalA is written 
. by shri Yashovijn}'ji. Published by 
shri Dcvchnnd Lalbhai Jain Pnstak- 
odhar Fund, Surat. 

90 Shad-darsan-Saniucch.ay.a — Dealing with 
six systems of philosophy viz- Buddha, 
Nyuya, Sankya, Jaiiia, Mimilnsii, and 
Chilrvilka, The author is shri Hari- 
bhadrasnri ; commentator is shri Gima- 
ratnasuri. Published in Bibliothica 
Indica Series Calcutta. 
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96 Sutra-kritaTiga-2nd Anga sutra. Shri Jlhadra 
b&huswilnii has -KTitten a Isiryukti on 
it. This Niryakti with the sutra is 
commented by shri Siiihing^charya. 
Published by Agamodaya Samiti, surat. 
Translated in the Sacred Books o£ the 
East series vol. XLV . 

96 Syadvad-Manjari. It is a commentary by 
ilallisenasuri on Anya-yoga-Yyavach- 
hedika of shri Hemchandrasuri. Publish- 
ed in shri Tashovijaya-Grantha-Hala, 
Series Bhaonagar. 

95 Syadvad-Ratiiaker — A great work of Shri 

Yadidevasuri, a contemporary of Shri 
Hemchandracharya. It is a commen- 
tary on PramSn-naya-tatwa-loklilankar, 
Sutras by him.’ Some portion of this 
great work is published by Shetb 
llansukhbhai Bhagubhai, Ahmedabad. 

96 SySdvad-raniavtarika — Commentary on 

Pramsina-naya-tatwa lokalankar, by shri 
Eatnaprabhasuri. It is only a beginning 
to enter into a great "work-Syndvadrat- 
nSker. Published by shri Tashovijayaji 
Granth-Mala Series Bhaonagar. 
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{Ifi TattvarllifL — A\'ork in Sutra Style. The 
Adiaryas o[ the Swetamber and Di> 
gainber sectf. have written many com- 
nicntaricb on this work. The author 
is fehii Uniaswnti. TJicre is also a 
IJha-sya by the author himself. The 
lirindpul conunentntorij arc Sliri Sicl- 
dhnseii^aiii, Shri Pnjynpafl-.swnmi niul 
Shri Ahiilnnkdcrn. 

17;j Trishabti-salakfi-imrnsha-cliarita-IIistorical 
work dealin" with lives oC Go per.-ona- 
<r-s, written by shri Homcliandracharyn, 
Published by sliri Jain Dharina prasarak- 
sablin, riiinonn»;ar. 

ll!i Vishe.-liava-.yaka-l»hi'i5:ya— It is a larffc 
comriientary in Prakrit I»y shri Jin- 
hliadratrani Kshamfi<lirninan, on the 
Xiryukti nf the Sninuyik adyfi 3 'a of the 
Avasynka Sutra. Tliis Prakrit com- 
mcncaiy is further commented by ^hd- 
ladhari Hemclmndrasuri. It is also 
known as Sabdrmiljhonidhi-JIahfibhusya. 
Published in shri Yasliovijayiji-Gran- 
tharaala Series — Biiaonagar. 

10." Yoniprabhrit —Author is Dharsena : it 
treats of different sciences. 
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